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The  power,  obligation  and  encourage¬ 
ment  of  the  unregenerate  to  attend 
the  means  of  grace,  coniidered  and 
vindicated  againft  the  exceptions, &c„ 


Sect.  I.  The  State  of  the  queflion. 


who  have  been  converfant  with 
^ iL a*  controverfial  writings  need  not  be  in- 
•<?}••$• -$-T  formed  what  vexatious  wrangles  are 

often  carried  on  about  the  true  (lata 
and  meaning  of  the  queflion  in  dif- 
•$* '&'%>  pUte  .  eac|1  party  confidently  charg¬ 
ing  the  other  with  maintaining  propositions  which 
they  utterly  difown.  One  great  caufe  of  which  We 
have  reafon  to  think  is  becaufe  men  aim  rather  to 
difplay  their  own  talent  at  reafoning,  than  to  inftruft 
thofe  in  meeknefs  who  are  in  oppofnion  to  them. 
They  who  have  this  in  view,  to  run  down  and  tri¬ 
umph  over  an  antagonifl  at  all  events,  if  they  find 
themlelves  unable  to  confute  what  he  has  really  aiTert- 
ed,  mu  ft  pretend  that  he  holds  to  fomething  which 
they  imagine  themfelves  able  to  confute.  But  though 
the  due  exercife  of  charity  and  a  candid  fair  fpirit  to¬ 
wards  thofe  with  whom  they  may  have  to  do  in  a 
way  of  difputation3  would  no  doubt  much  Ihorten 
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their  work,  and  difincumber  their  difcourfes  of  abua* 
dance  of  vain  jangling  ■,  yet  fo  imperfed  are  our 
conceptions,  and  fuch  is  the  ambiguity  of  language, 
the  bed  medium  we  have  of  communicating  our 
ideas,  that  even  intelligent  per  Tons,  and  thole  mu¬ 
tually  well  affcded,  will  many  times  ftrangely  miftake 
the  defigned  purport  of  each  others  expreflions. 

Had  it  not  been  for  our  diftant  fuuation  from  each 
other,  I  would,  before  I  entred  the  lifts  of  public 
debate  with  the  Rev.  Mr.  Hopkins,  have  tried  whe¬ 
ther  by  private  conference,  or  letters,  the  difference 
of  opinion  that  appears  to  be  between  us  might  not 
have  been  fomewhat  narrowed  and  reduced. — But 
at  prefent  I  have  no  other  way  of  entring  into  his 
views  than  fay  what  he  has  pubiifhed  ;  which  while 
I  examine  with  freedom,  I  hope  I  fhall  not  tranfgrefs 
the  law  of  charity  towards  a  fellow  labourer  in  the 
Gofpel,  or  the  rules  of  modefty  towards  one,  who, 
on  other  accounts  befides  fuperiority  of  age,  is  intitled 
to  refpedful  treatment  from  the  author  of  the  enfu- 
ing  effay. 

The  fubjed  now  to  be  difeuffed  having  never 
(that  I  know  of)  been  contrpverted  among  profeflcd 
Chriftians  till  very  lately,  it  will  be  the  more  neceflary 
for  us  to  take  care  that  we  conceive  aright  of  the 
queftion  propofed  to  confideration — And  that  the' 
itate  of  the  queftion  may  be  truly  and  plainly  repre- 
fented,  it  will  be  neceflary  for  us  in  the  fir  ft  place  to 
diftinguifh  it  from  fome  other  queftions  with  which 
it  may  inadvertently  be  confounded.— Let  it  then  be 
carefully  obferved. 

The  queftion  is  not  whether  it  be  the  duty  of  the 
unregenerate  to  obey  all  and  each  of  the  commands 
of  God.  The  obligation  of  all  mankind  to  obey  the 

divine  law*  is  on  both  Tides  equally  acknowledged. 
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Nor  is  it  difputed  whether  there  he  ordinarily  a 
work  of  the  holy  Spirit  upon  the  foul  preparatory  to 
regeneration.  This  we  both  plead  for. 

It  is  alfo  mutually  allowed  that  this  preparatory  work 
is  ordinarily  carried  on  by  means  or  the  outward  dif- 
penfation  of  the  word,  and  ocher  divine  ordinances. 

And  that  the  Endeavours  of  the  unregenerare  in 
attending  on  God’s  word  and  ordinances  are,  by  his 
appointment  and  bleffing,  fubfervient  to  this  prepa¬ 
ratory  work. 

And  further,  that  God  has  fame  way  given  en¬ 
couragement  to  the  endeavours  of  the  unregenerate 
in  a  way  of  attendance  on  the  means  oi  grace,— 
This,  though  perhaps  denied  by  fame,  with  whom 
at  prefent  we  concern  not  ourfelves,  is  exprefly  grant¬ 
ed  by  Mr.  H.  I  (hall  now  propofe  that  date  of  the 
queftion  which  Mr.  H.  has  given  in  the  fecund  pare 
oi  his  reply  to  the  Rev.  Mr.  Mills,  p.  i  16. 

4  The  queftion9  fays  he  4  is,  whether  there  are  any 
4  commands  given  to  the  unregenerate  which  do  not 
e4  require  any  thing  holy,  but  only  require  fuch  exer- 
4  cifes  anddoings  which  they  may  and  do  comply  with 
4  while  they  are  perfect  enemies  to  true  holinefs  ?* 

If  Mr.  H.  had  only  maintained  the  negative  of 
the  queftion  as  above  propofed,  the  difference  which 
feems  to  be  between  him  and  thofe  who  maintain 
that  fomething  is  enjoined  upon  and  required  of  Tin¬ 
ners  in  a  way  of  duty  previous  and  preparatory  to 
regeneration,  might  I  conceive  be  accommodated 
without  much  trouble. — For  we  conceive  that  there 
is  no  inconfiftency  in  fuppofmg  that  a  divine  com¬ 
mand  which  requires  holinefs,  and  nothing  but  what 
is  fome  way  included  in  holinefs,  does  yet  require  and 
oblige  to  the  performance  of  fome  actions,  which 
taken  nakedly  in  themfelves,  feparate  from  fuch  cir- 
cumftances,  qualifications  and  adjuncts  as  ought  to 
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accompany  them,  have  noc  the  complete  eflence  of 
holinefs.  — We  conceive  that  the  holinefsofan  action 
confjffs  in  its  entire  conformity  to  the  divine  law,  in 
xtieh,  its  principles,  end  and  manner.—That  the  law 
which  requires  the  whole  of  what  is  neceffary  to  con- 
flitute  an  action  holy,  does  alfo  require  each  of  thole 
things  in  particular  which  are  involved  and  conjoined 
in  every  ad  of  holy  obedience,  although  the  com¬ 
plete  eflence  of  holinefs  is  not  found  in  any  of  thofe 
particulars  detached  from  the  reft.  There  is  a  great 
breadth  in  the  divine  law,  to  which  every  ad  of  D  ue 
holinefs  rmift  be  fome  way  anfwerabie.  Whatever 
particular  is  comprehended  in  the  duty  required  by 
any  divine  precept,  is  therefore  matter  of  dut)  becaufe 
contained  in  the  command  i  and  vet  it  will  not  fol- 

*  4 

low,  either  that  whatever  is  contained  in  the  duty 
required  has  (taken  by  itfelf)  the  whole  of  what  is 
effenda]  to  true  holinefs,  or  that  there  is  any  com¬ 
mand  which  does  not  require  any  thing  holy,  but 
only  requires  unholy  ads.  In  a  word,  we  conceive 
that  it  may  very  confiftently  be  maintained,  that 
though  no  adions  of  the  unregenerate  are  fo  fully 
conformable  to  the  divine  command  as  that  they  can 
be  denominated  holy  in  the  lead  degree,  being  effen- 
dally  defedive  in  divers  refpeds  ;  yet  fome  adions 
are  conformable  to  the  divine  command  in  fome  re- 
ipefts,  and  are  therefore  comprehended  in  the  re¬ 
quirement  of  it. 

Whether  fuch  conceptions  of  the  commands  of 
God  and  of  the  actions  of  the  unregenerate  are  agre- 
able  to  fcripture  and  reafon  with  afterwards  be  exa¬ 
mined.  Our  prefent  defign  is  not  to  argue  points, 
but  to  open  the  fubjed  of  the  enfuing  enquiry.  Buc 
It  is  very  manifeft  that  Mr.  H— 1 *s  aim  and  defign  is 
not  fo  much  to  prove  that  there  is  no  command 
which  requires  enh  fuch  adions  as  may  be  done  in 
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a  ftate  of  unregeneracy,  but  that  no  aftions  of  the 
unregenerate  are  required  at  all .  If  he  would  admit 
that  they  were  required  at  all  in  any  divine  precept, 
and  that  confequently  we  had  any  divine  warrant  to 
inculcate  upon  finners  an  attendance  on  the  means 
of  grace,  as  preparatory  to  regeneration,  I  would  ne¬ 
ver  contend  with  him,  though  he  fhould  at  the  fame 
time  held  that  this  is  not  the  whole  duty  contained/ 
in  and  injoined  upon  them  by  fuch  precept.  The 
queftion  then  is  not,  as  he  has  reprdented,  “  whether 
u  there  are  any  commands  given  to  the  unregenerate 
44  which  do  not  require  any  thing  truly  holy ,  but  only 
“  require  fuch  exercifes  as  have  not  the  nature  of 
44  true  holinefs.”  But  the  queftion  is,  whether  any 
actions  which  men  do  or  can  perform  while  unregene - 
rate,  are  required  of  them  in  and  by  any  divine  com¬ 
mand  ?  This  we  affirm  and  Mr.  HL  denies. 

* 

This  appears  from  the  whole  drift  of  his  reafon* 
ing,  which  is  to  oppofe  and  confute  the  notion  of 
unregenerate  duties  as  he  calls  them  ;  that  is,  of  du¬ 
ties  required  of  men  to  be  performed  by  them  previ¬ 
ous  to  regeneration.  And  his  exprefs  words(p.  1 16.) 
put  this  matter  out  of  doubt.  For  after  fa v ing  that 
his  opponent  has  attempted  to  prove  that  God  does 
require  dudes  of  the  unregenerate  which  they  are  to 
do,  and  do  and  may  perform  while  in  an  unregene¬ 
rate  ftate,  and  alfo  that  he  fufpeefted  and  even  con¬ 
cluded  that  he  (Mr.  H.)  held  to  no  fuch  duties,  he 
adds  chat  he  readily  owns  the  charge  %  and  proceeds 
accordingly  to  produce  his  arguments. 

But  to  prepare  the  way  for  the  dearer  difeufiion 
of  the  important  queftion  above  ftaced.,  there  are  fome 
preliminary  enquiries  which  I  have  propofed  to  con- 
iider  by  themfelves,  and  which  will  furnifh  matter 
abundantly  fufficient  for  the  next  Section. 

W  ir  1 1  *  '"Tin  imi  ■»— *  ■  mm  ,  i  ^rirwin  n<  ■„  rrr,  m  i  *  ■  »■  ■  '■  ■  ^  <1 
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1  he  Nature  of  Unregeneracy, 

Sect.  If. 

An  enquiry  into  the  charafter  of  the  unre¬ 
generate,  their  powers  and  principles  of 
action,  with  the  nature  and  quality  of  thofe 
exercifes  of  which  they  are  capable. 


THE  points  propofed  to  examination  in  this 
Seflion  being  important,  and  nearly  connected 
with  our  main  fubjecft,  and  having  been  the 
fubjects  of  great  controverfies,  by  means  of  which, 
it  often  happens  in  the  like  cafe,  they  have  fallen 
iiKO  much  confufion  and  intangiemtnt  through  the 
labilities  of  vain  philofophy,  there  will  be  need  of 
careful  attenrion  to  give  a  clear  and  juft  representa¬ 
tion  of  truth,  avoiding  erroneous  extremes  on  either 
hand.  I  will  endeavour  to  be  as  plain  as  the  nature 
of  the  fubjeds  will  allow  ;  though  I  fear  it  will  be 
fometimes  neceffary  to  enter  farther  into  fame  abftrufe 
metaphyfical  difqufuions  than  is  defirable  in  a  theo- 
lagical  differtation.  If  the  reader  has  not  a  rdifh  for 
fuch  fpeculations,  he  may  relieve  himfelf  vrithouC 
rnuch  inconvenience  by  now  and  then  pafling  over  a 
paragraph  or  two  which  may  appear  dry  and  barren. 
As  we  are  to  confider  the  character  of  the  unrege¬ 
nerate,  the  fir  ft  enquiry  is,  who  are  intended  by  the 
unregenerate  ?  To  which  the  anfvver  is  obvious  :  all 
thofe  are  intended  who  have  never  been  the  fuhjeds 
of  that  important  change  termed  by  chriftians,  rege¬ 
neration  or  being  born  again  :  That  change  whereby 
men  become  true  chriftians  or  faints,  as  the  fcriptural 
phrafe  is.  I  (hall  not  here  ftay  to  (hew  the  different 
lignifications  in  which  this  word  has  been  underftood 
by  divines.  In  Scripture  it  fignifies  the  fame  as  con- 
yeffion,  or  a  man's  being  turned,  or  turning  from  fin 
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to  holinefs,  as  has  been  well  proved  by  a  learned 
writer  of  our  own.  *  And  if  Chriftian  divines  had 
kept  to  the  fcriptural  fenfe  of  the  word,  without  ei¬ 
ther  enlarging  or  narrowing  it,  they  would,  1  fup- 
pofe,  have  done  as  they  ought  to  do.  However, 
there  is  a  more  limited  fenfe  which  has  obtained  with 
many.  Regeneration  in  this  Arid:  fenfe  imports  the 
immediate  work  of  the  holy  Spirit,  creating,  infufing 
or  communicating  a  principle  of  fpiritual  life,  with  a 
power  for  holy  exercifes  and  ads.  It  is  commonly, 
if  not  univerfally  in  this  latter  fenfe,  that  the  word  is 
to  be  underflood  when  ufed  by  Mr.  H.  If  then  the 
grace  of  regeneration  imports  a  vital  principle  with  a 
power  for  holy  ads,  then  the  defed  or  privation  of 
this,  in  any  man,  is  that  in  which  the  die  nee  of  un¬ 
regeneracy  confifls.  And  every  one  who  is  a  fub- 
jed  thereof  is  unregenerate. 

Unregeneracy,  l  fay,  confifls  fiddly  in  a  priva¬ 
tion,  and  not  (as  feme  feem  to  conceive)  in  principles 
or  habits  phyfically  and  pofitively  oppofite  to  good- 
nefs.  For  firft,  there  are  no  pofitive  principles  of 
finfulnefs  in  nature.  If  there  were,  they  mud  have 
a  pofitive  caufe.  They  mufl  either  be  created  in  and 
with  our  nature  by  God,  who  mufl  therefore  be  the 
proper  efficient  caufe  of  what  is  fimply  and  effen fully 
evil,  or  elfe  they  mufl  be  the  produdion  of  feme  evil 
being,  who  is  therefore  in  part  the  author  of  our  na¬ 
ture  ;  which  is  no  other  than  the  manichean  Herefy. 
Secondly,  though  there  be  pofitive  principles  of  fin- 
ful  ads,  yet  unregeneracy  does  not  confift  in  them. 
If  we  take  the  word  Sin  in  the  concrete  fenfe,  then  it 
is  true  there  is  fometbing  pofitive  in  the  nature  of  it, 
which  therefore  mufl  flow  from  fame  pofitive  caufe 
and  principle.  But  finfulnefs  metaphyfically  and 
abflradly  confidered  is  only  a  defed,  and  flows  only 

from 

*  Edtoard*  on  Original  Sin,  part  chep,  3, 
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From  a  defeft  in  the  caufes  or  principles  of  that  a£t 
which  is  finful.  There  are  not  in  the  nature  of  man 
pofitive  principles  of  foolifhnefs,  though  there  are 
pofitive  principles  of  aftion,  which  operating  without 
the  direction  and  government  of  wifdom,  are  the 
fource  of  foolifh  aftion,  or  folly  in  the  concrete  fenfe. 
And  the  fame  pofitive  principles  of  aftion  operating 
without  the  influence  and  government  of  holy  difpo- 
fiti<  /ns  in  creatures  fubjedt  to  the  divine  law,  are  the 
pofitive  caufes  of  finful  aftions,  which  in  the  concrete 
fenfe  are  fin.  It  might  eafily  be  fhewn  that  fin  con- 
fids  formally  and  effentially  in  defedt  or  privation 
contrary  to  the  divine  law  :  that  it  flows  from  pri¬ 
vative  and  deficient  and  not  from  pofitive  and  effici¬ 
ent  caufes  :  And  that  this  is  agreable  to  the  judg¬ 
ment  of  the  mo  ft  learned  divines,  who  have  mod 
zealoufly  maintained  the  dodtrine  of  man’s  natural 
depravity  in  confequence  of  the  original  lapfe.  *  Re¬ 
generation,  which  is  the  removal  of  unregeneracy, 
does  not  deftroy  any  pofitive  principles  in  our  na¬ 
ture,  but  it  is  the  infufion  or  fuperadditibn  of  what 
was  wanting  to  its  moral  integrity  and  perfedtion. 
Unregeneracy  then  does  not  lie  in  any  pofitive  prin¬ 
ciples  of  adlion,  nor  in  any  actings  of  the  foul,  or  in 
the  privation  of  any  exercife,  but  it  confifts  in  the 
privation  of  fpiritual  life  and  power  for  holy  adlion. 
It  is  blindnefs  in  the  mind,  want  of  tafte  for  fpiritual 
beauty,  im potency  and  indifpofition  in  the  will  to 
chufe  and  perform  adts  of  obedience  in  a  holy  fpiri¬ 
tual  manner. 

But 

*  Vid.  Amef.  De  Conf.  p-  143.  Twifs  Vinci,  Grat.  lib.  2  p. 
27.  Norton’s  Orthod.  Evang.  p.  63.  Maftricht.  p.  443. 
Ailing,  loc.  commun.  p.  58.  Turret.  Inftit.  vol  1  p.  651. 
Gooq win’s  works,  vol,  3.  p.  32*.  Edwards  on  Original  bin, 
p.  317© 
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But  it  is  necefiary  to  be  obferved,  that  fince  unre- 
generacy  confifts  in  the  privation  of  t!sat  redlitude 
and  moral  perfection  of  nature  n  which  man  was  at 
firft  created,  and  which  by  thu  divine  law  he  was 
bound  to  maintain,  it  is  therefore  to  be  accounted  not 
merely  an  unhappy  but  a  faulty  defedl,  which  does 
not  excufe  a  finner  from  guilt  in  tranfgrdling  the 
laws  of  God,  notwithftanding  his  impotency  and  in- 
difpofition  to  exerciles  and  adts  of  true  holinefs.— 
Which  obfervation  is  of  importance  to  be  remembred, 
that  finners  may  not  exculpate  themfelves  while  living 
in  difobedience  to  God,  by  perverting  the  dodtrine 
of  man’s  natural  inability  '*h  refpedl  to  adts  of  holy- 
obedience,  and  that  the  calum  /  which  fome  have 
had  the  forehead  to  call  upon  all  who  dare  call  in 
queftion  their  novel  opinions  concerning  the  powers 
and  addons  of  the  unregenerate,  who  have  without 
any  juft  foundation  been  charged  with  juftifying  fin¬ 
ners  in  their  impenitency  and  difobedience  to  God, 
may  be  obviated. 

But  in  order  to  our  having  right  apprehenfions  of 
the  ftate  of  the  unregenerate,  with  the  nature  and 
quality  of  their  adlions,  we  mull  enquire  more  diftindt- 
ly  into  thefe  things  :  Which  is  the  more  necefiary  to 
be  done,  becaufe  Mr.  H.  in  his  fedion  on  the  cha- 
radter  of  the  unregenerate,  has  difcourfed  in  too  loofe 
and  declamatory  a  manner,  and  not  with  diftindlnefs 
of  method,  precifion  of  expreffion,  and  clearnefs  of 
evidence,  which  arc  neceffarv  to  give  a  proper  view  of 
the  fubjedl.  In  the  multitude  of  fynonymous  ex- 
preffions,  which  he  has  fo  profufely  heaped  together 
t  .<  fet  forth  the  depravity  of  the  unregenerate,  though 
tnere  are  fundry  juft  obfervations,  yet  many  ex- 
prefiions  are  by  no  means  exadl.  Things  which 
ought  to  be  carefully  and  clearly  diftinguilhed,  are 
often  fo  confounded  and  lumped  together,  as  tends 

C  exceedingly 
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exceedingly  to  darken  and  perplex  the  fubjeft,  inftead 
of  opening  and  illuftrating  it.  Yea  feveral  propofi- 
tions  are  advanced,  inconfiftent  with  truth  and  found 
doctrine  ;  which  fo  tar  as  they  fail  in  our  way,  and 
tend  to  obftruft  our  progrefs,  will  in  the  proper 
place  be  animadverted  upon. 

The  principal  point  here  to  be  enquired  into,  is 
that  impotency  to  the  performance  of  duty  which  is 
implied  in  unregeneracy.  For  the  opening  of  which, 
three  things  will  be  dillindtly  confidered. 

I.  The  nature  and  degree  of  this  impotency. 

II.  The  powers  and  affiftances  for  adtion,  which 
the  unregenerate  may  be  the  fuhjedfs  of. 

Ilf.  The  nature  and  quality  of  thofe  adtions  which 
with  thefe  powers  and  affiftances  they  may  perform. 

The  firft  enquiry  we  will  divide  into  three  branches, 
viz.  What  kind  of  impotency  is  that  which  is  implied 
in  unregeneracy. — And  as  impotency  or  power  im¬ 
plies  a  relation  to  afts,  we  will  declare  what  kind  of 
adts  they  are,  for  which  the  unregenerate  want  pow¬ 
er — Then  the  degree  of  this  impotency  will  be  con¬ 


fidered. 

i.  Concerning  that  kind  of  impotency  the  unre¬ 
generate  are  fuppofed  to  be  under,  there  lias  been 
much  enquiry.  Many  who  have  had  occafion  to 
make  frequent  mention  of  it  feem  to  have  been  much 
at  a  lo(s  how  to  date  the  matter  clearly,  or  how  to 
conceive  of  it.  This  difficulty  has  been  greatly  in- 
creafed  by  means  of  the  remarkable  ambiguity  at¬ 
tending  almoft  every  notable  word  and  phrai'e,  com¬ 
monly  occurring  in  difcourlcs  on  this  fubjcct  ;  which 
ambiguity  often  lies  fo  deep  as  not  to  be  readily 


obferved. 

To  remedy  this  inconvenience,  the  diftindlion  of 
natural  and  moral  impotency  has  been  introduced, 
and  is  at  this  day  much  in  vogue  with  many  among 
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us,  ever  fince  an  eminent  writer  of  our  own,  *  in  his 
elaborate  treatife  on  the  human  will,  fome  lew  years 
ago  publifhed,  has  made  great  ufe  of  this  diftinftion. 
As  it  may  ferve  to  throw  fome  light  upon  the  fuo- 
jeft  of  our  prefent  enquiry,  1  will  endeavour  to  ftate 
this  famous  diftinffion,  as  I  find  it  laid  down  by  thole 
who  have  made  ufe  of  it,  and  then  make  fome  ob- 
fervations  upon  it. 

It  feems  to  be  a  plain  diflate  of  common  fenfe,  as 
well  as  of  divine  revelation,  that  there  is  fome  kind 
of  inability  with  reipect  to  certain  adiions,  which  is 
a  good  excufe  for  not  doing  them.  And  on  the  Ga¬ 
ther  hand  it  is  evident  from  feripture,  and  feems  to 
be  a  point  generally  acknowledged  among  Chriftians, 
that  men  may  be  in  fome  fenfe  unable  to  do  certain 
aflions,  which  notwithftanding  they  are  bound  in 
duty  to  do,  and  are  inexcufable  for  not  doing.  Here 
are  we  fee  two  kinds  of  inability,  the  diftindtion  be* 
tween  which  ought  to  be  marked  as  ftrongly  and 
plainly  as  pofifiole.  The  former  kind  is  meant  by 
natural ,  the  latter  by  moral  inability . 

But  unlefs  we  underftand  the  real  difference  be¬ 
tween  thofe  things  which  are  diftinguifhed  by  diffe¬ 
rent  names,  our  knowing  thati  one  is  called  by  this 
name,  and  the  other  by  that,  fiiews  us  only  their 
nominal  difference.  Our  conceptions  of  things  are 
not  at  all  enlarged  and  improved,  any  more  than  by* 
or/  knowing  the  latin  or  greek  names  of  them.  We' 
muft  then  confider  what  is  the  real  difference  between 
the  ideas,  diftinguifhed  by  the  terms  natural  and 
moral  inability.  If  this  difference  is  clearly  opened, 
and  expreffed  in  words  of  plain  and  determinate  fig- 
nification,  we  have  then  what  we  wanted  *,  but  if 
the  explication  is  given  in  terms  as  unfixed  in  their 

C  2  '  meaning, 

•  Rev.  Mr.  Jonathan  Edwards,  late  President  of  New  jerfey 
College, 
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meaning,  or  as  hard  to  be  underftood  as  what  was 
to  be  explained  is  in  itfelf,  we  are  then  as  far  from 
underftanding  the  matter  as  before. 

Let  us  then  attend  to  the  definition  of  natural  and 
moral  im potency.  The  firft  is  defined  to  be  “  an 
c‘  inability  to  do  a  thing,  becaufe  what  is  nioft  com- 
“  moniy  called  nature  does  not  allow  of  it,  or  becaufe 
“■  °f  fome  impeding  defed  or  obftacle  that  is  extrinfic 
“  to  the  will,  either  in  the  faculty  of  underftanding, 
“  constitution  of  body,  or  external  objeds.” 

41  Mora!  inability”  we  are  told  “con fifts  not  in  any 
“  of  thele  things,  but  in  the  oppofition  or  want  of 
“  inclination.”  * 


this  were  a  clear  and  exad  reprefentation  of  the 
difference  between  that  kind  of  impotency  which  is 
an  excufe  lor  not  doing  an  adion,  and  that  kind 
which  is  no  excufe,  our  prefent  enquiry  might  eafily 
be  anfwcred.  For  we  allow  that  the  unregenerate 
are  not  held  excufable  in  their  difobedience  to  the 
divine  law',  though  unable  in  fome  fenfe  to  yield  that 
obedience  which  is  required  of  them.  But  if  I  may 
(premiQng  due  refped  to  the  fuperior  charader  of 
the  author  above  mentioned)  declare  my  mind  freely, 
I  muff  fay  that  this  reprefentation  of  the  matter  is  to 
me  neither  plain  nor  fufficient,  and  introduces  a  lan¬ 
guage  and  manner  of  fpeaking  fo  difibnant  from,  and 
contradidory  to  the  language  of  the  facred  fcriptures, 
and  the  almoft  univerfal  ftile  of  found  divines,  that 
I  cannot  be  pieafed  with  it. 

The  real  difference  between  that  inability  which  ex- 
cufes  from  ading,  and  that  which  does  not,  is  not 
clearly  exprefied,  either  by  the  terms  natural  and 
moral,  which  are  as  vague  in  their  fignification  as  al¬ 
moft  any  words  in  language,  or  by  the  definitions 
which  are  given  of  natural  and  moral  inability.  It 

will 
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will  not  be  eafy  to  find  two  fentences  of  equal  length, 
containing  more  dark  and  ambiguous  terms  than  the 
above  definitions.  When  we  are  told  that  44  natural 
44  impottncy  is  an  inability  to  do  a  things  becaufe  what 
44  is  moft  commonly  called  nature ,  does  not  allow  it  \  * 
this  lurely  does  not  make  the  matter  a  jot  the  plainer, 

I  am  utterly  at  a  lofs  what  is  commonly  called  na¬ 
ture  ;  a  word  which  is  obferved  £0  bear  about  a  dozen 
different  fignifications.  *  It  is  added,  or  becaufe  of 
44 feme  impeding  defeat  or  obftacle  that  is  extrinfic  to 
44  the  willy  Before  we  can  underftand  what  is  here 
intended,  there  arc  two  doubts  of  no  fmall  difficulty 
to  be  refolved.  Firft,  what  is  meant  by  the  will  ? 
Sometimes  it  means  the  pozver  of  willing,  fome times 
the  a£f  of  willingnefs ,  fometimes  the  object  or 
thing  willed.  Now  which  of  the  two  former  fenfes 
of  the  word  is  here  meant,  or  whether  both,  is  not  I 

confefs  clear  to  me. - If  by  the  will,  is  here  meant 

affual  willingnefs ,  then  the  im potency  of  the  unre- 
generate,*with  refpeft  to  holy  a£ts,  muft  be  concluded 
to  be  natural  and  excufable  according  to  this  de¬ 
finition,  for  it  is  certain  that  it  is  extrinfic  and  ante¬ 
cedent  to  all  exercifes  and  affs  of  the  will  ;  which 
conclufion  is  doubtlefs  very  unfound.  If  by  the  will 
is  here  meant  the  power  of  willing ,  then  in  cafe  a  * 
man  intoxicates  himfelf  with  ftrong  drink,  to  that 
degree  as  to  diforder  his  underftandiog,  and  intro¬ 
duce  an  impeding  defedl  or  obftacle  to  the  regular 
exercife  of  that  faculty,  his  impotency  to  fober  and 
rational  afts,  is  according  to  this  definition  natural  and 
excufable,  fince  his  incapacity  is  becaufe  of  a  defeat 
or  diforder  he  has  brought  upon  his  underftanding. 

But  this  furely  is  not  fo  evidently  true.  And  fur¬ 
ther,  it  is  not  neceffary  that  the  defeats  or  obftacles 
to  aftion  Ihould  be  extrinfic  to  th %  power  of  willing* 

in 

*  See  Boyle’s  Enquiry  into  the  Notion  of  Nature,  p.  27,  &c. 
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in  order  to  a  creature’s  being  excufable  for  not  a  fl¬ 
ing.  There  is  a  defell  of  power  to  will  an  allion , 
which  is  a  good  reafon  for  not  doing  it.  And  there 
is  alfo  a  defell  of  power  to  will ,  which  is  no  good 
excufe.  But  fecondly.  We  can  never  underftand  by 
this  definition  wherein  confifts  natural  inability,  or 
whether  thofe  impeding  defefls  or  obftacles  which 
render  an  aftion  impofiible  be  a  good  excufe  for 
not  doing  it,  unlefs  we  are  able  to  determine  whether 
thefe  obltacles  or  defe&s  belong  to  the  underftanding 
or  will  or  bodily  conftitution.  And  I  guefs  thefe 
are  not  fuch  eafy  and  plain  points,  that  it  is  fit  peo¬ 
ple  fhould  wait  till  they  are  clearly  determined  by  the 
philofophers,  before  they  fhould  be  able  to  determine 
whether  their  impotency  excufes  them  or  not.  Some 
who  have  been  no  mean  philofophers,  have  thought 
that  no  real  and  natural  difiin&ion  could  be 
made  between  the  faculties,  habits,  afts  and  objefls 
of  the  underftanding  and  will  ;  which  though  it  may 
be  thought  a  wild  notion  by  thofe  who  have  always 
been  ufed  to  think  in  a  different  track,  yet  for  my 
own  part  I  am  fcarce  able  to  fhew  that  it  is  any  ways 
abfurd,  or  unphilefophieal.  *  And  however  this  may 

be, 

The  faculties  of  the  mind  have  been  commonly  diftinguiihed 
by  modern  divines  and  philofophers  into  the  underftanding, 
the  will,  and  the  affections.  Others  comprehend  the  affecti¬ 
ons  in  the  will  ;  among  whom  is  the  Rev.  Author  above 
mentioned.— The  objeCl  of  the  underftanding  is  truth,  the 
objeCf  of  the  will  and  affections  is  good;  The  mind  by  the 
underftanding  perceives,  judges,  reafons,  knows,  affents  ; 
by  the  affections  loves,  rejoices,  hates,  grieves,  &c. —  by  the 
will  chufes,  refufes,  exerts,  forbears,  and  the  like.  Thefe 
objecls  and  a&s  of  the  mind  at  firft  may  feem  to  be  of  a 
different  nature  ;  but  this  may  perhaps  be  owing  to  cur 
viewing  the  fame  objeft,  as  it  were  in  a  different  attitude 
and  light  -—Thus  Good,  which  is  the  objcCt  of  the  affefli- 
pns,  is  knovvable,  fa  is  an  cbjeft  of  the  underftarding.  It 

may 
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be,  it  is  not  furely  fit  that  a  diftin&ion  of  fo  much 
importance  as  this,  between  that  inability  which  ex¬ 
cuses  and  that  which  does  not,  (hould  turn  upon  fo 
nice  and  abftrufe  a  point,  as  whether  tne  defeft  or 
obftacle  lies  in  the  underftanding  or  the  will. 

The 

f 

may  be  both  known  and  loved.  Yea  to  know  and  to  love 
good,  feems  to  be  the  fame  thing.  What  is  love,  but  the 
perception  of  goodnefs,  or  lovelinefs  ?  Perception  is  referred 
to  the  underftanding,  and  afFettion  to  the  will.  But  is  there 
any  more  real  difference  between  perceiving  beauty  and 
loving  it,  than  there  is  between  attra&ion  and  gravitation  ? 
It  will  be  raid,  there  is  a  twofold  perception  of  obje&s,  viz. 
Sub  ratione  veri,  ts*  Jub  ratione  boni  :  The  former  is  referred 
to  the  in  celled! ,  the  latter  to  the  heart  or  will.  But  it  may 
well  be  enquired,  whether  there  be  any  objedt  of  perception 
in  nature,  or  any  perception  or  idea  in  the  mind,  which  does 
not  involve  both  thofe  refpe&s  ?  And  whether  perception, 
and  tafte,  do  not  univerfally,  efientially  and  neceflarily  im¬ 
ply  each  other,  their  difference  being  rather  nominal  than 
real  ?  Whether  there  beany  tafte  without  perception,  or  any 
perception  without  tafte  ?  And  confequently,  whether  the 
underftanding  and  heart,  do  nor  really  contain  each  other, 
and  their  adts  coincide  ?  I  have  fometimes  thought  that  the 
promifcuous  ufe  of  the  words,  mind,  underftanding,  heart, 
knowledge,  love,  obfervable  in  the  infpired  books,  was  very 
agreable  to  this  fuppoficion,  and  gave  forne  countenance  to 
it.  And  yet  the  common  diftin&ion  of  the  faculties  of  the 
mind  may  conveniently  enough  be  retained,  for  method’s 
fake,  provided  we  take  care  not  to  be  led  into  miftake  by 
it.  If  what  has  been  above  fuggefted  fhould  be  found  agre¬ 
able  to  truth,  will  not  fuch  curious  queftions  about  which 
fome  have  made  fo  much  ado,  viz.  Whether  |he  heait  be 
renewed  by  the  illumination  of  the  underftanding,  or  the 
underftanding  enlightned  by  the  renovation  of  the  heart,  and 
the  like,  diffolve  into  fmoke  and  vanity,  and  all  difputes  a- 
bout  the  priority  and  caufality  of  the  one  to  the  other  may 
perhaps  be  found  to  proceed  on  a  miftaken  hypothecs,— *» 
However  this  may  be,  it  feems  fcarce  worth  while  for  Chri- 
ftians  to  fpend  their  time,  and  much  lefs  fall  into  uncharita* 
ble  contentions,  in  weaving,  and  in  fweeping  away  the  fine 
fpun  cobwebs  of  each  other.  Surely  the  fates  of  Greece  de* 
pend  not  upon  |hefc  things* 
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The  definition  of  moral  inability  is  equally  dark 
and  indeterminate.  “  Moral  inability”  we  are  told, 
**  c°nfifts  not  in  any  of  thofe  things  before  mention- 
“  ed,  but  either  in  the  want  of  inclination,  or  the 
ftrength  of  a  contrary  inclination  j  or  the  want  of 
“  Sufficient  motives  in  view  to  induce  and  excite  the 
“  ad  of  the  will,  or  the  ftrength  of  apparent  motives 
“  to  the  contrary  ;  or  both  thefe  may  be  refolved 
“  into  one,  and  it  may  be  faid  in  one  word,  that 
moral  inability  confifts  in  the  oppoficion  or  want 
**  inclination.”  Here  we  may  obferve  that  the 
word  inclination  \ may  either  fignify  an  at 1  of  the  foul , 
or  it  may  fignify  a  power  promptitude  and  habitual 
fitnefs  of  the  foul  to  incline ,  upon  the  propofal  of 
proper  objeds,  motives  and  perfuafives.  The  words 
in  which  this  definition  is  exprefled,  as  well  as  thofe 
which  immediately  follow,  would  perfuade  one  to 
think  that  by  inclination  is  here  meant  the  aft  of  in¬ 
clining,  or  preferring.  For  this  is  fpoken  of  as  fup- 
pofirig  and  depending  upon  motives  in  the  view  of 
the  mind.  For  it  is  laid,  “  When  a  perfon  is  unable 
“  to  vvi!l  or  chufe  fuch  a  thing  through  a  defed  of 
“  motives,  or  prevalence  of  contrary  morives,  it  is 
**  the  fame  thing  as  his  being  unable  through  the  want 
st  of  an  inclination ,  or  the  prevalence  of  a  contrary 
“  inclination,  in  fuch  circumjlances ,  and  under  fuch 
45  views' '  And  yet  l  can  hardly  think  that  the 
want  of  ablml  inclination ,  or  the  want  of  motives  in 
the  view  of  the  mind ,  is  all  that  this  learned  author 
intends  by  moral  inability.  For  then  we  mu  ft  con¬ 
clude  that  the  inability  of  the  unregenerate,  with  re- 
fped  to  exercifes  of  holy  obedience,  confifts  merely 
in  the  want  of  a  bis,  or  in  contrary  ablings ,  '(for  this 
is  allowed  to  be  merely  a  moral  inability  by  this  au¬ 
thor)  and  confequently  the  removal  of  this  inability, 
which  is  effeded  in  regeneration,  is  nothing  elfc  but 
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producing  an  affual  inclination  to  holinefs,  by  means 
of  motives  brought  to  the  view  of  the  mind,  and  not 
in  creating  or  infufing  any  new  habit,  power,  or 
principle  in  the  mind  and  heart,  and  thereby  giving 
an  immediate  fubjeftive  capacity  of  being  fo  influ¬ 
enced  and  wrought  upon  by  motives,  as  to  take  a 
new  aftual  inclination.  But  this  is  a  conclufion  which  I 
cannot  think  this  author  would  admit.  Befides  the 
words  power  and  inability,  have  relation  to  afts.  And 
in  order  of  nature,  power  is  neceffarily  prior  to  all  afts 
flowing  from  it  ;  even  as  thecaufe  is  neceffarily  prior 
to  the  effeft.  To  talk  of  power  or  inability,  whether* 
natural  or  moral,  in  any  other  fenfe,  is  unintelligible 
jargon.  Now  this  author  often  fpeaks  of  a  moral  ina¬ 
bility  to  love  God  and  holinefs,  which  he  endeavours  to 
prove  is  no  excule.  If  then  moral  inability  confifts,  as 
we  are  here  told  in  the  want  of  an  inclination ,  then  we 
rmift  conclude  that  there  is  an  inclination  prior  to  the 
love  of  God  and  holinefs,  and  which  bears  the  rela¬ 
tion  to  it  of  a  power  to  its  aft.  The  want  of  this  incli¬ 
nation  is  t fie  want  of  this  power.  The  queftion  is, 
what  is  this  inclination  wherein  confifts  our  moral 
power  to  love  God  and  holinefs,  and  the  want  of 
which  is  moral  inability.  Is  it  an  inclination  to  God 
and  holinefs  ?  No  certainly.  For  this  is  the  very 
aft  itfelf  of  love.  And  it  is  as  evidently  abfurd  to 
iuppofe  an  aft  educed  from  itfelf  as  its  power,  or  the 
want  of  power  to  confift  in  the  want  of  the  aft,  as 
it  would  be  to  fuppofe  an  effeft  to  be  its  own  caufe* 
And  to  fay  that  moral  inability  is  no  excufe  for  not 
loving  God,  is  only  faying  that  a  man’s  not  loving 
God  is  no  excufe  for  not  loving  him.  Which  is  too 
ridiculoufly  trifling  to  deferve  to  be  folemnly  debated 
or  even  ferioufly  afferted.  Is  this  inclination,  the 
want  of  which  is  moral  inability,  to  love  God,  an  in¬ 
clination  (not  to  God  and  hohaefs  but)  to  the  love  of 
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God  and  holinefs.?  No.  For  then  it  will  unavoid¬ 
ably  follow  that  we  mull  fir  ft  have  an  inclination 
(that  is  a  love)  to  the  love  of  holinefs.,  and  from 
thence  as  from  its  caufe  or  power  the  aft  of  love  to 
holinefs  mull  flow,  which  is  abfurd,  and  prepofter- 
ous  :  Since  it  is  manifeft  that  our  loving  God,  is  in 
order  of  nature,  prior  to  our  inclining  to  or  loving 
the  love  of  God  *,  and  confequently  the  latter  can¬ 
not  be  confidtred  as  a  power,  or  the  want  of  it  as 
an  inability  of  any  kind  whether  natural  or  moral 
with  relation  to  t he  former. 

If  by  inclination  we  underftand  an  habitual  radi¬ 
cal  principle  or  next  power  and  promptitude  in  the 
foul,  to  incline  and  yield  to  the  influence  of  motives 
and  moral  perfuafives  whereby  a  compliance  with  du¬ 
ty  may  be  inculcated  ;  then  I  grant  that  the  want  of 
this  is  that  in  which  I  do  fuppofe  the  inability  of  the 
unregenerate,  with  refpefl  to  afls  of  true  holinefs, 
really  to  corn! ft.  But  then  I  obferve,  firft,  that  I  do 
not  find  that  this  is  ever  called  mere  moral  impotency 
by  any  divine  or  philofopher,  before  this  author. — 
Secondly,  his  defeription  of  moral  inability  as  con¬ 
fiding  in  the  want  of  motives,  or  in  contrary  motives, 
is  not  confident  with  the  notion  of  inability  here  giv¬ 
en.  For  that  power  which  is  here  fuppofed  to  be 
wanting  docs  not  confift  in,  or  depend  upon  any 
sfts,  affeftions,  views,  or  motives  in  the  mind  vvhat- 
foever  ;  but  is  a  prior  fubjedlive  ground  of  all  holy 
exercifes,  and  of  the  prevalence  and  efficacy  of  mo¬ 
tives  thereunto.  Indeed  i  am  apt  to  think  that  the 
author  above  mentioned  did  mean  to  include  this  im¬ 
potency  here  deferibed,  in  what  he  calls  moral  inabi¬ 
lity  ;  but  to  fay  the  truth,  he  often  reafons  about 
moral  impotency  ia  fo  dark  (not  to  fay  loofe)  a  man¬ 
ner,  that  one  is  at  a  lofs  to  know  whether  he  means 
by  it  the  want  of  a  power  to  will%  or  the  want  of 
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afiual  willingnefs.  And  he  often  appears  to  argue 
as  if  there  were  evidently  no  difference  between  that 
inability  to  duty  which  confifts  in  the  want  of  adual 
willingnefs,  and  that  which  cor, lifts  in  the  want  of  a 
power  to  will  •,  and  concludes  that  it  mult  clearly 
follow,  that  becaufe  unwillingnefs  is  no  excufe  for  not 
doing:  our  duty,  therefore  the  want  of  a  principle  or 
next  power  to  be  willing,  is  no  excufe  :  which  con- 
clufion,  though  it  be  true  in  the  cafe  ef  the  unrege¬ 
nerate,  yet  will  fcarce  follow  from  thefe  premifes  ; 
fince  in  the  judgment  of  common  fenfe  the  cafes  are 
not  parallel.  Nor  is  the  difference  in  the  nature  of 
things  taken  away  or  leffened  at  all,  becaufe  both 
may  be  comprehended  under  the  common  equivocal 
name  of  moral  inability. 

And  therefore  I  add  in  the  fecond  place,  that  as  this 
diftindion  of  natural  and  moral  inability  is  not  plain 
and  intelligible  enough,  fo  it  is  lame  and  infufficient 
for  the  purpofe  of  giving  one  a  diftind  and  exad  view 
of  the  fubjedl  to  which  it  is  applied.  For  under  the 
common  name  of  moral  inability  are  fignified  fuch 
different  ftates,  as  according  to  the  common  fenfe  ef 
mankind  ought  to  be  carefully  diftinguiftied.  For 
inftance,  who  does  not  fee  that  one  who  is  under  the 
dominion  of  fin,  deftitute  of  any  principle  of  virtue, 
given  up  of  God  to  vile  affections  and  hardnefs  of 
heart,  is  under  a  far  other  kind  of  impoteney  to  turn 
from  the  love  and  pradice  of  fin  to  holinefs,  than  a 
man  is  faid  to  be  under  to  do  any  ordinary  adion  of 
life  while  he  is  only  unrefolved  to  do  it,  but  at  the 
fame  time  has  it  in  the  power  of  his  will  to  refolve 
upon  and  do  it,  upon  the  propofal  of  9  good  reafoa 
or  motive,  without  having  any  new  principles  or  ha¬ 
bits  infufed  to  enable  him  unto  it.  The  difference  is 
great  and  ftriking.  The  inability  in  the  latter  cafe  is 
what  is  (I  think)  frequently  called  moral  impoteney 
"'Da  by 
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by  divines  and  philofophers  ;  and  needs  nothing  to 
remove  it  but  what  is  called  moral  fuafion.  But  in 
order  to  remove  the  impotency  in  the  former  cafe  to 
adli  ons  fpirirually  good,  the  (inner  mud  have  a  new 
heart  created,  a  new  principle  or  taffe  communicated 
to  him.  And  therefore  this  is  much  more  commonly 
and  properly  called  a  natural  impotency,  though  in 
a  fomewhat  qualified  fenfe.  The  confounding  thefe 
things  together  has  been  the  occafion  of  fome  grofs 
miftakes,  as  before  we  have  done  we  fiiall  have  occa¬ 
fion  to  obferve. 

I  add  thirdly,  that  the  diftindlion  of  natural  and 
moral  inability,  as  underflood  and  improved,  of  lace, 
introduces  a  new  ftile  and  language  into  religious  dif- 
courles,  fo  diffonant  and  contradictory  to  the  lan¬ 
guage  of  fcripture,  and  that  which  has  hitherto  been 
received  and  ufed  in  the  church,  that  I  think  it  ought 
not  to  be  commended  or  imitated.  The  inf'pired 
writers  affert  not  only  a  want  of  will,  but  of  power 
to  do  that  which  is  holy  and  acceptable  to  God,  in 
fuch  as  are  in  a  (late,  and  under  the  dominion  of  fin  : 
that  the  carnal  mind  is  not  and  cannot  be  fubjeifl  to 
the  law  of  God  :  that  the  natural  man  cannot  re¬ 
ceive  and  know  the  things  of  the  Spirit  of  God  : 
that  an  evil  tree  cannot  bring  forth  good  fruic  : 
that  no  man  can  come  to  the  Son  except  the  Father 
draw  him  :  that  feparate  from  Chrift,  we  can  do 
nothing,  fpiritually  good,  &c.  Thefe  phrafes,  ac¬ 
cording  to  their  proper  fignification,  exprefs  a  real 
inability  or  want  of  power,  and  not  merely  a  want 
of  will.  Nor  do  I  remember  that  the  inability  of 
man  as  in  a  date  of  fin  to  comply  with  his  duty  in 
a  holy  manner,  is  ever  in  fcripture  exprefifed  or  fig- 
nified  by  a  word  importing  merely  a  want  of  will  : 
or  on  the  contrary,  that  a  mere  want  of  willingnefs  is  - 
ever  figoified  by  the  words  and  phrafes  above  quoted, 
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or  any  others  of  the  fame  force.  When  our  Savior 
tells  the  Jews,  ye  wili  not  came  to  me  that  ye  might 
have  life,  his  defgn  herein  was  not  to  exprefs  their 
inability  in  any  fcnfe  to  come  to  him,  but  their  wilful 
refufal,  and  adlual  rejection  of  him.  In  fcripture 
language,  cannot  and  will  not ,  Hgnify  different  things  ; 
the  former  a  want  of  power,  the  latter  a  want  of 
arts.  And  they  who  confound  thefe  things  together 
in  their  difcouries,  depart  at  lead  from  the  (ble  of  the 
facred  writings.  1  readily  allow  that  the  inability  of 
the  unregenerate  is  effendally  different  from  that  of 
mere  animals  with  refped  to  moral  aftions  :  yet  if 
we  follow  the  fcriptures,  or  general  ftiie  of  chriftian 
writers,  it  is  more  proper  to  call  it  a  natural  impo~ 
iency ,  than  a  moral  impotency  conjijling  in  a  want  of 
will .  Such  a  departure  from  the  language  of  the 
church  is  inconvenient,  and  ought  not  for  light  rea- 
fons  to  be  attempted.  It  is  well  known  that  chriftian 
writers,  efpecialiy  fince  the  Pelagian  controverfy,  have 
conftantly  afferted  that  man  in  a  ftate  of  fin  is  un¬ 
able,  as  well  as  unwilling  to  perform  a<fts  of  holy  o- 
bedience  ;  and  that  it  is  neceffary  they  be  furnifhed 
with  a  power  herefor  by  the  grace  of  God.  And 
how  univerfally  the  Calvinian  divines  in  particular* 
(for  whom  thofe  who  hold  this  modern  diftindtion 
fo  facred  would  be  thought  to  have  fome  regard) 
have  maintained  a  natural  as  well  as  moral  impottncy 
in  fallen  man,  with  refpeft  to  the  performance  of  fpt- 
ritual  duties,  is  well  known  by  thofe  who  have  been 
converfant  with  their  writings. 

I  mean  not  to  make  difficulty  about  words  and 
phrafes,  provided  the  things  fignitied  by  them  are 
clearly  and  diftinftly  reprefentcd  :  and  I  will  allow 
that  the  impotency  here  intended  may  properly  be 
called  moral  in  feveral  refpedts—  as  it  relates  to 

of  a  moral  nature— as  it  is  a  moral,  or  culpable  de~ 
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feci — and  as  human  nature  was  not  originally  fubjed 
to  it,  but  it  was  contracted  by  fin.  But  to  call  it 
/imply  moral  inability ,  as  oppofed  to  natural,  and  then 
to  explain  it  as  confiding  merely  in  the  want  of  incli¬ 
nation  and  motives ,  is  a  way  of  fpeaking  (as  1  hum¬ 
bly  conceive)  improper  in  itfelf,  abhorrent  from  the 
cuftom  and  fiile  of  the  facred  and  of  chriftian  writers, 
tending  to  deceive  and  mifiead  the  inattentive  in  their 
reafonings  and  ccnclufions,  and  has  done  fo  in  fact  in 
fome  notorious  inftances,  as  will  afterwards  appear. 

I  fhall  therefore  endeavour  to  reprefent  in  a  fome- 
what  different  manner,  the  nature  of  that  inability 
here  propofed  to  examination.  Only  I  would  fore¬ 
warn  the  reader  not  to  expeCt  to  have  all  the  darknefs 
difpelled,  which  fuch  abdrufe  fubjeCts  are  more  or  lefs 
involved  in,  efpecially  in  the  view  of  fuch  as  have  not 
much  attended  to  them  ;  which  yet  fliould  not  dif- 
courage  us  from  aiming  at  as  clear  and  diftintt  ap« 
prehenfions  as  may  be  obtained. 

The  human  foul  though  immaterial  and  uncom¬ 
pounded  in  its  fubftance,  is  the  fubjedl  of  various 
powers .  By  powers  is  meant  both  an  ability  to  aft, 
and  a  capacity  of  being  afted  upon.  Of  thefe  pow¬ 
ers  fome  are  neceffary  to  conflitute  man  a  proper 
fubjefl  of  moral  government.  Thefe  are  ordinarily 
diftinguifhed  by  the  name  of  Faculties .  There  are 
other  powers  which  though  not  efTential  to  the  being 
of  a  moral  agent,  are  yet  neceffary  to  his  well-being, 
and  to  the  right  exercife  of  his  faculties,  in  obeying 
the  law  of  his  creation.  Thefe  are  commonly  called 
principles,  habits,  difpofitions,  &c. 

In  refpedt  of  its  faculties  the  foul  is  indifferently 
capable  of  fin  or  holinefs,  of  right  or  wrong  aCtion. 
But  when  endowed  with  habits  morally  good  it  is  not 
indifferently  difpofed  to  fin  or  holinefs,.  but  has  a  fic- 
nefs  and  promptitude  for  right  aftiQn. 
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The  faculties  of  the  foul  are  fometimes  called  the 
primary  powers  of  moral  afttonf*  every  aflion  as  fuch 
flows  from  the  faculty  as  its  proper  phyfical  caufe. 
And  as  what  is  called  the  matter  or  fubftance  of  acti¬ 
ons  receives  its  being  or  is  produced  by  the  faculties, 
they  are  therefore  called  the  material  principles  of 
aftion. 

The  moral  habit  or  principle  is  for  diftinftion  fome¬ 
times  called  the  fecondary  power  of  moral  aftion  y — 
whereby  the  foul  is  capacitated,  qualified,  and  (as  it 
were)  Dialled  not  only  to  aft,  but  aifo  to  aft  in  fucb 
a  manner  •,  that  is,  wifely  and  virtuoufly.  It  is  aifo 
called  the  formal  principle  of  right  aftion  whence  it 
is  that  aftions  are  morally  good.  For  that  the  facul¬ 
ties  which  are  in  their  own  nature  indifferently  capable 
of  right  or  wrong  exercifes,  fhould  exert  themfelves 
in  the  manner  they  ought,  amidft  the  infinitely  vari¬ 
ous  ways  equally  poflible,  is  owing  to  feme  caufe  or 
reafon.  Nor  is  this  to  be  aferibed  merely  to  the  ob- 
jeftive  propofal  of  opportunities  and  motives,  but  to 
the  fubjeftive  meecnefs  and  difpofition  of  the  agent 
to  be  wrought  upon  and  influenced  by  them.  Which 
difpofition  or  meetnefs  does  not  lie  in  the  natural  fa¬ 
culties  in  themfelves  confidered,  fince  it  may  be  in- 
creafed,  diminifhed,  and  even  totally  loft,  while  the 
natural  faculties  remain  the  fame  •,  but  is  a  perfeftion 
fuperadded  to  and  as  it  were  inverting  them,  and  co¬ 
operating  in  all  their  exercifes  and  operations. 

To  make  this  matter,  if  I  can,  a  little  plainer,  I  will 
here  endeavour  to  explain  more  particularly  what  I 
mean  by  habits,  as  diftinguifhed  from  the  faculties. 

The  word  habit  is  fometimes  ufed  fn  a  narrow  fenfe 
for  adifpofnion  or  promptitude  to  any  particular  man¬ 
ner  of  aftion,  which  is  acquired  by  a  feries  of  aftions* 

This 
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This  is  fometimes  called  cuftam,  which  fometimes 
han^s.  fo  heavy  a  bias  upon  the  mind  in  its  operations, 
as  to  induce  what  is  called  a  moral  necejjity  or  inabi¬ 
lity  to  certain  actions.  By  which*  is  not  commonly 
meant  any  inclinations  which  a  man  has  no  power  to 
refill'  or  controuf,  but  fuch  as  cannot  without  great 
difficulty  be  overcome.  Thefe  contracted  habits  much 
refemble  natural  propenfities  in  their  influence  and  ef¬ 
fects.  Hence  cuftom  is  called  a  fecondary  nature. 
It  not  only  ftrengthens  the  natural  appetites,  but  will 
really  create  new  ones  which  nature  never  gave  us  \ 
as  appears  hi  a  multitude  of  obvious  inftances. 

But  the  word  habit  has  obtained  a  more  general  and 
extenfive  figniffeation  among  divines.  It  is  ufed  to 
exprefs  any  principle,  difpofition,  or  propenfity,  which 
is  a  foundation  of  mens  loving  or  hating  particular  ob¬ 
jects,  or  adiog  in  a  particular  manner.  They  are  ac¬ 
cordingly  reduced  to  three  daffies  :  natural,  called  in- 
ftinCts — fu per namral  or  infufed,  called  graces,— and 
acquired,  which  have  been  above  deferibed. 

it  may  further  be  obferved,  that  as  there  are  pro - 
penjities  and  po  wers  in  the  mind,  previous  to  and  in¬ 
dependent  upon  all  its  views  and  exercifes ,  which  are 
internal  and  habitual  principles  of  operation  ;  fo  there 
are  other  powers,  which  flow  as  ads  from  fome  prior 
principle  or  habit  in  the  mind  :  which  may  there¬ 
fore  at  the  fame  time  be  confidered  as  both  habits  and 
ads,  though  in  different  refpeds  even  as  the  fame 
thing,  confidered  in  different  relations,  may  be  both 
a  caufe  and  an  effect  ^  which  is  the  cafe  of  all  caufcs 
except  the  firft.  Thus  love  is  an  aft  flowing  from 
a  habit  in  the  foul  and  at  the  fame  time  is  itfeif  a 
habit  or  principle  of  beneficent  action. 

The  difference  between  the  primary  and  fecondary 
power  of  adion,  or  between  the  faculties  and  habits 
of  the  mind,  may  be  yet  better  conceived  of  when 
llluftrated  by  a  familiar  inftance  and  example.  As 
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As  man  has  a  power  of  uttering  articulate  founds 
to  fignify  his  ideas,  he  may  be  laid  to  have  the  faculty 
or  firft  power  of  fpcaking  any  particular  language. 
But  in  order  to  his  being  able  to  fpeak  any  language 
with  propriety,  he  muff  have  lkill  in  it  •,  and  this 
(kill  or  underftanding  of  language,  is  a  habit  or  fecond 
power  fuperadded  to  and  (in  fome  fort)  co-operating 
with  the  general  faculty  of  fpeech.  And  words  ccn- 
fidcred  fimply  as  articulate  founds  (landing  for  ideas, 
are  produced  by  the  faculty  of  fpeech  as  their  proper 
phyfical  caufe.  But  it  is  owing  to  a  man’s  (kill  in 
language  that  he  utters  articulate  founds  in  fuch  a 
manner  as  is  fit  to  exprefs  ideas  according  to  the  pro¬ 
priety  of  the  language.  As  therefore  the  faculty  of 
pronouncing  words  as  figns  of  ideas  may  be  called 
the  material  principle,  from  which  the  matter  of  words 
(if  I  may  fo  fpeak)  proceeds,  fo  lkill  in  language  may¬ 
be  called  the  formal  principle  of  fpeech,  whence  flows 
the  propriety  of  words,  according  to  the  true  idiom 
of  a  particular  language.  Thus  man  as  a  rational 
agent  is  endowed  with  faculties,  primary  powers,  and 
material  principles  for  moral  action  :  which  yet  will 
never  operate  in  the  manner  they  ought,  or  in  a  way 
of  virtuous  aftion,  without  the  concurring  influence 
of  a  virtuous  habit  or  difpofition,  as  a  fecond  ary 
power  and  formal  principle. 

The  faculties  are  effential  and  infeperable  powers  of 
the  human  foul :  particular  habits  are  not  effential  and 
infeperable  powers.  For  though  it  feems  to  be  as 
impoflible  to  conceive  of  the  human  faculties  as  di- 
vefted  of  all  habits  or  difpofitions,  as  it  is  to  conceive 
of  matter  diveffed  of  all  form  ;  yet  as  the  particular 
forms  of  matter  are  accidental  and  changeable,  fo  the 
fame  may  be  (aid  of  the  particular  habits  of  the  mind. 

A  man  who  has  all  natural  faculties  neceffary  for 
moral  action,  without  thofe  habits  or  principles  where- 
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he  is  qualified  and  difpofed  to  cxercife  them  in  z 
\mj  manner,  may  be  laid  to  have  a  remote  power 
r  holy  a&icn  ;  but  when  he  is  furnifhed  and  qua¬ 
lified  with  thefe  principles, Jie  has  an  immediate  or 
next  power,  and  is  capable  of  being  excited  thereto 
by  the  propofal  of  oc^afions,  and  motives  fuited  to 
vouch  thefe  fprings  of  a&ion,  and  educe  from  them 
prch  exercifes  and  operations. 

This  may  fuffice  to  fhew  what  is  intended  by  the 
primary  and  fecondary  power  of  moral  action. 

To  apply  this  to  the  point  in  hand,  let  it  be  ob- 
ed,  that  the  inability  of  the  unregenerate  with  re¬ 


fer? 
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,  Tt  to  afts  of  holy  obedience,  does  not  confift  in 
t  he  wane  of  any  natural  faculty  neceffary  for  the  per¬ 
formance  of  it,  as  is  on  all  hands  acknowledged.  Re¬ 
generation,  which  removes  this  inability,  is  not  a  cre- 
i  • ;  vu  of  new  natural  faculties.  How  they  are  defined 
rnd  diftributed  by  philofophers,  whether  the  common 
diflintffcion  of  them  into  the  underftanding  and  the 
v.il!  be  founded  in  nature,  how  their  feveral  opera¬ 
tions  depend  upon  each  other,  I  flay  not  to  enquire. 
This  is  certain,  that  mankind  are  furnifhed  with  na- 
ural  faculties  fufficient  for  the  performance  of  what¬ 
ever  duty  is  required  of  them.  Their  impotency  con- 
fids  in  the  want  of  a  fecondary  power,  a  habit  or 
principle  difpofing  them  to  holy  affections  &  actions  ; 
■he  origin  of  which  defeCt  1  will  endeavour  briefly  to 
declare. 

Man  was  originally  created  upright.  His  foul  was 
mi  Hied  not  only  with  faculties  fufficient  for  what- 
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er  duty  God  required  of  him,  but  alfo  with  princi- 
and  habits  enabling  and  prompting,  him  to  obe¬ 
dience.  He  had  a  power  both  to  will  and  to  do. 
e  was  a  foundation  in  the  moral  ftate  and  frame 
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<;t  his  foul  for  thofe  affections,  and  that  behaviour  to 
w  hkh  he  was  bound  by  the  law  of  his  creation.  And 

though 
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chough  he  was  dependent  upon  God  in  all  his  opera¬ 
tions,  yet  it  wasas  really  in  the  power  of  his  own  i*  T, 
as  furnifihed  with  principles  of  righteoufnefs,  to  ?xc 
righteoufly,  as  it  was  in  the  power  of  his  will  as  ft 
natural  faculty  to  aft  at  all.  And  as  he  might  truly 
be  faid  to  have  a  power  to  aft,  though  not  indepen¬ 
dent  in  its  exercife  upon  God’s  providential  concur 
rence,  fo  he  had  a  power  to  aft  righteoufly,  thbi  p.  t 
not  independent  on  the  ^divine  co-operation,  as  cm? 
original  fource  of  moral  perfection.  He  needed  hu 
to  aft  according  to  his  nature,  and  exercife  tho  c 
faculties  and  principles  he  was  endowed  with  ir 
his  creation,  in  order  to  maintain  his  innocence 
and  happinefs.  Capable  he  was  indeed  by  reafon  of 
the  mutability  of  his  finite  nature  of  being  deceived  and 
falling  into  fin,  as  from  faft  is  fadly  evident  ;  but  Vv. 
was  not  neceffitated  to  it  through  any  deleft  of  natural 
ftreogth  or  reftitude.  But  by  voluntarily  negkfting 
#to  follow  nature  in  its  fuperior  principles,  and  obev 
the  diftqpes  of  the  divine  law  written  on  his  heart,  he 
(as  it  were)  caft  away  that  divine  perfeftion  and  glory 
of  his  nature,  and  blotted  out  the  facred  impreffion 
of  God’s  moral  image  from  his  heart.  The  nature! 
faculties  with  the  inferior  habits,  which  in  all  their 
exerciies  and  operations  ought  to  be  fubordinate  to 
that  fovereign  fuperior  perfeftive  principle  of  human 
nature,  being  thus  left  to  operate  alone,  human  nature 
became  immediately  depraved.  An  amazing  revo¬ 
lution  took  place  in  the  foul  of  man,  confiding  in  no 
lefs  than  a  change  of  its  ultimate  and  higheft  end  of 
aftion  ;  a  revolution  refemblin-g  the  change  in  a  po¬ 
litical  body,  revolting  from  its  lawful  King,  placing 
an  ufurping  fubjeft  in  his  throne,  and  transferring  to 
him  that  love,  honour,  obedience  and  tribute,  which 
is  due  from  a  fubjeft:  to  his  prince. 

E  2  By 

_  if 


The  Diftinftion  of  natural 


sS 


By  this  unhappy  aft  the  habit  or  principle  of  righ- 
fcoulneis  was  loft.  No  fooner  did  he  quit  his  hold 
of  this  facred  band  of  union  to  God  (if  I  may  fo  ex- 
prefs  it)  than  he  funk,  he  fell  far  out  of  the  reach  of 
it.  Or  if  I  may  borrow  a  fimilitude  from  philofc- 
phy*  as  foon  as  he  wandred  beyond  the  fphere  of  di¬ 
vine  attraction,  his  inferior  appetites  and  inclinations, 
like  a  repellent  force,  carried  him  off  inftandy,  ren- 
driog  it  importable  for  him  without  an  immediate  in- 
terpofuion  of  divine  power  to  recover  his  former 
iiation.  By  the  free  aft  of  his  own  will  he  gave 
himfelf  up  to  be  governed  by  his  inferior  principles  ; 
which,  though  good  and  ufeful  in  their  proper  place 
of  fubordination,  are  unfit  to  have  the  government 
of  the  heart.  And  though  God  was  able  if  he  had 
pleafed  to  have  inftantly  dethroned  the  ufurper,  and 
recovered  again  the  dominion  of  the  heart  *,  yet  as 

no  fuch  favour  was  due  to  the  rebellious  creature. 

* 

and  would  have  been  contrary  to  the  threatning  of  that 
hw  under  which  man  was  created,  God  was  pleafed, 
as  it  were,  to  pronounce  this  awful  fent.ence  upon 
him  ;  55  Since  man  has  chofen  to  be  unrighteous  and 
<4  corrupt,  let  him  be  corrupt  and  unrighteous.  Since 
*  ■  he  has  diverted  his  nature  of  its  perfective  orna- 
rnenr,  dignity,  and  glory,  it  is  a  meet  punifhment 
of  his  fin  that  his  nature  remain  diverted  of  it.  It 
is  juft  that  he  be  left  in  that  flare  of  corruption  and 
inability  he  has  chofen,  and  inherit  the  confe- 
*s  quences.”  ' 

Thus  it  appears  that  this  impotency  of  man  in  his 
natural  ftate,  is  both  the  natural  and  penal  confe-  * 
quence  of  his  firft  tranfgreffion.  Natural ,  as  it  was 
in  efifeCt  the  ohjeft  of  his  own  choice,  in  turning  a- 
way  from  God,  to  felf  and  the  creature  as  his  laft 
end.  Penal,  as  God  in  righteous  judgment  did  not 
ertore  that  primitive  rectitude  and  power,  which  by 
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being  thus  flighted  and  thrown  away,  was  juftly 
forfeited. 

It  muft  be  added,  that  the  impotcncy  of  the  un¬ 
regenerate,  with  refpeft  to  adh  of  holy  obedience,  is 
frnful  as  well  as  penal ;  fince  it  confifts  in  the  want 
of  thofe  principles  and  powers,  which  by  the'  divine 
law  man  was  required  to  maintain  and  exercifc.  This 
impotency  is  therefore  a  flate  of  inconformity  to  the 
divine  law  ;  which  being  at  firft  exaflly  proportioned 
to  man’s  moral  powers,  and  forbidding  him  to  inca¬ 
pacitate  himfelf  for  the  performance  of  his  duty  % 
that  want  of  power  to  do  his  duty,  which  by  his  vo¬ 
luntary  fault  he  has  contra&ed,  is  fuch  a  ftatc  as  the 
divine  law  allows  not.  It  is  becaufe  man  has  difabled 
himfelf  from  doing  his  duty,  that  we  argue  theinex- 
culablenefs,  and  finfulnefs  of  his  moral  inability.  * 

That  Adam  fhould  be  fubjcdl  to  an  habitual  ina¬ 
bility  with  refpeft  to  his  duty,  and  yet  be  held  bound 
to  the  performance  of  it,  is  not  fo  hard  to  conceive. 
But  that  this  inability  and  corruption  fhould  be  pro¬ 
pagated  to  his  pofterity,  and  have  the  fame  effedts 
and  confequences  in  them,  is  a  point  attended  with 
vaft  difficulty  ;  and  is  perhaps  the  Gordian  knot  in 
revealed  religion.  And  yet  the  experience  of  the 

world 

*  If  any  way  could  have  been  fuppofed,  how  Adam  could 
‘  have  been  bereft  of  that  holinefs  he  was  created  in,  with- 

*  out.  a  preeedaneous  of  finning  as  the  canfe,  then  iridecd 
‘we  might  have  fsid  that  privation  of  holinefs  fhould  not 

*  have  been  reckoned  fin  either  to  himfelf  or  his  pofterity  in 

‘that  cafe.  This  corruption  of  nature  or  want  of  original 
‘  righteoulnefs,  in  fuch  cafe,  would  not  have  been  nor  could 
4  have  been  accounted  a  fin,  but  it  comes  only  to  be  a 
«  fin  a3  it  referreth  to,  and  is  conne&ed  with  the  guilt  of  an 
‘  a&  of  fin  that  caufed  that  corruption  of  nature.  For  that 
4  which  makes  it  a  fin  is  not  the  want  of  it  iimply,  butas  re- 
4  lating  to  a  forfeiture  and  lofing  of  it  by  fomc  a&  thofe  are 
9  guilty  of  who  lofe  it.”  Dra  Goedwin  cn  fin  unregenerate 
i  p,  16,  Felt 
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world  in  all  ages  has  extorted  a  general  acknowledg¬ 
ment  of  the  depravity  of  human  nature  ;  and  the 
(captures  plainly  affert  and  conftantly  fuppofe  it. 
They  reprefent  man  in  his  natural  ftate  as  deftitute 
of  both  a  will  and  power  for  fuch  adts  as  are  fpiritu- 
ally  good  ;  that  he  is  unable  to  will  and  do  duties  in 
a  holy  manner,  until  by  fupernatural  and  fpecial  grace 
he  is  enabled  and  perfuaded  thereto  5  and  yet  charge 
him  with  fin  and  guilt  for  every  deviation  from  that 
perfedlion  which  the  divine  law  requires.  Upon  the 
teftimony  of  God  in  his  word,  my  faith  refts  fatisfied, 
without  pretending  to  fee  through  thofe  difficulties, 
which  the  (acred  writers  have  not,  that  I  remember, 
once  attempted  to  folve. 

What  kind  of  impotency  that  is  which  the  unre¬ 
generate  are  under,  and  wherein  it  confifts,  has  now 
been  declared  in  general.  But  for  the  further  open¬ 
ing  of  this  point,  it  was  propofed,  in  the  next  place, 
to  confider  what  kind  of  exercifes  and  alls  they  are 
for  which  they  want  a  fecondary  power.  Now  though 
the  general  anfwer  be  obvious  from  what  has  been 
above  declared,  viz.  that  this  impotency  refpe&s  only 
fuch  affions  as  ar6  holy  or  fpiritually  good  ;  yet  it 
will  be  necefiary  to  our  conceiving  clearly  the  true 
import  of  this  afiertion,  that  we  underftand  what  is 
intended  by  a  holy  allion ,  or  in  other  words,  what  is 
the  nature  of  true  holinefs.  This  then  is  the  point  to 
which  we  (hall  now  attend  :  and  as  it  is  of  great  and 
general  importance  for  chriftians  to  have  clear  and 
right  apprehenfions  of  this  matter,  I  will  take  the 
liberty  (craving  the  reader’s  indulgence)  to  be  a  little 
particular  in  anfwering  this  enquiry  ;  and  the  rather 
becaufe  it  will  appear,  before  we  have  done,  that  mif- 
apprehenfions  here  have  been  one  root  and  occafion 
«>f  unhappy  miftakes  in  other  points. 
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The  fliorteft,  plaineft  and  fulled  definition  of  holi- 
nefs  in  a  creature,  that  at  prefent  occurs  to  me,  is 
this  :  Holinefs  confifts  in  conformity  to  the  preceptive 
will  of  God .  This  may  feem  a  Ample  account  of 
what  has  been  a  fubjeft  of  fo  much  painful  difquifi- 
tion  ;  but  if  it  be  juft,  its  fimplicity  it  is  hoped  is  no 
difad  vantage. 

Sin  and  holinefs  are  dire<5t  oppofites.  Now  fin  is 
mod  accurately  defined,  anomiay  *  the  tranfgreffion 
of  the  law .  Perhaps  the  word  would  be  rendred 
more  exaftly,  inconformity  to  the  law .  Holinefs  then 
being  directly  contrary  muft  confift  in  conformity  to 
it.  I  fhall  not  be  miftaken  by  the  intelligent  reader, 
as  though  I  meant  to  aftert,  that  the  original  and 
primary  obligation  of  a  moral  agent  to  be  holy,  was 
founded  in  the  fovereign  will  and  command  of  God. 
Holinefs  is  not  therefore  right  and  fit  merely  becaufe 
God  has  commanded  us  to  be  holy,  but  he  has  there¬ 
fore  commanded  this  becaufe  it  is  right.  Indeed  the 
eternal  and  unchangeable  laws  of  nature,  are  pro¬ 
perly  and  originally  the  laws  of  God.  But  they  arc 
not  primarily  and  originally  founded  in  his  fovereign 
will.  The  primary  and  original  obligation  is  founded 
in  and  refuits  neceflarily  from  the  nature  of  God, 
and  the  relation  fubfifting  between  him  and  the  crea¬ 
ture.  Pofitive  precepts  arc  afts  of  God’s  fovereign 
will.  And  there  is  a  fecondary  obligation  to  thofe 
duties  which  are  required  in  the  law  of  nature,  which 
(obligation)  is  founded  in,  and  flows  from  God’s  fo¬ 
vereign  authority,  as  fhall  afterwards  be  fhewn.  f 

But 
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T  It  has  been  faidthat  ‘the  authority  of  a  law  lies  wholly  in  the 

*  threatning,  or  appears  and  is  exprefied  only  in  that.  Thii 
‘  authority  is  exercifed  and  expreffed  in  the  threatning  to  the 

*  difobedient,  and  cannot  pollibly  be  exprefled  in  any  thing 

*  elfc,  or  in  any  other  way.”  Hopkin’s  Sermon  on  Rom.gk  7. 
p.  6.  Authority  it  nothing  elfe  but  right  to  command. 

connoting 
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But  however  this  may  be,  the  will  of  God  is  the 
rule  of  our  duty,  and  in  conformity  hereto,  holinefs, 

which 

connoting  an  obligation  of  obedience  in  the  fubjed  command¬ 
ed.  Authority  is  therefore  properly  the  adjunct  of  a  lawgiv¬ 
er,  and  cannot  except  by  a  metonymy  be  attributed  to  a  law. 
The  authority  of  a  law  is  that  in  or  belonging  to  it  which  ob¬ 
liges  the  fubjed  to  obey  it  ;  or  it  is  the  right  of  the  law, 
(if  I  may  fo  fpeak)  or  rather  of  the  lawgiver,  to  command  o- 
bedience.  To  fay  then  that  the  authority  of  a  law  lies  whol¬ 
ly  in  the  threatning,  is  the.  fame  thing  as  to  fay  that  the  threat- 
ning  of  the  law  is  all  that  obliges  the  fubjed  to  obedience  ; 
and  confequently  if  the  threatning  or  threatned  puniihment 
could  be  avoided,  it  would  no  longer  be  our  duty  to  obey 
the  law.  And  for  any  one  to  be  freed  from  the  penalty  of 
the  law,  is  the  fame  thing  as  to  be  freed  from  the  authority  or 
obligation  of  the  law.  But  furely  this  is  a  very  unfound  prin¬ 
ciple.  It  is  indeed  grofs  hobbifm;  The  very  dregs  of  an- 
tinomianifm.  According  to  this  principle  believers  are  not 
fubjed  to  the  authority  of  the  law,  for  they  are  not  fubjed  to 
the  penalty  or  threatning.  The  authority  of  a  law  is  prefup- 
pofed  in  the  threatning,  for  if  the  fubjed  were  not  bound  in 
duty  to  obey  the  law,  feparate  from,  and  antecedent  to  the 
conlideration  of  the  threatned  penalty,  ir  would  be  unjuft  to 
threaten  him,  and  imre  unjuft  to  punifh  him  for  not  obeying. 
Nor  is  it  true  that  the  authority  of  the  law  appears  only  in 
the  threatning.  For  then  the  mod  unrighteous  laws  may 
appear  to  have  as  much  authority  or  right  to  command  obe¬ 
dience  as  any  ;  fince  they  may  be  enf#rced  with  penalties  : 
But  they  have  no  authority  at  all  ;  nor  do  they  appear  to 
have  any  to  thofe  who  judge  of  them  by  right  rules.  The 
authority  or  binding  power  of  a  law,  confifts  primarily  and 
principally  in  thefe  two  things, the  righteoufnefi  of  the  law  it- 
feif,  and  the  right  of  the  legislator  to  enad  it  ;  And  whatev¬ 
er  obligation  the  penalty  lays  upon  the  fubjed,  is  but  a  fubor- 
dinatc  and  fecondary  one.  It  is  rather  an  obligation  of  inter- 
eft  than  of  dutv.  The  authority  of  a  lawgiver  confifts  in  his 
light  to  require  obedience  under  penalty  ;  and  whatever  it  be  that 
gives  any  one  this  right,  one  thing  is  evident,  that  it  is  not  mere¬ 
ly  a  power  of  threatning  and  punifhing — Whatever  makes  it 
manifeft  that  any  one  has  the  right  of  legillation,  in  that  alone 
does  his  authority  appear  ;  but  the  bare  exercife  of  power, 
which  is  all  that  appears  merely  in  commanding  threatning  and 
punching,  does  not  make  it  appear  that  any  one  has  right, 
ualcfi  we  are  fo  abfurd  as  to  found  right  meerly  in  irrefiftablc 
power* 
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which  comprehends  the  whole  duty  of  man,  formally 
eon  fills.  And  thereiore  to  underhand  the  nature  of 
holinefs,  we  mult  know  what  the  divine  law  requires 
of  us.  But  as  the  commandment  ot  God  is  exceed¬ 
ing  broad,  comprehending  whatever  pertains  to  the 
moral  reditude  of  man,  we  can  here  only  give  a  ge¬ 
neral  Ik  etch  of  the  duty  therein  required. 

Whatever  appears  either  by  the  light  of  nature,  or 
fupernatural  revelation  to  be  the  will  of  God,  is  con¬ 
tained  in  the  precept  of  the  divine  law.  More  par¬ 
ticularly,  our  duty  may  be  fummed  up  in  three  words, 
right  habits,  affections  and  actions. 

( i.)  The  divine  law  extends  to  the  habits  and  prin¬ 
ciples  of  the  foul,  requiring  a  fecondary  power, 
promptitude  and  readinefs  for  fuch  exercifes  and  ads 
as  are  holy  and  good.  Holinefs  comprehends  a  recti¬ 
tude  of  nature,  as  well  as  adion.  This  is  what  we 
underftand  by  that  ftate  of  integrity  in  which  the 
fcriptures  teach  us  that  man  was  at  firft  created  j 
which  is  called  uprightnefs,  and  righteoufnefs,  where¬ 
by  is  fignified  an  agreement  or  conformity  to  the  rule 
of  God's  law — And  the  privation  or  defed  of  this 
reditude  of  nature  is  therefore  fin,  being  an  irregu¬ 
larity  forbidden  by  the  law.  *  This  I  will  fuppofe  is 

F  allowed 

| 

*  If  habits  are  w  hoil  y  to  be  refoived  into  a  divine  confiitutiop, 
ami  are  nothing  hut  a  law  of  nature  (which  has  been  intiimi- 
t  d  10  be  probably  the  truth  of  the  matter  by  M-.  H.  when 
^examined  with  true  philofophic  mecaphy  fic  Uriel  reft.  Serm* 
on  John  1.  13,  p. '38.)  It  fee  ms  utterly  incon.cem  b  e  ht  w 
there  can  be  moral  reditude  or  obliquity  in  habits  of  ar  y 
kind.  A  law  of  nature  is  nothing  but  a  ftated  method  ef  di¬ 
vine  operation.  How  then  can  this  be  moral  goudnefs  in  u% 
D  es  the  law  require  us  to  conllitute  the  law  of  nature  or  fie 
the  method  of  divine  operation  ?  Or  does  the  law  impute  the 
divine  confutation,  (which  is  entirely  diltind  from  and  extrin«* 
fic  to  our  minds  and  all  their  exercifes)  as  virtue  or  vice  to 
ui  i  I?  an  a£t  or  confutation  of  the  difine  being,  as  fuch,  re- 
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allowed  by  the  author  with  whom  I  am  principally 
concerned  in  this  debate,  (notwithftanding  fundry 
expreffions  Scattered  through  his  book  inconfiftent 
with  the  dodrine  of  original  righteoufnefs  or  fin)  un¬ 
till  l  find  him  exprefly  denying  it.  But  whatever 
rectitude  of  nature  man  was  at  firft  endowed  with, 
the  produSlion  of  it  by  the  creating  power  of  God,  is 
in  order  of  nature  prior  to  tire  morality  of  it,  or  it's 
relation  to  the  law.  The  creating  efficiency  of  God, 
gave  being  to  the  concreated  principles  of  human  na¬ 
ture  •,  which  was  no  fooner  made  than  fubjed  to  a 
law  exadly  fuited  and  proportioned  to  all  its  powers 
and  principles  ;  and  this  law  gave  morality  and  boli- 
ttefs  to  thefe  principles.  Now  fince  the  divine  law 
requires  a  moral  agent  to  maintain  that  reclitude  and 
perfedion  of  nature  in  which  he  was  created,  and  al¬ 
lows  him  not  to  corrupt  and  difabie  himfelf  for  the 
duty  enjoined  onffiim  ;  we  conclude  that  integrity 
of  nature  is  a  flare  morally  good,  and  depravity  of 
nature  is  a  ftate  morally  evil. 

(2.)  The  divine  law  regulates  the  interna!  or  im¬ 
manent  ads  of  the  foul,  which  according  as  they  arc 
conformable  or  repugnant  to  the  will  of  God  are  holy 
or  finful.  It  has  been  difputed  among  learned  divines 
whether  moral  rcditude  or  obliquity,  belongs  to  ths 
ads  both  of'  the  underftanding  and*  will,  cr  merely 
to  the  ads  of  the  will.  Whether  the  ads  of  the  un¬ 
derftanding  are  governed  by  the  will,  or  the  ads  of 

the  will  by  the  underftanding,  which  ads  firft,  &c. 

'  Thefe 

ally  and  formally  our  fault  or  virtue  ?  Such  metaphyfical 
flights  are  I  believe  beyond  the  reach  of  mo!L  As  to  the  pre- 
tended  difficulty  of  forming  diftinft  ideas  of  habits,  perhaps 
there  is  equal  difficulty  in  forming  diftinft  ideas  of  the  foul  or 
its  faculties.  Habits  may  properly  be  faid  to  be  aftive  as 
well  as  the  faculties,  if  by  adtivity  we  mean  caufal  influence 
into  acts.  Is  not  the  wifdom  of  the  artificer  a  caufe  in  its 
kind  of  ths  gcodiiefi  of  his  work  t  Hut  enough  of  this  1 
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Thefc  things  I  leave  to  thofe  who  have  a  mind  to 
difpute  about  goat's  wool.  After  propofiog  one 
query  to  their  confideration,  viz.  Whether  any  aft 
or  idea  of  the  human  mind  can  poffibly  be  conceived 
of,  which  does  not  include  fome  tafle  or  perceptioa 
of  the  object  as  good  or  evil  ?  Or  in  other  words, 
whether  there  is  the  lead  evidence  that  there  is  or 
ever  was  any  fuch  faculty  as  what  is  called  under* 
(landing  diftioft  from  the  heart  ?  Every  aft  of  the 
foul  is  (T  fuppofe)  under  the  government  of  the  di¬ 
vine  law.  Thofe  who  have  a  natural  capacity,  with 
outward  advantages  for  knowing  God  and  under- 
ftanding  his  will,  their  ignorance  is  a  finful  defeft. 
Right  affections  are  alfo  by  the  content  of  all  compre¬ 
hended  in  the  duty  preferibed  in  the  divine  law.  The 
love  of  God  and  our  neighbour  is  fpoken  of  in  lcrip- 
ture  as  a  kind  of  fummary  of  the  duty  of  man.  On 
the  two  commandments  requiring  love,  hang  all  the 
law  and  the  prophets. 

(-?•)  Bhe  law  of  God  extends  to  aftions,  or  effect¬ 
ive  afts  of  the  foul,  which  are  fometimes  called  im- 
perare  afts  of  the  will,  producing  a  real  effeft  ex* 
trinfic  to  the  aftive  faculty.  The  affections  or  im¬ 
manent  afts  of  the  foul  do  not  effeft  any  thing,  or 
have  any  caufal  influence  without  the  mind.  But  the 
effective  afts  of  the  foul  are  productive  of  fome  work, 
or  external  action.  Now  the  law  of  God  preferibes  rules 
of  behaviour  to  men,  requiring  them  to  do  as  well  as 
love  what  is  good.  It  commands  us  not  only  to  know 
and  love  God,  but  to  liievv  forth  his  praife,  to  glorify 
him,  and  walk  in  his  ordinances,  to  caufe  our  light  to 
Jhine  before  men ,  that  others  may  fee  our  good  works. 
Not  only  to  love  our  neighbour,  but  to  carry  it  juftly 
and  kindly  to  him  in  Ipeech  and  behaviour.  In  a 
word,  that  good  works  are  a  part  of  the  duty  God 
has  required  of  u$3  has  not  yet,  that  I  find,  been 
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openly  denied  by  any  bearing  the  name  of  Chriftians  ; 
though  feme  through  a  fond  attachment  to  peculiar 
notions  in  pbilofopby  and  religion  have  overlooked 
the  unavoidable  confequences  of  this  truth,  as  will  in 
due  time  be  manifefted. 

This  may  fuffice  for  a  general  view  of  the  duty 
required  of  mart  in  the  divine  law —Rectitude  of  na¬ 
ture. ,  affeftion,  and  pratt'ice*  comprehends  whatever 
belongs  to  the  nature  of  holinefs .  All  chefe  things  are 

commanded,  and  nothing  elfe. 

But  to  have  juft  and  determinate  conceptions  of  this 
matter,  there  are  feme  important  remarks  and  difti ac¬ 
tions  neceffary  to  be  attended  to. 

(i.)  Holinefs  is  in  feripture  and  in  the  common 
language  of  chriftians  confidered  as  an  adjunft,  or 
property  both  of  perfons  and  actions  :  and  there  is 
feme  difference  in  the  complex  idea  iignified  by  the 
word  holinefs ,  according  as  ir.  is  applied  to  perfons, 
or  their  actions,  which  tnouici  be  carefully  noted. 
A  holy  petfon  is  a  faint ,  one  whole  heart  and  life  are 
conformable  to  the  rule  of  his  duty,  vvnofe  moral 
character,  that  is,  his  principles,  afleciion.>,  and  be¬ 
haviour,  are  anlwerable  to  God’s  preceptive  will.  An 
affeftion  or  action  is  holy  when  it  is  in  ail  ref  peels 
fuch  as  the  divine  law  requires.  If  there  be  any  de- 
feft  in  a  man's  moral  cbdraffier<i  it  is  not  ablolutely 
holy,  though  in  iome  particulars  it  may  be  good. 
And  if  there  be  any  moral  defect  m  an  afihon  it  is 
not  abfolutely  holy,  though  in  home  refpedts  k  may 
be  pood,  or  may  have  fome  goodnefs  in  or  belonging 
to  it.  *  The  holinefs  of  any  performs  character  does 

not  confift  in  any  particular  virtue,  a&  or  work,  but 

m 

*  ‘  As  there  are  good  adiors  which  hare  fii  rihttlng  to  them, 
‘  to  there  art  fins  that  have  good  m  them,  her,  A»xum 

*  oritur  sx  inttgris ,  malum  ex  quocunque  deftSu.  ~ 

.  '  Owl ts  on  tht  Holjr  Spirit,  p-  *4®* 
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in  the  conjunction  of  every  virtue,  aft  and  work  requi¬ 
red  in  the  divine  commandment.  I  he  no) intis  of  -my 
particular  aCtion  does  not  confift  eitncr  in  the  work 
wrought,  or  in  the  manner,  or  any  particular  cucum- 
ftancts  of  the  performance,  feperateiy  or  in  Ufelf  con- 
fidcred,  but  in  the  conjunction  or  concurrence,  of  the 
goodnefs  of  the  aCtion  in  itfelf  with  the  goodnefs  ot 
its  circuniftances  and  manner  of  performance. 

(2.)  The  diftinClion  between  legal  and  evangelical 
holinefs  mult  alfo  be  noted,  Legal  hoiinefs  is  that 
which  petfeftly  anfwers  the  requirement  of  the  law  in 
every  refpeft*  Evangelical  holinefs ,  though  defective 
in  the  eye  of  the  laiv ,  is  yet  fo  far  anfwerabte  to  the 
rule  of  duty  as  that  according  to  the  gracious  confuta¬ 
tion  of  the  new  covenant  it  is  through  the  mediation  of 
Chrifl ,  acceptable  end  rewardable  by  God  \  and  is  pro¬ 
portioned  and  adapted  to  thofe  ends  for  the  fake  of 
which  it  is  required  in  the  gofpeL  A  perfon  or  aCtion 
is  equally  unholy  it  it  be  in  any  degree  inconformable 
to  the  law  of  God.  It  is  evangelically  unholy  if  de¬ 
ficient  in  any  thing  neceffary  to  acceptance  with  God 
according  to  the  new  covenant.  No  human  perfon 
or  aCtion  is  to  be  found  in  this  world  that  is  legally 
holy.  Evangelical  holinefs  is  found  in  different  de¬ 
grees  in  the  char  abler  of  all  true  chriftians,  and  kt 
fome  of  their  affeftions  and  performances  :  but  it  is 
not  found  in  the  unregenerate  or  any  of  their  aCtions* 

Here  then  is  the  great  point  to  be  refolded,  viz- 
What  is  the  nature  of  evangelical  holinds  ?  Which 
agreable  to  the  diftinClion  abovementioned  may  be 
divided  into  two  enquiries.  What  is  effentially  impli¬ 
ed  in  the  character  of  a  holy  or  good  man  in  the  gof- 
pel  acceptation  ?  And  what  is  neceffarily  required  in 
any  aft  to  conJUtute  it  evangelically  holy ,  or  JpirituaU 

l)  !°°J  t  '  The 
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i  he  general  and  moil  effential  difference  between 
the  character  of  a  faint  and  finner  in  the  gofpel  fenfe 
confifts  chiefly  in  thefe  things.  The  true  faint  is  one 
who  is  regenerate,  or  endowed  with  a  fupernatural 
vital  principle,  with  habitual  power  for  holy  ads. 
hieing  by  faith  united  to  Chnil  he  receives  from  him 
fupplies  of  grace,  vital  communications,  in  order  to 
Ins  furtherance  in  holinefs  and  comfort.  As  to  the 
exercifc-5  of  a  principle  of  holinefs  in  faith,  hope,  love 
and  good  works,  thefe  are  an  effential  pare  of  the  cha¬ 
rade."  oS  a  good  man.  It  is  not  indeed  eflentia!  to  a 
uate  or  evangelical  holineis  that  grace  be  at  all  times 
in  actual  exercile.  A  habit  of  holinefs  will  not  how¬ 
ever  in  adult  perions  remain  dormant  long  at  a  time. 
It  will  in  various  degrees  prevail,  and  have  a  govern¬ 
ing  influence  into  the  pradice,  yet  not  fo  as  to  exclude 
danger  of  great  degrees  of  apoftacy  in  time  of  temp¬ 
tation.  This  is  that  ieed  of  G>od  which  dull  never 
utterly  die  or  perifh  in  any  foul  where  it  is  once 
planted.  Though  a  faint  may  for  a  time  fail  in  the 
ads,  he  (hall  not  finally  fall  from  the  ftate  of  holinefs. 
Here  then  lies  the  effential  univerfal  difference. 
Whatever  good  gilts  or  virtuous  endowments  the 
minds  of  the  unregenerate  may  be  furnifhed  with, 
and  however  ufeful  and  amiable  their  lives  may  be, 
yet  they  are  unable  to  will  or  do  any  thing  fpiritually 
good.  And  however  the  true  chriftian  may  fail  in 
ads  of  holy  obedience,  that  divine  nature  of  which 
he  is  made  a  partaker  remains  in  him. 

To  refolve  the  other  enquiry,  viz.  What  is  required 
in  any  ad  to  conftitute  it  an  ad  of  gofpel  holinefs 
there  will  be  need  of  more  confideration.  That  I 
rmy  open  this  point  as  plainly  and  fully  as  I  can  in  a 
few  words,  I  would  premife  a  feyv  things  concerning 
the  habitual  principle  of  holinefs,  which  is  the  fubjedive 
ground  of  all  ads  of  evangelical  obedience,  fliewing 

wherein 
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wherein  thisvis  different  from  natural  principles.  As 
this  is  a  fecret  hidden  work,  it  feems  fcarce  capable 
of  being  otherwife  difcribed  than  by  its  fubjett,  its 
efficient  caufe,  its  end,  and  effeds.  The  receptive 
fubjed  is  the  whole  fpirit,  foul  and  body,  all  the 
powers  or  faculties  of  human  nature.  The  efficient 
caufe  is  the  holy  Spirit,  creating  and  infufmg  a  vital 
principle,  with  a  power  and  promptitude  for  holy 
exercifes.  The  end  whereof  is  to  prepare  a  living 
temple,  wherein  to  take  up  his  everlafting  refidence  : 
to  fit  the  fubjed  for  fuch  exercifes  and  ads  as  are 
required  in  the  gofpel,  and  are  fuitable  and  nebeffary 
for  that  new  date  to  which  he  is  called,  that  he  may 
bring  forth  the  fruit  of  new  obedience,  to  the  glory 
of  God’s  grace,  the  honour  of  Jefus  Chrift,  and  his 
gofpel,  the  good  of  mankind,  the  prefent  comfort, 
and  eternal  falvation  of  his  own  foul.  The  effeds 
are  a  fpiritual  change  in  his  apprehenfions,  affedions, 
enjoyments,  aims,  and  endeavours  :  dying  to  fin, 
jiving  to  God,  in  the  daily  exercife  of  repentance, 
faith,  love  and  good  works. 

This  leads  us  to  confider  the  nature  of  thofe  ads 
which  flow  from  that  fupernatural  habit  or  principle 
above  defcribed  ;  in  other  words  what  is  requifite  to 
conftitute  an  adion  fpiritually  good,  and  according 
to  the  evangelical  covenant  acceptable  to  God  ?  and 
in  the  firft  place ,  all  ads  of  acceptable  obedience  im¬ 
ply  or  prefuppofe'  the  perfon  to  be  in  a  flare  of  re¬ 
conciliation  with  God.  This  indeed  is  not  properly 
a  qualification  of  the  adion,  but  the  agent  :  and  that 
not  an  inherent,  but  relative  qualification,  yet  it  is  ah- 
folutely  neceffary.  The  promifes  and  bleffings  of  the 
covenant  belong  only  to  thofe  who  are  in  the  coven¬ 
ant.  Till  a  finner  is  juftified,  his  being  in  a  (late  of 
guilt  is  an  effedual  bar  to  the  acceptance  of  his  per¬ 
formances  as  rewardablc  with  covenant  bleffings. 


God 
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God  accepts  us,  and  has  a  gracious  rcfpeft  to  us,  in 
and  through  the  mediator  of  che  new  covenant,  be¬ 
fore  he  accepts  or  refpefts  any  of  our  works  as  afts 
of  gofpel  holinefs. 

Secondly,  All  afts  of  gofpel  holinefs  muft  in  them- 
felves  be  conformable  to  the  divine  command.  The 
work  done,  the  opus  operation  muft  be  a  command¬ 
ed  aftion,  and  not  a  mere  human  invention.  This 
is  what  is  meant  by  the  fubftance  and  matter  of  duty, 
about  which  Mr.  H.  appears  to  be  fo  bewildered,  and 
talks  in  fuch  an  extraordinary  ftrain,  as  if  fomething 
muft  needs  be  intended  extrinfic  to,  and  diftinft  from 
the  act  of  the  foul  or  agent.  This  was  rather  too 
grofs  a  miftake.  One  would  fcarce  have  expected 
that  Mr.  Hopkins,  would  need  to  be  informed  that 
by  the  fubftance  or  matter  of  an  action  is  meant  the 
aBion  as  abfiraBed  from  its  circumfiances ,  and  not 
any  confequent  effects  diftinft  from  it.  Whatever 
abfurdity  there  is  in  calling  the  locomotion  or  body 
abftraft  from  the  agency  of  the  foul  the  fubftance  or 
matter  of  duty,  himfelf  (I  fuppoie)  is  author  of  it. 
If  iome  f peaking  in  popular  ftile  have  called  the  ex¬ 
ternal  effefts  immediately  connected  with  the  aft  of 
the  mind  as  their  caufe,  and  flowing  from  it  accord¬ 
ing  to  the  laws  of  nature,  by  the  name  of  external  ac¬ 
tions,  duties,  or  fins,  it  was  becaufe  on  account  of  this 
conneftion  they  are  confidered  as  virtually  compre¬ 
hended  in,  and  the  fame  with  the  aft  of  the  mind  : 
not  that  they  ever  dreamed  that  the  mere  motion  of 
matter  leparate  from  the  agency  of  the  mind  has*any 
morality  in  it.  It  is  the  aft  itfelf  commanded  to  be 
done  that  is  the  matter  of  duty.  It  is  the  aft  of  the 
will  ad  extras  productive  of  an  external  work  required 
in  the  divine  law,  that  is  the  fubftance  and  matter  of 
external  duty.  I  fay  then,  no  aftion  however  quali¬ 
fied  or  circumftanced  is  holy,  if  the  itfclf,  as  to 
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the  fubftance  and  matter  of  ir,  be  not  commanded, 
br  conformable  to  the  rule  of  duty. 

Thirdly,  All  afts  of  holinefs  muft  flow  from  right 
principles.  An  action  taken  nakedly  in  itfelf  may 
bear  lome  conformity  to  the  divine  command,  and 
yet  be  fo  deficient  in  its  caufes  and  principles  as  to  be 
unholy.  The  fame  effetlive  aits  of  the  foul  may  be 
educible  fiom  very  different  principles.  Two  fer- 
vants  may  be  equally  attentive,  and  in' the  fame  way, 
to  pleafe  their  matter  •,  while  the  one  afts  from  love, 
the  other  from  flavilh  fear.  An  unregenerate  finner 
and  a  true  faint  may  do  the  fame  kind  of  actions, 
confidered  in  themfelves  ;  the  one  from  holy,  the 
other  from  mere  natural  principles.  The  principles 
of  holy  obedience  are(i.)  A  divine  nature,  a  new 
heart,  a  fupernatural  habit  communicated  in  regene¬ 
ration.  (2.)  A  true  faith  in  God,  in  Chrift,  in  the 
divine  word,  precepts,  promifes,  and  threatnings, 
wherein  are  contained  the  rule  and  motives  of  evan¬ 
gelical  obediende.  (3.)  The  fpecial  influence  of  the 
holy  Spirit  dwelling  within  us,  exciting,  afliftiog,  and 
co-operating  with  us,  working  in  us  both  to  will  and 
to  do  what  is  acceptable  to  God.  To  which  may  be 
added  with  refpedt  to  effe&ive  ads,  (4.)  Love,  the 
greateft  of  chriftian  graces,  without  which  we  with 
ail  our  endowments  and  works  are  nothing* 

Fourthly,  Afts  of  goipel  holinefs  mutt  be  directed 
to  a  right  end.  A  defect  here  will  corrupt  the  bed 
performances.  Many  good  a&ipns  done  by  believers, 
inftead  of  being  accepted  and  rewarded  in  the  world 
to  come,  will  be  burnt  up  as  hay  and  ftubble,  becaufe 
not  done  for  an  holy  end.  The  ends  of  holy  obe¬ 
dience  are,  Firft,  the  glorifying  and  pleafing  God  : 
Secondly,  the  falvation  of  our  own  fouls  :  Thirdly, 
the  beft  good  of  mankind.  To  thefe  all  inferior  ends 
mutt  be  iubordioated,  without  which,  however  good 
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and  lawful  in  themfelves,  they  become  irregular  and 
inordinate  ;  but  by  being  fought  in  their  proper  place 
are  fanftified  to  us.  Fifthly,  There  are  other  cir- 
cumftances,  fuch  as  the  manner,  time,  place,  &c.  of 
the  aftion  which  muft  be  rightly  ordered  according 
to  the  divine  command.  A  grofs  defeft  or  irregu¬ 
larity  in  thefe  refpefts,  may  lo  deform  an  otherwifc 
good  aftion,  that  it  is  rather  to  be  accounted  a  fin 
than  a  good  work.  A  good  man  may  do  an  action 
materially  good,  and  for  a  good  end,  and  yet  it  may 
be  fo  unfeafonable,  fo  mifplaced,  fo  out  of  order,  and 
in  it’s  circumftances  fome  how  fo  indecent  and  im¬ 
proper,  that  it  may  really  degenerate  into  fin. 

This  then  is  the  fum  of  the  matter.  Holinefs 
comprehends  conformity  to  the  command  of  God  iii 
refpeft  of  the  matter,  manner,  principle,  and  end  of 
aflion.  An  anion’s  being  conformable  to  the  rule  in 
any  one  of  thefe  fevera!  refpefts,  while  inconformabls 
in  the  others,  is  not  Efficient  to  denominate  it  holy. 
So  far  as  it  is  conformable  to  the  rule  of  duty  it  is 
good  j  but  not  every  inftance  of  conformity  to  the 
rule  is  holinefs.  When  goodnefs  of  principle,  end, 
manner,  and  circumftances  concur  and  concente.  in 
an  aft  materially  good,  the  conjunction  or  coincidence 
of  all  thefe  conftitute  that  intire  conformity  to  the 
will  of  God  which  is  true  holinefs.  But  neither  will 
a  good  end  and  principle  fanftify  a  forbidden  aChon,^ 
nor  is  the  doing  a  commanded  action  an  inftance  or 
holy  obedience,  if  effentially  defeftive  in  principle  and 


CCld.  :  r  _  ,  r  . 

The  divine  law  is  a  perfeft  rule  of  duty  ;  nor  is 

any  aftion  good  or  acceptable  any  further  than  it  is 

conformable  to  it.  And  yet  as  was  before  hinted, 

the  fincere  obedience  of  true  believers  though  far  ihort 

of  leoal  perfection  is  acceptable  to  God  through  the 

mediation  of  Chrift.  For  by  the  grace  of  the  gofpel 

chriluans 
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chriflians  are  delivered  from  the  rigour  of  the  law, 
as  Calvin  phrafes  it.  *  That  is,  though  the  rule  cf 
our  duty  be  not  at  all  abated,  yet  the  rule  of  accep¬ 
tance  with  God  in  affs  of  obedience  is  not  according 
to  the  rigour  of  law ,  but  the  grace  of  the  new  cove¬ 
nant.  According  to  the  rigour  ot  law,  one  fin  is 
fufficient  to  hinder  the  acceptance  of  a  perfon,  or  any 
cf  his  aftions,  however  perfeft  they  may  have  been  : 
And  befides  t-he  lead  frnful  defccl  in  the  Arengrh  or 
degree  of  affeflion  or  endeavour  renders  the  adl  ut¬ 
terly  unacceptable  to  God.  But  by  the  grace  oSl 
the  new  covenant  the  vveakeft  defires  and  endeavours 
of  obedience,  if  fin  cere  and  right  in  the  feveral  refpeds 
above  mentioned,  are  through  ChrifTs  mediation  ac¬ 
cepted  ;  notwithftanding  any  finful  mixtures,  and 
defefts  in  degree,  with  which  they  are  attended* 
Thefe  defers  being  forgiven,  and  as  it  were  covered 
by  the  merits  of  Chrift,  hinder  not  the  acceptance  of 
the  fincere  obedience  of  believers,  as  to  thofe  ends 
and  purpofis  for  which  it  is  in  the  gofpel  required 
of  them.  4 

It  will  naturally  be  here  enquired  •,  Whether  thofe 
works  of  chriftians,  which  though  materially  good* 
and  flowing  in  the  main  from  right  principles,  and 
aiming  at  a  right  end,  are  yet  in  no  fmall  degree  ir¬ 
regular  in  refpeft  cf  the  manner,  and  feme  circum- 

G  2  fiances 

*  Inftlt.  lib.  3.  chsp,  19.  fed.  5. 

f  Otr  author  in  his  fermons  on  Rom.  7.  7.  p.  S.  fsyr,  u  Jcfus 
Child  did  net  come  into  the  world  and  *  flume  the  character 
of  mediator  in  order  to  get  this  (moral)  lsw  repealed  or  abated, 
as  many  have  very  abfurdlyand  wickedly  believed  and  taught. JS 
Abfurd  and  wicked  dc&rine  indeed  !  If  there  are  any  among  us 
who  avow  fo  grofs  sn  error  (though  I  know  of  none)  chrifti- 
ans  are  bound  in  duty  to  God,  and  charity  to  the  fouls  cf  men, 
to  teftify  carneftjy  sgainfl  it.  At  the  fame  time  charity  allows  us 
not  to  infinuate  fo  high  a  charge  againitany  who  do  net  evidently 
appear  to  be  juftly  obnoxious  to  it. 
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fiances  of  the  performance  ;  are  on  thal  account  un* 
holy  and  unacceptable  according  to  the  tenor  of  the 
new  covenant.  The  refolution  of  this  cafe  will,  I 
hope,  give  fome  further  light  to  the  fubjeft  of  our 
prefent  enquiry,  the  nature  of  evangelical  holinefs. 

Tet  it  then  be  carefully  obferved,  that  there  are 
lorne  acts  of  the  mind  which  have  whatever  is  eflen- 
tk!  to  a  holy  action  infeperably  connected  with,  or 
ratner  involved  in  the  fubftance  and  matter  of  the 
z&.  Thus  love  and  resignation  to  God  are  afts  not 
only  materially  good,  that  is,  conformable  to  the  di¬ 
vine  will  confidered  barely  in  them  (elves,  but  they 
fuch  a  cl  3  as  nec^ffarily  imply  holy  principles ,  and 
cannot  poOlbly  flow  from  any  other  :  Such  afts  as 
are  immediately  directed  to  and  connefted  with  a 
holy  end,  even  the  higheft  that  a  creature  can  rtfpeft  : 
Such  afts  as  can  never  be  unfeafonable,  or  improper 
at  any  time%  in  any  place  or  circumjlances  :  And  in  a 
’word,  are  fo  efTentially  and  intrinfically  right,  holy, 
2nd  fpiritual  in  the  very  fubfiance  of  the  aft,  that 
though  they  may  be  imperfeft  in  degree,  yet  they 
cannot  be  evangelically  unholy,  nor  will  they  ever  fail 
of  a  gracious  acceptance  with  God  through  Jefus 


But  there  are  other  aftions,  fuch  as  all  command¬ 
ing  or  effective  afts  of  the  will  required  in  the  diving 
command,  which  may  be  willed  and  done  for  the 
fubftanee  of  the  aft,  without  the  circuraftances  and 
qualifications  above  mentioned  as  neceffary  to  confti- 
ture  an  aftion  fpiritually  good.  The  action  does  not 
neCdffarily  imply  holy  principles  and  ends,  and  may 
be  very  irregular  in  refpeft  of  manner  and  other  cir- 
cumftances.  Befides  iome  qualifications  required  in 
a  commanded  aftion  to  confluence  it  fpiritually  good 
may  be  applied  to  an  aftion  materially  repugnant  to 
divine  law.  An  unlawful  aftion  through  error 
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of  judgment  may  be  done  for  a  good  end,  and  a  holy 
principle  exerciled  in  doing  it  ;  And  on  the  contrary 
an  aftion  good  in  it  (elf  may  be  done  without  any  re- 
fpeft  to  a  holy  end,  or  any  exercife  of  a  holy  princi¬ 
ple.  Now  though  it  be  certain  (hat  whatever  is  re¬ 
quired  in  the  divine  command  is  good,  and  of  confe- 
quence  both  the  fub fiance  and  the  requifire  qualifica¬ 
tions  are  both  good  in  themfeNes  ;  yet  neither  the 
goodnefs  of  the  aftion  in  icfelf  detached  from  other 
neceffary  qualifications,  nor  the  goodnefs  of  thefe 
qualifications  if  applied  to  a  forbidden  aftion,  are 
iufficient  to  conftitute  the  complex  work  an  aft  of 
evangelical  obedience.  There  is  indeed  a  partial  im¬ 
perfect  kind  of  moral  goodnefs,  or  conformity  to  the 
command  in  fuch  aft  ions  ;  *  but  they  want  that  in¬ 
tegrity  and  completenefs  of  conformity  which  i$ 
effcmial  to  true  holineh. 

To 

*  It  h*s  of  h'e  become  very  cufomsry  wich  many  to  ufe  the 
Kmis,  vtr.ue,  moi*l  virtue,  true  virtue,  moral  goodnefs.  Sec.  to 
exprefs  whit  is  in  fciiptO'C  called  holinefs.  But  why  fhould 
we  borrow  our  language  from  the  Greek  and  Roman  fchools 
mbe»  than  the  fsci’ed  oracle*  ?  It  may  give  our  difccurfes  more 
of  the  anpe^ance  of  philofc  phical  dtflertatiors,  but  is  attend¬ 
ed  with  fevciai  inconveniences,  befides  incre^Ung  the  ambiguity 
of  language,  The  apoftlc  Paul  was  riot  ignorant  of  the  language 
of  phifofophers  in  his  time,  yet  hefeems  to  nave  carefully  avoid¬ 
ed  it  in  all  his  writings.  Nor  does  it  appear  that  he  ever  ufed 
the  words  fignifying  moral  goodnefs  or  virtue,  in  the  fenfe  ia 
which  they  were  ufed  by  the  philofophers,  and  sre  ufed  at  this 
day.  The  resfon  feems  to  be  that  he  was  unwilling  to  have 
gc (pel  holinefs  miftaken  for  the  moral  virtue- recommended  by 
the  gentile  philofophers.  There  is  s  morel  goodnefs  which  is 
not  holinefs.  The  morality  cf  an  sflion  is  it*s  relation  to  a  law. 
Ids  moral  goodnefs  is  it’s  conformity  to  the  law.  It’s  holinefs 
19  it’s  intlre  conformity  as  above  explained.  Every  inflance  of 
confoumty  to  the  law  in  any  refpeSl  may  properly  be  called 
moral  goodnefs,  but  not  every  infiance  of  moral  goodnefs  is  hols- 
rie‘s‘  The  old  divine*  thought  this  diftinfHon  to  be  ufeful  and 
rcc 1  cannot  but  think  they  we;e  herein  more  judicious 
fhan  thole  who  rejeft  it. 
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To  apply  this  to  the  cafe  under  prefent  confidera- 
tion  i  when  chriftians  in  the  exercite  of  holy  principles, 
and  with  a  fincere  aim  to  obey  and  glorify  God,  do 
good  adions  in  a  fomewhat  improper  and  irregular 
manner  •,  though  what  is  inconformable  to  the  divine 
command  be  not  acceptable,  yet  whatever  goodnefs 
there  is  in  the  performance,  will  in  this  cafe  find  a 
gracious  acceptance  ;  and  whatever  Is  amifs  in  the 
tnanner ,  a  gracious  pardon.  Yea  fuppofea  work  not 
good  in  itfelf  fhould  thro*  error  of  judgment  be  done 
from  a  fincere  refped  to  God  and  his  glory  •,  though 
she  work  itfelf,  or  effedive  ad  of  the  foul  be  finfui 
and  unacceptable  •,  yet  the  exercife3  of  love  to  God 
and  fincere  defires  to  obey  him,  are  ads  in  themfelves 
univerfally  and  eflfentialiy  holy  and  good.  Though 
therefore  the  work  will  be  loft,  yet  the  exercifes  of 
jholy  affedions  accompanying  the  work  having  in 
them  the  intire  nature  of  evangelical  holinefs,  will  be 
accepted.  In  a  word,  fuch  is  the  grace  of  the  new 
covenant,  that  not  one  holy  affedion,  defire  or  motion 
of  the  heart,  however  feeble,  and  however  conneded, 
mingled,  and  as  it  were  incorporated  with  fin,  (hall 
be  forgotten  or  unaccepted.  Though  the  chriftian 
may  fuflfer  great  lofsof  drofs,  hay  and  flubble,  by  the 
lire  that  fhail  try  his  work,  yet  not  the  leaft  duft  of 
gold  fhail  perifh  among  the  rubbifh.  _  Every  flutter¬ 
ed  fragment  (if  I  may  fo  fpeak)  of  true  holinefs, 
cotleded  into  one  fum,  (hall  follow  him  into  the  future 
world,  and  receive  an  eternal  reward. 

Corollary.  If  the  nature  of  true  holinefs  has  here 
been  juft  ly  reprefented,  it  feems  not  to  be  an  exad  and 
juft  definition  to  fay  “  its  ejfence  conftfts  in  general 
hmvolenee."  *  For  though  it  be  true  that  general 
benevolence  is  a  holy  affedion,  yet  holinefs  dees  not 

confift  wholly  in  right  affedions.  Not  only  love  but 

good 
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good  works  are  required  in  the  divine  command, 
fiffeftive  ads  of  the  foul  arc  as  really  of  the  nature 
of  holineis  as  immanent  exercifes,  when  they  are  in 
themfelves,  and  in  their  circumftances  and  qualifica¬ 
tions,  conformable  to  the  will  of  God.  That  confer** 
mity  to  the  will  of  God  which  gives  them  the  nature 
of  holinefs,  refpeds  the  performances,  as  well  as  the 
concomitant  affedions.  And  befides,  there  is  a 
reditude  of  nature  conformable  to  the  law,  diftind 
from  all  exercifes  of  the  foul  whatever.  This  defi¬ 
nition  then  appears  to  be  defedive,  narrow,  and  in¬ 
adequate.  Whatever  is  required  in  the  divine  law# 
belongs  to  the  nature  of  virtue,  if  we  mean  by  it  the 
fame  with  true  holinefs  ;  but  that  fomething  belidci 
benevolence  is  required  in  the  divine  law  has  been  im 
feme  meafure  manifefted,  and  fliall  by  God’s  help,  be 
further  demonftrated  in  the  next  fedion,  * 

The 

*  It  may  perhaps  be  agreable  to  fotne  readers  to  have  this  point 
fluted  a  little  more  met&phyficslly.  We  may  then  obferve, 
that  virtue  (that  is  holinefs)  is  a  word  which  ni3y  be  taken  ei¬ 
ther  in  an  abftrafl  or  concrete  fenfe  ;  and  may  in  either  &x 
thofe  iemes  be  defined.  Virtue  in  the  abftradh,  or  virtuoufnels 
is  a  quality  of  fame  habit  or  aB  of  a  moral  agent.  Virtue  m 
the  concrete  is  a  qualified  habit  or  aB.  In  the  abftr&fl,  it  is 
conformity  to  the  law.  In  the  concrete  it  is  a  habit  or  aB  con¬ 
formable  to  the  law.  Virtue  in  the  abftrad,  has  for  it’s  fab* 
jeft  fome  habit  or  aft  required  in  the  law.  And  it's  formal 
rtafon  waich  is  all  that  can  be  meant  by  it*s  effence  is  it’s  agru*» 
mint  with  the  law.  Virtue  in  the  concrete,  has  for  ife  fd- 
j(B  a  moral  agent,  its  lubfance  or  matter  is  fome  habit  or 
conformable  to  the  law,  k’s  form  con  fids  in  the  conformity 
thereof  to  the  law.  It  appears  then  that  to  fay  the  eiTence  of 
Virtue  con  lifts  in  benevolence,  is  not  an  ex*6l  definition,  whe¬ 
ther  we  take  the  word  virtue  abjlratlly  or  concretely.  Vir¬ 
tue  in  the  abftraB  is  not  benevolence — for  benevolence  is  aa 
2fl  or  habit,  but  virtuoufnefs  is  neither  nor  habit,  but  the 
conformity  thereof  to  the  law.  Benevolence  is  one  intance 
of  virtue  in  the  concrete  fenfe,  and  an  important  one,  but  no« 
the  only  one.  Virtue  in  this  fenfc  conftlts  efTentiaily  not  only 
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What  powers  and  affiflances  the 


The  nature  of  true  holintfs  has  been  thus  far  cots- 
fidered.  The  impotency  of  the  unregeoerate  confifts 
in  a  want  of  power  for  exercifes  and  ads  of  this  kind. 
It  only  remains  to  finifti  the  account  we  propofed  to 


in  benevolence*  but  in  every  other  e&  or  habit  duly  conform¬ 
able  to  the  law  of  God. 

And  an,  virtue  may  be  defined  from  it's  relation  to  the  divine 
Jaw  es  it's  perfcB  and  adequate  rule,  fo  it  may  alfj  be  defined 
from  ids  re/ptB  to  ike  higbef  good,  or  the  good  of  the  univerfe, 
which  is  (as  we  may  fay)  the  original  reafon  and  foundation 
of  the  divine  law.  The  high&fl  good  of  the  univerfe  may  be 
eorsfidered  as  a  meafure  or  itandard  by  which  to  try  whether 
any  thing  be  truly  and  fimply  good.  And  accordingly  true 
virtue  may  be  defiiei  either  in  t be  abftra8-~~\%  the  agreement 
uni  confent  of  the  habits  and  a&s  of  the  mind  with  the  good 
of  the  univerfe,  or  in  the  concrete,  as  the  habits  and  a£h  of  the 
mind  agreeing  and  confenting  with  the  good  of  the  univerie. 
It  is  in  this  way  that  Mr.  Edwards  aims  to  define  the  nature 
of  true  virtue  in  his  differtation  on  that  fubjeft.  But  as  l 
humbly  conceive,  has  not  done  it  with  accuracy  and  cxa£U 
licfs.  Ail  his  definitions  are  in  the  concrete:  bin  they  are  nei¬ 
ther  adequate  to  the  fubjefl,  nor  fcarce  confident  with  each 
other.  Sometimes  he  f*ys  that  true  virtue  confifts  in  benevo¬ 
lence  to  being  in  general— l omeumes  it  is  a  conjent ,  property 
and  union  of  heart,  to  being  in  general,  that  is  immediately  ex - 
era  fed  in  a  general  good  will.  Which  is  to  me  &  very  dark 
fentence,  nor  can  1  determine  whether  this  confent,  propenfity. 
&c.  means  an  aB  or  habit .  A  little  after  he  fay*  that  his 

meaning  is  that  the  nature  of  true  virtue  confifts  in  a  diipo- 
jttion  ?o  benevolence  towards  being  in  general,  and  aghn  that 
HO  affections  towards  particular  perfons  or  beings  are  of  the 
nature  of  true  virtue  but  fuck  as  ariie  from  a  generally  bene¬ 
volent  temper,  or  from  that  habit  and  frame  of  mind  wherein 
confifts  a  difpofi  ion  to  love  being  in  general.  And  once 
more  all  virtue  cor, fills  in  that  affection  of  heart  to  being 
which  is  txtreifed  in  benevolence  or  an  inclination  to  it’s  good. 
Does  the  e  not  appear  to  be  great  perplexity  and  embarraf- 
ment  in  thefe  definitions  ?  Sometimes  we  are  told  that  the 
e {fence  of  virtue  confifts  in  an  affeBton,  femetirnes  in  a  vabit 
difpofmg  to  that  afibaion,  fometimes  in  fomething  weean  hard¬ 
ly  tell  whether  habit  or  offeBion,  fometimes  it  feems  in  both 
habits  and  affeBions — fometimes  all  viitue  confifts  in  an  afftBion 
exercised  in  an  affeBion  :  And  £i  for  aShm  or  eftBive  a  at 
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give  of  this  matter,  that  we  fay  a  word  or  two  con¬ 
cerning  the  degrtt  of  that  impotency  unto  adts  of  ttue 
holinefs,  to  which  the  unregenerate  are  fubjedh  It 
is  manifeft  from  fcripture,  and  will  be  I  fuppole  ac¬ 
knowledged,  that  no  mere  man  is  able  in  this  life  to 
attain  to  legal  holinefs,  or  perfedt  conformity  to  the 
law  in  any  addon.  As  to  evangelical  holinefs  the 
unregenerate,  though  endowed  with  a  remote  power 
for  fuch  arts  in  the  faculties  of  their  mind,  have  not 
a  next  or  habitual  power  for  them.  For  (su)  they  are 
not  in  a  date  of  reconciliation,  without  which  their 
works  cannot  be  acceptable  :  Nor  (2.)  are  they  fur- 
niflied  with  the  principles  of  gofpel  holinefs  *,  viz.  a 
new  heart,  a  living  faith,  and  the  fpecial  influence  of 
the  holy  Spirit,  implying  a  vital  union  to  Chrift,  with¬ 
out  whom  wecan  do  nothing:  Nor  (3  )  can  they  diredt 
any  of  their  adtions  ultimately  to  the  glory  of  God  : 
And  therefore  though  they  may  perform  fome  addons 
materially  good,  (as  fhall  prefcntly  be  fhewn)  yet 
they  cannot  perform  them  in  a  holy  manner  :  Nor 
are  they  in  their  prefent  date  capable  of  fuch  exer- 
cifes  as  imply  true  holinefs  in  the  (ubdance  of  the  add 
It  mud  then  be  concluded  that  for  the  performance 
of  duties  in  a  holy  fpiritual  manner,  all  who  are  in  a 
dace  of  irregeneracy  are  without  drength. 

Proceed  we  now  to  the  fecond  enquiry,  viz.  What 
powers  and  aflidances  for  adlion  the  unregenerate  may 
be  the  fubjedts  of  ? 

H  The 

they  feem  to  b?  quite  overlooked  and  forgotten,  as  if  thoy  had 
nothing  of  the  nature  of  virtue.  But  if  we  define  virtue  in  the 
concrete,  it  is  as  improper  to  fay  that  its  effence  confifts  in  this 
or  that  particular  inftance  whether  habit,  affection  or  action, 
as  it  would  be  to  fay  that  the  efTence  of  juftice  confifts  in  any 
particular  exsrcife  or  a§i  pf  juftice.  The  tflence  of  concrete  vir¬ 
tue  confifls  in  every  habit ,  effeftion  and  action  conform?'.*  Is  to 
the  divide  law,  and  agreeing  with  or  favoring  the  general 
good  of  the  univerfe,  as  has  been  above  explained. 


5°  What  Powers  and  A  {finances  the 

\ 

The  queftion  is  not  concerning  the  primary  power 
of  adion  confiding  in  the  natural  faculties  of  the  foul, 
in  which  refped  there  is  no  efiential  difference  between 
one  man  and  another  :  But  what  fecondary  powers 
or  principles  of  adion  the  unregenerate  are  endowed 
with,  and  what  further  helps  beyond  the  mere  powers 
of  nature  may  be  and  are  fometimes  afforded  to  them. 
And  let  it  be  remembred,  that  we  do  not  mean  to 
place  the  power  of  the  unregenerate  in  any  natural 
principles  feperate  from  fupernatural  afiiftances  by 
the  outward  difpenfation  of  the  word,  and  inward  in¬ 
fluence  of  the  Spirit  of,  God  ;  but  we  fay  that  from 
the  concurrence  of  all  thefe  there  arifes  an  immediate 
or  next  power  for  the  performance  of  fuch  adions, 
as  we  fhall  afterwards  (hew  are  required  in  the  word 
of  God. 

To  inftance  in  fome  particulars  :  The  unregene- 
rate  are  able  from  natural  principles,  afiiftcd  by  in- 
ftrudion,  and  the  influence  of  the  holy  Spirit,  to  re¬ 
form  their  lives,  to  purpofe,  fpeak  and  do  many 
things  materially  good,  wherein  the  fubftance  of 
effective  ads  of  obedience  is  contained.  They  have 
a  power  to  attend  to  the  reading  and  preaching  of 
God’s  word,  and  pray  to  him  for  his  faving  mercy  : 
And  to  do  this  in  fuch  a  manner  as  is  in  fome  rcfpeds 
agreable  to  the  divine  command  •,  that  is,  ferioufly 
and  confciencioufly  :  With  a  deep  concern  to  efcape 
the  mifery  of  a  ftate  of  fin  and  guilt  :  With  a  con- 
vidion  of  confcience  (and  a  juft  one  too)  that  God 
has  commanded,  and  encouraged  them  to  do  fo,  and 
confequently  that  it  is  their  duty  :  And  with  fome 
moral  fenfe  or  tafte  of  the  fitnefs  and  reafonablenefs 
of  their  doing  thefe  things,  and  of  the  moral  turpi¬ 
tude  of  a  contrary  behaviour. 

It  is  not  my  prefent  bufinefs  to  prove  that  fuch 
adions,  and  fuch  circumftances  of  aftion  as  have  here 

bem 
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been  mentioned,  are  in  themfelves  good,  and  com¬ 
manded  by  God.  That  will  be  attended  to  in  it’s 
proper  place.  What  I  have  now  to  do  is  to  (hew 
that  the  unregenerate  have  a  power  by  the  common 
aids  of  divine  grace  to  do  fuch  actions,  and  in  fuch  a 
manner  as  has  here  been  declared. 

This  appears  firft  from  fatt.  They  have  fome- 
times  done  all  thefe  things.  Now  as  every  aft  pre- 
(uppofes  a  power  fufficient  for  it,  it  is  certain  that 
men  have  a  principle  or  power  for  the  doing  of  fuch 
aftions  as  are  done  by  them. 

Secondly,  The  fame  may  be  proved  a  priori  by 
taking  a  view  of  human  nature,  with  it’s  powers, 
principles,  habits,  and  fprings  of  aftion.  Thefe  when 
directed  and  excited  by  that  light  and  influence  which 
may  be  conveyed  to  the  mind  of  an  unregenerate 
perfon  from  the  word  and  Spirit  of  God,  are  fuffici¬ 
ent,  without  the  infufion  of  a  holy  principle,  to  en¬ 
able  him  to  will  and  do  all  the(e  things.  There  is 
nothing  in  fuch  exercifes  and  afts  which  may  not  be 
educed  from  natural  principles,  under  the  advantages 
above  mentioned. 

To  manifeft  this  we  may  take  a  brief  furvey  of  the 
principles  of  aftion  natural  to  mankind,  together  with 
thofe  advantages  and  affiftances  which  in  different  de¬ 
grees  ordinarily  attend  the  outward  difpenfation  of  the 
golpel.  This  enquiry  will  be  neceffary  to  obviate 
exceptions,  as  v  ill  appear  in  the  progrefs  of  this  de¬ 
putation.  But  if  the  reader  has  a  mind  to  avoid  me- 
taphyfical  difquifmons,  contenting  himfelf  with  the 
Ample  doftrine  of  divine  revelation.,  and  the  Ample 
diftates  of  common  lenfe,  he  may  if  he  pleafes  pafs 
over  what  follows  to  the  73d  page,  which  for  the 
fake  of  fome  readers  has  been  inferted. 

It  will  be  proper  in  the  firft  place,  to  (hew  what 
is  here  intended  by  a  principle  of  aftion.  The  word 
"  Ha  principle 
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principle  is  of  a  very  general  (ignification*  It  com** 
prebends  whatever  has  a  caufal  influence  into  an 
aftion.  It  may  be  applied  to  the  agent,  who  is  the 
efficient  principle,  to  the  faculty  or  primary  power, 
which  metaphy  fical  writers  call  the  fubftanttal  prin¬ 
ciple.  But  thefe  are  foreign  to  our  prefent  enquiry. 
What  we  here  mean  by  a  principle  of  action,  is  that 
in  cr  belonging  to  a  voluntary  agents  whereby  he  is 
fitted,  guided ,  and  dijpojed  unto  the  performance  of 
fuch  kind  of  aBions  as  have  been  mentioned .  Or  in 
one  word  the  formal  principle .  Thefe  principles 
might  be  reduced  to  two  heads,  viz.  the  dire5tingy 
and  the  moving  or  prompting  principles.  But  with¬ 
out  being  iollicitous  to  reduce  them  to  thefe  clafles 
they  may  conveniently  enough  be  comprized  in  thefe 
four  particulats.  Reafon,  Conscience*  Self-love,  and 
other  particular  inclinations. 

i.  Reafon  is  a  principle  of  affion  natural  to  man¬ 
kind,  By  which  I  do  not  mean  (amply  the  natural 
faculty  of  reafoning  and  judging,  but  as  furnifhed 
with  an  habitual  power,  fitnefs,  and  promptitude  to 
reafon,  judge  and  diftate  aright,  e fpecially  in  matters 
relating  to  practice.  Hereby  we  difcern  the  connexion 
between  caufes  and  their  effects,  the  fuitablenefs  of 
means  to  their  ends,  and  in  what  way  we  are  to  pur- 
fue  that  happinefs  we  defire.  When  therefore  we 
are  convinced  that  we  are  hafining  into  the  eternal 
world,  where  thole  who  are  reconciled  io  God  will  be 
happy  in  his  favour,  and  thole  who  are  obnoxious  to 
his  wrath  will  be  punsfhed  with  everlafling  de- 
ftruftion,  and  that  now  is  the  feafon  of  mercy,  in 
which  God  is  ufing  means  with  us,  and  calling  us  to 
attend  on  them,  in  order  to  obtain  that  knowledge  of 
the  way  of  falvatioo,  and  that  divine  influence  which 
may  perfuadc  and  enable  us  to  an  acquiefcencc  in,  and 
confent  to  it  j  reafon  will  diftate  that  it  is  fit  and  right 
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for  us  to  regard  our  eternal  intereft  according  to  k*$ 
importance  ;  and  diligently  ufe  thole  outward  means 
whereby  God  is  wont  to  communicate  to  finners  the 
bieffings  of  his  fpecial  grace.  The  dictate  of  reafon 
will  have  a  tendency  to  determine  our  wills  to  fuch 
a  conduit  as  it  prelcribes.  For  there  is  a  propeniity 
in  the  mind  to  follow  the  practical  didates  of  it*s  own 
realon  ;  which  though  often  controuled  by  fome  par¬ 
ticular  appetite  or  inclination  acting  in  oppofitiork 
thereto,  will  yet  even  when  overpowered  make  a 
ftrong  refiftance.  44  The  didate  of  reafon  (fays  Mr* 

44  Edwards,)  declaring  what  is  mod  for  a  perion*& 

45  happinefs  taking  in  thd  whole  of  his  duration,  when 
44  it  takes  place,  is  one  thing  that  is  put  into  the  fcales, 
44  and  is  to  be  confidered  as  a  thing  which  has  con- 
44  cern  in  the  compound  influence  which  moves  or  in- 
44  duces  the  will,”  &c.  *  Though  the  foul  be  promp¬ 
ted  to  the  choice  of  it’s  ultimate  end  not  by  reafon 
but  by  tafte,  yet  in  the  choice  of  the  means  condu¬ 
cive  to  this  end  the  didate  of  reafon  has  great  weight 
to  determine  the  will.  Whether  therefore  it  be  pro¬ 
per  to  call  reafon  a  prompting,  or  only  a  directing 
principle  of  adion,  certain  it  is  that  it's  didates  have 
a  tendency  to  influence  the  condud  of  mankind. 
Reafon  afiifted  by  the  word  and  Spirit  of  God,  will 
tend  to  engage  the  unregenerate  to  a  ferious  attend¬ 
ance  to  the  means  of  grace. 

2.  Confcicnce  is  another  principle  of  adion  natural 
to  mankind.  In  this  principle  is  implied  a  moral 
fenfe  approving  virtue  and  difapproving  vice  ;  whence 
ariles  a  fenfe  of  defert,  as  an  eminent  writer  of  our 
own  has  juftly  obferved.  'f  That  there  is  a  moral 
fenfe  or  tafte  of  the  natural  beauty  of  virtue  and  de« 

fortuity 

*  Enquiry  concerning  the  will,  p*  \z* 

f  Edwards  on  the  nature  of  true  virtue,  chap.  5. 
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formity  of  vice,  diftinrt  from  a  fupernatural  principle 
of  holinefs,  may  I  fuppofe  be  raken  for  granted. 
Now  confcience  I  fay,  when  enlightned  by  the  word 
and  awakened  by  the  Spirit  of  God,  is  both  a  direct¬ 
ing  and  prompting  principle  of  aftion.  It  direds  men 
what  they  ought  to  do,  it  reprefents  the  obligation 
they  are  under  to  do  it,  the  reafonablenefs  of  comply¬ 
ing  with  their  duty,  the  unfitnefs  of  a  contrary  beha¬ 
viour  ;  and  from  a  fenfe  of  the  difference  between 
right  and  wrong  warns  them*  what  to  expert  as  the 
juft  confluence  of  their  a&ions.  The  approbation 
of  confcience  implies  feme  perception  or  tafte  of  the 
natural  beauty  of  virtue,  and  this  denotes  fomc  kind 
of  propenfity  in  the  heart  to  ftrch  arts  as  are  thus  ap¬ 
proved,  though  not  a  holy  fpiritual  propenfity  to 
fpiritua!  excellency  as  fuch.  A  fenfe  of  beauty  of  a- 
ny  kind  implies  tafte  or  inclination  of  foul  to  it.  The 
moral  fenfe  fhews  that  there  is  fomething  in  it’s  ob- 
jert  attractive  of  the  heart.  That  painful  remorfe 
which  is  caufed  by  a  confcioufnefs  of  fin  fhews  that 
it  is  repugnant  to  fame  tafte  or  inclination  :  For  as 
pleafure  confifts  in  the  gratification  of  feme  tafte  or 
appetite,  fo  pain  arifes  from  the  difagreement  and 
contrariety  of  it^s  objert  to  fame  tafte  or  appetite. 
When  therefore  an  unregenerate  finner  is  convinced 
that  it  is  his  duty  by  virtue  of  the  divine  command 
to  reform  his  life,  and  attend  the  means  of  grace  ; 
confcience  as  a  director,  moral  inducer  to,  and  ap¬ 
prover  of  duty,  will  have  an  influence  to  determine 
the  will  to  a  compliance  with  it’s  dictates.  Other 
natural  inclinations  may  be  too  ftrong  for  confcience 
to  controul,  yet  when  it  is  overpowered  by  luft,  there 
will  be  many  times  a  hard  and  uneafy  renitency. 

But  Mr.  H.  objerts,  p,  10.  “Natural  confcience, 
<c  fo  far  as  it  is  diftinguifhed  from  the  heart,  is  no 
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“  and  feat  of  all  moral  exercife  and  adipn.  Natural 
“  confcience  therefore,  as  diftinguifhed  from  this,  is 
“  neither  virtuous  nor  vicious.” 

I  can  fcarce  fatisfy  myfelf  what  is  intended  in  this 
objeflion  j  but  if  1  can  guefs  at  the  meaning  and  de- 
fign  of  it,  it  is  exceeding  impertinent.  Natural  con¬ 
fcience  belongs  to  the  heart,  and  is  a  principle  of  it, 
if  we  underftand  by  the  heart  the  fame  that  is  meant 
by  it  in  fcripture.  “  By  the  heart,”  fays  Dr.  Owen, 
'*  the  fcripture  underftandeth  all  the  faculties  of  our 
“  fouls,  as  they  are  an  entire  rational  principle  of  all 
“  moral  and  fpiritual  operations.”  *  And  again 
more  particularly  :  “  The  heart  generally  denotes  the 
“  whole  foul  of  man,  and  all  the  faculties  of  it,  not 
“  abfolutelv,  but  as  they  are  all  one  principle  of  moral 
“  operations,  as  they  all  concur  to  our  doing  good  or 
“  evil.  The  mind  as  it  enquireth,  difeerneth,  and 
“  judgeth  what  is  to  be  done,  and  what  refufed  ;  the 
“  will  as  it  chufeth  or  refufeth  and  avoids  ;  the 
“  affections  as  they  like  or  diflike,  cleave  to,  or  have 
“  an  averfion  from  that  which  is  propofed  to  them  ; 
“  the  confcience  as  it  warns  and  determines,  are  all  to- 
“  gether  called  the  heart.”  +  We  will  then  readily 
grant  that  confcience  as  diftinCt  from  all  the  powers 
and  principles  of  the  foul  is  no  principle  of  operation, 
but  we  do  not  mean  any  fuch  thing  by  natural  con¬ 
fcience.  We  fuppofe  (and  if  we  are  wrong  we  would 
gladly  be  fet  right)  that  natural  confcience  is  a  prin¬ 
ciple  of  the  heart  or  foul,  confidered  as  the  foutce  of 
moral  aCtion. .  It  is  one  principle  among  others  that 
has  influence  in  determining  the  ads  of  the  wiil  ; 
which  is  very  confident  with  the  fuppofltion  of  the 
heart’s  being  the  principle  of  all  moral  operation. — 

There 

*  Owen  on  apofWcy,  chap.  13. 

t  Id.  On  indwelling  fin.  chap.  3, 
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There  are  federal  particular  principles  of  rational  and 
moral  aftion  in  the  human  mind,  which  have  their 
feveral  influence  into  it’s  afts,  and  being  joined  to¬ 
gether  they  form  one  compound  principle  of  action , 
which  we  call  the  heart.  And  if  we  fhould  take  the 
word  Heart  to  fignify  the  will,  which  is  perhaps  what 
our  author  means  by  it,  natural  confcience  would  ftill 
be  a  principle  of  it.  For  it  includes  the  moral  fenfe, 
as  has  been  juft  obferved.  And  the  moral  fenfe  im¬ 
plies  tafte,  which  doubtlefs  belongs  to  the  appetitive 
faculty.  The  apoftle  calls  the  impreffion  and  fenfe 
of  duty  which  the  Gentiles '  had  in  their  confcience, 
the  work  of  the  law  written  in  their  hearts.  *  Yea, 
if  the  confcience  belong  wholly  to  the  underftanding, 
it  may  yet  properly  be  called  a  principle  of  moral 
adfion,  if  any  regard-be  paid  to  the  diftate  of  confer¬ 
ence  declaring  what  is  duty,  if  this  be  one  thing  to 
be  put  into  thefcale,  which  if  there  be  any  fuch  prin¬ 
ciple  in  human  nature  as  the  moral  fenfe  cannot  be 
denied.  The  underftanding  is  allowed  to  be  a  prin¬ 
ciple  of  a&ion  as  well  as  the  will  by  thofe  who  make 
uie  of  this  diftinftion  of  the  faculties.  Yea  what  is 
more  ufual  among  divines  than  to  call  the  acis  of  the 
foul,  fuch  as  knowledge,  faith,  love,  &c.  principles  of 
fuch  affions  as  flow  from  them  ?  And  would  not 
that  man  be  thought  impertinent  who  fhould  feri- 
oufly  infift,  that  thefe  as  diftinguifhed  from  the  heart 
are  no  principles  of  moral  aflion,  becaufe  the  heart  is 
the  fburce  and  feat  of  all,  moral  exercife  ?  Or  would 
any  intelligent  and  candid  perfon  imagine  there  is  any 
impropriety  in  faying,  that  in  fome  fenfe  the  whole 
foul  is  the  only  principle  of  moral  aflion,  and  at 
the  fame  time  that  the  feveral  diftinft  faculties ,  habits 
and  various  acis  of  the  foul,  are  distinct  and  feveral 

principles 
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principles  of  operation  ?  That  natural  confidence,  in 
itfelf  confidered,  is  either  virtuous  or  finful,  we  do 
not  afifert,  nor  have  any  occafion  to  do  it  in  order  to 
maintain  that  it  is  a  principle  of  iuch  actions  «s  are 

here  fuppofed.  ...  ,  , 

3.  Self-love  is  another  natural  principle  whereby 

men  may  be  prompted  to  reform  their  lives, and  attend 
on  the  means  of  grace.  This  need  not  be  proved, 
Mr.  H.  averting  that  “  the  unregenerate  aft  only 
from  fell- love.”  What  is  the  proper  notion  of  feif- 
Jove,  is  a  point  that  much  ocecs  to  be  duly  flared 
and  cleared,  having  had  fo  large  a  (hare  of  grave  per¬ 
plexity  through  the  fubtilties  of  vain  philofophy. 
The  reader  will  I  hope  pardon  me  if  I  divert  a  little 
from  the  main  bufinefs  in  hand,  to  let  this  matter  in 
a  true  light. 

It  will  be  proper  to  premife  fome  general  obferva- 
t'lons  concerning  love,  which  may  help  us  in  refolving 
our  prefent  enquiry  concerning  the  nature  of  felf-love. 

Love  being  a  fimple  perception  or  affection  of  the 
heart,  cannot  properly  be  defined  ;  yet  it  is  felt  and 
known  by  all  men.  It  is  commonly  diftinguifhed 
into  two  kinds,  benevolence  and  complacence.  Bene¬ 
volence  is  love  to  per  fans  or  beings  capable  of  happinefs. 
Complacence  is  love  to  thofe  things  which  are  objefts 
of  happinefs. 

Benevolence  is,  I  think,  juftly  termed  by  Mr. 
Edwards,*  “  that  affeilion  or  propenfity  of  heart  to 
“  any  being  which  caufes  it  to  incline  to  it’s  well 
“  being,  or  difpofes  it  to  defire  and  take  pleaiure  in 
“  it’s  happinefs.”  Here  we  may  obferve,  that  our 
love  to  or  delight  in  the  happinefs  of  any  being  is  not 
benevolence,  if  this  be  a  juft  account  of  it,  but  is  an 
immediate  effect,  a  diftinft  ail  of  the  mind  flowing 
from  it.  Both  the  objeSi  and  a£t  are  different.  The 

I  eljeii 

*  On  the  Nature  of  true  Virtue,  pag.  119* 
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cljeci  of  benevolence  is  forpe  perceptive  being,  which 
is  diftinft  from  the  happinefs  of  the  fame  being.  The 
aEl$  are  a!fo  different.  For  we  love  and  delight  in 
the  happinefs  of  a  perfon,  becaufe  we  love  the  perfon 
him f elf.  Benevolence  is  fuch  a  union  of  foul  in 
affeftion  to  the  perfon  beloved  as  is  a  foundation  or 
caufe  of  a  participation  in  the  good  or  evil  that  be- 
fals  him.  Hence  arifes  a  love  to,  or  complacency  in 
his  happinefs. 

Complacence  is  that  affeSIion  we  have  for  tbofe 
things  which  are  agreable  to  fome  tajle  or  appetite  JenJi* 
tive  or  mental.  Happinefs  is  nothing  elfe  but  our  enjoy  - 
ing  thofe  things  which  are  objects  of  our  complacence . 
Our  love  to  the  happinefs  of  thofe  for  whom  we  have 
a  benevolent  affection,  is  our  complacence  in  their 
happinefs.  Our  love  of  knowledge,  virtue,  arts, 
riches,  honour,  food,  is  our  complacency  ir«  them. 
And  when  we  have  a  love  of  complacence  for  per- 
fons,  it  is  the  character  or  endowments  of  the  perfons 
that  is  it’s  precife  objeft. 

Thefe  two  diftinft  kinds  of  love  being  thus  noted 
and  defcribed  in  general,  I  proceed  to  fay,  that  bene¬ 
volence  may  in  refpeft  of  it’s  obje£l  be  divided  into 
two  branches,  viz.  Self  love ,  and  love  of  other  percep¬ 
tive  beings.  It  may  be  iomewhat  unufual  to  cal!  felf- 
love  a  branch  of  benevolence  :  But  as  the  import  of 
the  word  will  well  bear  this  ufe  of  it,  fo  there  are  good 
authorities  to  fupport  it.  What  I  aim  at  is  to  diftin- 
guifh  a  love  of  good  will,  whether  to  ourfelves  or  o- 
thers,  from  love  of  complacence,  which  feems  to  have 
been  very  often  in  fome  degree  confounded  with  it. 
As  felf-love  is  only  benevolence  to  ourfelves,  the  de¬ 
fer  ip  tion  of  benevolence  which  has  juft  been  given 
may  be  applied  to  felf-love,  viz.  “  It  is  that  affeftion 
“  or  propenfity  of  heart  to  ourfelves,  which  caufes  us 
to  incline  to  our  own  well  being,  or  difpofe*  us  to 

“  oefire, 


—  ~ 


/ 


* J: 

\ 

S9HEHM 


confidered  and  diftinguifhed.  59 

“  defire,  and  take  pleafure  in  our  own  happintfs.5,~- 
Here  then  I  would  obferve, 

i.  Self-love  is  not  properly  called  a  love  of  our 
own  happinefs  in  any  fenfe.  The  love  of  happinefs 
is  complacency.  It  has  not  a  perceptive  being  for  it's 
immediate  objed. 

The  love  of  our  own  happinefs  is  an  ambiguous 
exprefiion.  Sometimes  it  is  put  for  the  love  of  that 
whatever  it  be,  that  is  delightful,  or  an  objed  of  hap¬ 
pinefs  to  us.  This  indeed  feems  to  be  an  improper 
way  of  fpeaking,  amounting  at  bottom  to  no  more 
than  this,  our  loving  what  we  love.  The  love  of 
our  own  happinefs  mod  properly  means  a  compla¬ 
cency  in  our  own  happy  ft  ate,  becaufe  it  is  our  own% 
arifing  from  benevolence  to  ourfelves  ;  even  as  we 
take  complacency  in  the  happinefs  of  thofe  we  love 
becaufe  it  is  theirs,  they  are  the  lubjeds  of  it.  But 
neither  love  to  thofe  things  which  are  ofajeds  of  de¬ 
light  to  us,  nor  the  love  of  our  own  delight  as  our 
own  is  felf-Iove,  though  both  the  one  and  the  other 
have  often  been  confounded  with  it.  As  this  ought 
to  be  carefully  attended  to  in  order  to  conceive  aright 
of  this  matter,  and  yet,  fo  far  as  I  have  obferved"  is 
generally  overlooked,  I  crave  leave  to  confider  it 
more  diflindly. 

(i.)  Love  to  thofe  things  which  are  delightful  to 
us  is  intirely  diftind  from  feif* love.  It  will  be  al¬ 
lowed  by  thofe  with  whom  we  are  preiently  concern¬ 
ed,  that  that  love  to,  or  complacency  in  the  happi- 
nds  of  others  which  arifes  from  benevolence  to  them, 
is  diftind  from  lelf- love.  I  add,  that  love  to  any 
thing  as  an  object  of  happinefs ,  however  private  or 
perfonal  the  pleafure  relulting  from  it  may  be,  is  toto 
ccelo  diftind  from  felf-love.  This  may  feem  a  Orange 
affertion  to  thofe  who  have  received  it  from  eminent 
divines,  that  it  is  meer  felf-love  that  appears  in  the 
“  '  I  %  difpofuion 
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difpofition  of  men  to  be  pleafed  with  the  objects  of 
their  private  and  perfonal  delight.  But  it  we  keep  . 
in  mind  the  true  notion  of  felf-love,  viz.  good  will 
to  ourfelves,  we  (hall  fee  that  there  is  nothing  of  feif- 
love  in  thefe  inclinations  and  affections,  boita  t.ie 
objecSt  and  a<5l  or  affe&ion  are  wholly  different,  nei¬ 
ther  does  the  one  affe&ion  flow  from  the  other.  The 
objcdf  of  felt- love  is  ourfelves  toe  oijtCt  Oi  tjKic 
appetites  and  inclinations  is  fomething  diverfe  from 
and  extrio fic  to  ourfelves  that  is  delightful  to  us. 
The  affeftion  of  felf-love  is  benevolence  to  ourfel.es  : 
The  afifeftion  we  have  to  that  which  delights  us,  is 
complacency  in  it,  as  a  pleafant  good. 

Moreover  our  love  to,  or  complacency  in  parties 
Jar  objefts  of  delight,  does  not  proceed  from  felt  love. 
Self-  love  is  not  the  caufe  why  l  find  an  immediate  per- 
fonal  delight  in  beauty,  proportion,  particular  Audits, 
employments,  recreations,  food  which  1  may  be  fond 
or.  The  foundation  of  this  delight,  is  a  particular 
tafte  or  reiifh  for  thefe  things,  and  not  the  good  will 
1  have  for  myfelf.  Self-love  prompts  us  to  feek 
thofe  things  which  ate  objedfs  or  means  of  happineis 
to  us,  but  it  no  more  creates  in  us  a  tafie  for  thefe 
things,  or  caufes  us  to  love  them,  and  deiight  in  them, 
than° it  creates  the  things  themfelves  ioved  and  de¬ 
lighted  in.  Nor  does  felf-love  flow  mom  our  com¬ 
placency  in  particular  objtfts.  Complacency  in  the 
character  of  perfons  may  be  a  foundation  of  bene  o- 
ie.oce  to  them  but  complacence  in  fomething  diflir.dt 
from  ourfelves,  is  not  the  caufe  of  good  will  to  our- 
feives.  Nor  does  felt  love  flow  from  complacency 
in  our  own  character,  nor  has  any  neceffary  connection 
with  it,  as  is  too  manifeft  to  need  any  proof. 

This  by  the  way  {bews  the  talfhuod  of  that  prin^ 
cipie  which  Mr.  H.  often  lays  down,  and  builds  much 
upon  it,  without  one?  offering  any  thing,  that  I  re-r 
-  member. 
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member,  in  the  fhape  of  an  argument  to  prove  it,  viz. 
that  the  unregenerate  aft  wholly  from  Jeif  love .  As  this 
is  no  where  after  ted  in  fcripture,  nor  I  (uppofe,  ever 
was,  will,  or  can  be  proved,  it  may  without  preemp¬ 
tion  be  called  in  queftioo.  To  fay  that  men  natural- 
ly  aft  only  from  ft  If- love,  implies  that  all  the  natural 
inclinations  or  affections  of  men  prompting  them  to 
action  are  refolved  into  fdf-love  :  1  he  impropriety  and 
abfurdity  of  which  has  juft  been  noted.  Men  often  in 
their  actions  follow  theimpuHc  of  particular  inftinCts 
or  appetites  in  oppofition  to  their  own  intereft  on 
the  whole,  yea  in  oppofition  to  “  what  reafon  declares 
to  be  beft  or  rnoft  for  their  happinefs  taking  in  the 
whole  of  their  duration. *’  *  Love  to  our  own  hap¬ 
pinefs  in  general ,  is  the  only  love  of  happinefs  that 
flows  from  felf-love  *,  and  therefore  felf-love  fo  far  as 
it  governs  the  afts  of  our  will9  will  always  prompt 
us  to  chufe  and  do  what  we  think  will  be  moft  for 
cur  good  upon  the  whole,  taking  in  the  whole  of  our 
exiftence.  But  a  regard  to  what  we  judge  will  be 
moft  for  our  good  and  happinefs  upon  the  whole  is 
far  from  having  always  the  whole  government  and 
determination  of  our  wills  and  aflions.  Particular  in¬ 
clinations,  paffions  and  appetites,  are  fometimes  fo 
ftrong,  that  inftead  of  fubmitting  to  the  rules  and 
mealures  which  a  regard  to  good  upon  the  whole 
would  preferibe,  they  carry  the  will  captive  as  it  were, 
and  turn  the  fcale  againft  all  the  renitency  of  felf-love. 
Whenever  a  prefect  pleafure  is  preferred  to  a  future 
advantage  which  a  perfon  judges  will  be  greater  when 
it  comes,'f*  it  is  not  a  regard  lor  our  own  intereft  up¬ 
on  the  whole  (which  is  the  only  regard  for  it  that 
flows  from  felf-love)  that  determines  the  will  in  chu- 
flog  the  prefent  pleafure.  For  a  regard  to  our  own 

happinefs 

5  Sec  Edwards  on  the  Will,  p.  12.  j;  Idem  pig.  8. 


fling  principle,  would  incline  the  will  to  the  choice 
which  is  judged  to  be  upon  the  whole  moft 
for  our  advantage  :  But  it  is  the  ftrengih  of  a  parti- 
cofar  inclination  to  the  prefent  pleafure,  intire] y  diftindt 
frocB  felMove,  or  a  love  to  our  general  happinefs, 
w^ieh  caufes  that  pleafure  to  appear  more  agreable 
ihm  a  greater  advantage  at  a  diftance. 

There  are  alfo  many  anions  which  flow  partly  from 
a  general  regard  to  our  own  happinefs,  and  partly 
firorn  particular  taftes  or  inclinations.  Such  as  eating 
ana  'drinking,  a£ls  of  kindnefs  to  thofe  we  love,  of 
conipaffion  to  the  rmferable,  attendance  on  divine 
■ordinances,  and  in  a  word  all  adlions  which  may  in 
ttemfelves  give  prefent  pleafure,  and  be  alfo  of  ad¬ 
vantage  hereafter.  A  regard  to  our  own  happinefs 
on  f tie  whole  will  alio  incline  us  to  the  indulgence  of 
every  appetite,  when  the  pleafure  of  indulgence  is  not 
followed  with  disadvantages  fufficient  to  counterba¬ 
lance  k.  On  this  account  it  may  be  difficult  or  im- 
pdliibie  to  determine  concerning  particular  actions, 
how  far  we  were  prompted  to  them  by  appetite  or 
fmrtimlar  inclination ,  and  how  far  by  a  general  re - 
g®ri  to  our  own  happinefs  flowing  from  felfdove. 
Bat  the  difference  between  thefe  two  principles  of 
affitMi  is  palpable  ;  and  that  both  have  their  influ¬ 
ence  into  our  condudl  is  undeniable.  Sometimes  one 
is  rise  governing  principle,  and  fometimes  the  other. 

It  is  me  thinks  to  be  regretted  that  the  confufed 
unphiofophica!  notions  of  the  old  Epicureans,  Hobbs, 
and  the  moft  corrupt  of  the  infidel  writers,  and  that 
ftraoge  affe&ation  of  refolding  all  particular  affe&ions 
natural  to  mankind  into  felf-love,  in  oppofition  to 
common  fenfe,  fhould  be  revived  among  us  by  chri~ 
flian  writers^  and  thofe  of  no  mean  note.  But  to 
proceed 3 


2.  Love 


conhdered  and  diftinguiftecl  6 3 

2.  Love  to  our  own  happinefs  is  not  felf-iove.. 
This  has  been  explained  to  mean  complacence  in  out 
own  welfare,  as  our  own.  Though  this  flows  im¬ 
mediately  and  neceffarily  from  felf-iove,  and  is  often 
blended  with  it,  yet  the  very  terms  flhew  that  tooth 
the  objed  and  affedion  are  of  a  different  kind.  The 
objecl^  of  felf-love  is  my  /elf ,  a  perceptive  being* 
Happiness  a  defiraole  good  is  the  object  of  my  air— 
fedicn,  when  I  love  my  own  happinefs.  The  af¬ 
fections  I  have  for  thefe  different  objeds  are  aifo  of 
a  diherent  kind,  though  both  called  by  the  name  cif 
iGve.  T he  one  is  benevolence  to  myfelf,  the  other 
complacence  in  my  own  happinefs.^  Benevolence doe*?, 
not  imply  complacence  in  the  per  Ion  beloved,  nor  does 
complacence  imply  benevolence  to  the  good  beloved. 

3*  Bom  felf-love,  and  the  iove  of  our  own  happi- 
nefs  are  different  from  fclfiflinefi.  Selfifhnefs  V* 
regard  to  ourfelves  and  our  own  good,  exclufire  of 
all  regards  to  others  or  their  good.  Two  things  arr 
expreffed  in  this  definition.  Firft  a  love  to  ourfelves 
and  our  own  happinefs.  Secondly  an  exclufion  of 
Jo  e  to  others  and  their  happinefs.  Obferve  here, 
that  the  exclufion  or  privation  of  love  to  others  added 
to  felf-love  changes  the  idea.  It  is  adding  wicket 
neis  to  it.  For  the  vicioufnefs  of  felfifimeh  confiSt 
not  at  all  in  the  love  of  ourfelves  or  of  our  happbdi* 
but  wholly  in  the  exclufion  of  love  to  others  and  thdr 
happinefs.  "  Self-love  is  a  very  ufeful  and  neceffisr? 

principle  in  the  world  of  mankind/5  It  not  cnif 
conduces  to  their  prefervation  and  comfort*  here.,  but 
*n.  innumerable  relpedls  refirains  from  acts  of  true 
u  w^c^ednefs,  and  puts  men  upon  feeking  true  vlr~ 
cue.  But  the  want  of  love  to  others  is  neither 
good  nor  useful  ,  it  is  utterly  finful,  and  in  tea- 

denejr 
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denev  moft  pernicious.  This  ckfed  is  the  true  caufe 
of  the  finfulnefs  of  men’s  adions.  Self  love  is  not 
op  polite  to  the  love  of  God  an:!  our  neighbour*  any 
more  than  loving  one  perion  is  oppofite  to  loving 
another.  It  neither  implies  nor  excludes  if.  Nor  does 
it  appear  that  felf-love  is  in  genera!  too  ftrong,  but 
only  that  love  to  others  is  too  weak.  The  dilorders 
and  miferies  which  abound  in  the  world  through  the 
wickednefs  of  men*  are  perhaps  chiefly  owing  to  the 
inordinate  ftrength  of  particular  appetites  and  incli¬ 
nations,  ungo  erned  by  a  regard  to  their  own  gene¬ 
ral  good. 

Mr.  H.  has  given  two  definitions  of  felf-love. — • 
The  fir  ft  is  a  love  of  happinefs,  the  fecond  is  felfifh- 
nefs.  *  It  appears  that  he  has  intirely  miftaken  the 
thing  in  both.  It  is  neither  the  one  nor  the  ocher- 
but  in  fhort  no  more  nor  lefs  than  good  will  to 
ourfelves. 

But  it  will  be  faid*  felf-love  in  the  unregenerate  is 
without  benevolence  to  other  beings,  fo  is  indeed  fei- 
fifhnefs.  46  They  have  no  refped  or  regard  either  to 

God  or  man  only  for  fdfifli  ends,  and  as  tine  fruit 
«  and  exercife  of  this  felfifhnefs.  And  this  being  di* 
c<  redly  oppofite  to  ail  that  is  truly  good,  fo  far  as 
«  men  ad  from  this  principle,  they  fin.” 

Whether  felf-love  be  fin,  and  whether  all  adions 
flowing  from  it  are  fin*  will  afterwards  be  confidered. 
At  prefent  I  will  only  attend  briefly  to  thefe  two 
enquiries  :  Whether  the  unregenerate  have  no  good 
will  to  others  or  delight  in  their  happinefs,  except 
what  flows  from  and  is  refolvable  into  meer  felf-love  ? 
And  whether  felf-love  in  them  is  lelfifhnels  ? 

I  have  fhewn  that  men  have  naturally  particular  ap¬ 
petites  and  inclinations  to  objeds  diftind  from  them* 
felves  or  their  own  happinefs  >  which  inclinations  are 

fometimes 
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fometimes  fo  (trong  as  to  controul  and  govern  felf-love 
itfelf.  It  is  now  enquired  whether  there  be  in  men 
unregenerate  any  love  to  perfons  diftinft  from  felf- 
love,  and  which  is  not  educed  from,  and  to  be  refol- 
ved  into  it  as  it's  fource  and  only  principle  ?  Some 
have  earneftly  endeavoured  to  prove  that  there  is  not. 
Mr.  H.  though  he  has  not  offered  one  fentence  that 
I  remember  tending  to  evince  the  certainty  or  proba¬ 
bility  of  what  he  afferts,  is  behind  hand  of  none  in  con¬ 
fidently  affirming,  that 46  the  unregenerate  have  no  re - 
**  gard  to  any  only  for  Jelfifo  ends ,  and  as  a  fruit  and 
“  exercife  of  felfifhnefs”  How  he  confounds  the 
ideas  of  felf-love  and  felfifhnefs  has  been  noted,  and 
fhall  prefently  be  further  manifefted.  We  will  put 
the  mod  candid  conftrudiion  to  his  words,  and  fup- 
pofe  that  by  felfifhnefs  he  means  felf-love.  But  how 
earneftly  foever  he  may  beg,  or  how  peremptorily 
foever  he  may  challenge  a  conceffion,  that  men  un¬ 
regenerate  have  no  love  or  regard  to  any  others  ex¬ 
cept  what  flows  from  felf-love,  I  can  by  no  means 
confent  at  prefent  that  this  be  taken  for  granted. 

For  1.  All  that  has  been  offered  to  prove  this,  fo 
far  as  1  have  hitherto  obferved,  tends  only  to  fhew 
that  poffibly  felf-iove  may  be  the  only  principle  whence 
all  thole  appearances  of  good  will  and  kindnefs  to¬ 
wards  others  which  are  obfervable  in  mankind  in  ge¬ 
neral  may  be  educed.  The  argument  in  it’s  full 
ftrength  is  no  more  than  this.  It  may  be  fo,  therefore 
it  is  fo.  It  is  poffible,  therefore  it  is  certain.  But  by 
what  rule  of  logic  can  fuch  a  way  of  arguing  be  jufti- 
ed  ?  *  If  it  were  true  that  all  kind  affedtions  towards 
others  may  be  effedls  of  meerTelf-love,  how  will  this 
prove  that  they  certainly  are  ?  They  may  as  well 
arife  from  friendly  inclinations,  inftindts,  and  difpofiti- 
ons  implanted  in  human  nature.  The  contrary  never 
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was  nor  can  be  proved.  We  may  then  full  as  juftiy 
conclude,  that  fince  the  love  which  men  have  for 
their  friends  and  relatives  and  others  may  arife  from 
a  particular  inftinft  or  difpofition  of  human  nature 
diftindt  from  felflove,  therefore  it  does  arife  from 
fuch  a  principle*  and  not  from  meer  felMove.  Such 
an  argument  l  know  would  not  be  conclufive  »  yet 
it  would  have  this  advantage  above  the  other,  that  it 
would  conclude  agreahie  to  the  common  fentiments 
of  mankind.  Bat  to  conclude  that  all  unregenerate 
men  are  as  feinfh  in  their  kindeft  actions  towards 
the fe  they  moft  love,  as  the  moft  hard  hearted  op- 
preffors  are  in  their  moft  unconfcionable  meafures  to 
promote  their  private  interefts,  is,  l  dare  fay,  con¬ 
trary  to  the  common  fenfe  of  fools  and  philofophers. 

2.  If  the  unregenerate  aft  merely  from  felf-love, 
then  we  are  under  no  obligations  of  gratitude  to  them 
for  any  afts  of  kindnefs  they  may  do  us.  Children 
have  no  more  reafon  to  be  thankful  to  their  parents, 
however  affeftionate  and  careful  for  their  welfare, 
than  if  they  only  nurfed  them  as  lambs  to  kill  and 
eat  them.  If  there  be  no  love  exercifed  towards  us, 
or  kindnefs  deftgned  to  us,  except  what  is  wholly  re- 
duceable  to  love  and  kindnefs  to  themfelves,  we  owe 
no  gratitude,  or  thanks,  or  recompence  for  it.  Our 
obligation  to  gratitude  is  founded  upon  fome  favour 
done  or  defigned  to  us  for  our  fakes,  and  not  wholly 
for  the  fake  of  the  benefaftor.  If  after  receiving 
kindneffes  from  any  one  we  find  that  he  had  no  ulti¬ 
mate  intention  to  do  us  good,  but  only  to  ferve  him- 
felf,  we  feel  ourfelves  at  once  difeharged  from  the 
obligations  of  gratitude.  If  a  man  fhould  exprefs 
the  warmeft  affeftions  to  a  woman,  both  by  words 
and  gifts,  meerly  to  bribe  her  to  fubmit  to  his  will, 
that  he  might  enjoy  the  pleafure  of  the  fixth  fenfe  (as 
Scaliger  calls  it)  by  abufmg  her,  here  is  no  obligation 
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co  gratitude.  If  felf-love  be  the  only  principle  of 
action,  and  felfiintercft  the  gnly  end  ultimately  aimed 
at,  it  matcers  not  whether  a  man  aims  at  advancing 
his  wealth  or  honor,  or  pleafure  of  any  kind.  If  he 
has  no  ultimate  intention  of  benefiting  any  but  him- 
felf,  (which  it  is  certain  he  has  not  if  he  afts  meerljr 
from  fclf-iove)  no  thanks  or  recompence  is  due  for 
benefits  conferred,  how  many  and  great  foever  they 
may  be.  But  this  finely  is  a  confequtnce  not  to  be 
enaured,  which  at  one  ftroke  cancels  all  obligations 
of  gratitude  to  parents,  friends,  and  benefactors* 
for  all  favours  and  kindneffcs,  if  they  are  unre^ene- 
rate.  I  add, 

3 •  T  hat  love  which  the  unregenerate  have  feme* 
ti Hies  to  others,  cannot  poflibly  be  educed  from  felf- 
love.  I  grant  there  is  a  love  to  others,  both  a  love 
of  benevolence  ana  complacence,  which  may  be  re- 
folved  into  meer  felt-love  as  it*s  principle  and  fource. 
Thus,  felfilove  produces  complacence  in  our  own 
happinefs.  Hence  anfes  complacence  in  a  character 
favourable  to  our  own  happinefs.  -  Complacence  in 
the  character  produces  benevolence  to  the  perfon. 
But  lelMave  does  not  produce  either  benevolence  or 
complacence  towards  another  for  his  own  fake ,  but 
meerly  in  order  to  my  own  benefit.  A  regard  to 
our  own  welfare  will  caufe  us  to  love  what  we  think 
is  conducive  co  it  as  a  ufeful  good \  but  not  as  a  delight - 
Jn,  g°od~-t\ut  is,  to  love  it  as  a  means ,  but  not  as  an 
end,  '  We  may  from  this  principle  love  a  character 
that  is  favourable  to  our  intereft,  and  love  the  happi¬ 
nefs  of  the  perfon,  and  be  much  delighted  in  ir  for 
our  own  fakes,  as  a  means  of  our  own  happinefs!  but 
noi  for  it  s  own  fake,  as  an  objeft  of  happinefs.  It 
is  the  v^y  fame  kind  of  love  which  we  have  for  a 
fruitful  field,  or  a  favourable  feafon.  It  is  true  per¬ 
sons  do  us  good  defignedly,  whereas  inanimate  things 

o 


68 


The  Nature  of  Sglf-love 


are  ufeful  without  defign  or  confcioufnefs.  But  this 
makes  no  difference  in  the  view  of  meer  felf-love. 
That  will  never  caufe  us  io  love  either  the  charaffer 
or  the  happy  ftate  of  any  cue  in  the  lead:  degree  in 
itfelf,  or  for  it*s  own  fake,  but  only  as  profitable  to 
us.  Seperate  the  means  from  the  end,  and  our  re¬ 
gard  for  them  will  ceafe  immediately  and  intirely,  if 
we  valued  them  only  for  the  fake  of  the  enci.  It 
alters  not  the  cafe  at  all  in  this  refpedt,  whether  the 
means  of  our  happinefs  are  confcious  or  not.  Meer 
felf-love  will  never  caufe  us  to  love  any  perfon,  or 
to  defire  his  happinefs,  or  be  pleafed  with  it  at  all,  as 
agreable  in  itfelf,  but  purely  in  order  to  our  own  inte- 
reft,  that  he  may  ferve  us  the  better  j  and  when  we 
exped  no  further  advantage  by  his  means,  we  fhall 
be  perfedly  indifferent  how  it  fares  with  him. 

But  it  is  evident  that  the  unregcnerate  have  feme- 


times  fuch  a  love  to  others,  as  caufes  them  to  have  a 
real  pleafure  in  and  concern  for  their  welfare,  feparate 
from  all  hopes  dr  pro! pedis  of  being  benefited  by  them. 
For  it  will  difeover  itfelf  ftrengiy  in  fuch  circumftan- 
ces  w  here  there  are  no  fuch  profpedts,  Is  it  not  often 
feen  that  fuch  when  they  are  in  their  own  apprehenfi- 
on  juft  leaving  the  world,  and  have  no  expectation  of 
being  any  longer  ferved  by  their  friends,  will  appear 
as  much  or  more  concerned  for  them  as  when  they 
had  hopes  of  living  long  to  enjoy  them.  But  as  to 
thofe  things  which  are  valued  only  for  their  ufe,  how¬ 
ever  they  might  value  tjicni  beloie,  the  profpedb  c-f 
having  no  further  advantage  at  once  cools  their  affecti- 
on,  and  makes  them  unconcerned  and  indifferent  a- 
boiit  them.  It  is  not  mere  felf-love  that  prompts  a 
man  to  expofe  his  life  to  fave  the  life  of  one,  who  he 
never  expects  will  be  able  to  make  him  any  adequate 
requital  *  or  to  grieve  at  his  misfortunes,  which  no  o- 
t  her  wife  affsd  him  than  by  exciting  fympathctic  for- 
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row.  In  fuch  inftances  ns  thefe  there  appears  a  love 
to  the  happinefs  of  others  as  a  good  defirable  and  de¬ 
lightful  in  itfelf,  and  not  merely  profitable  and  lubler- 
vknt  to  felt*  interefi,  and  conftquendy  inch  a  love  as 
cannot  be  educed  trom  and  rdolved  into  felf-Jove. 
Which  was  to  be  proved. 

Scholium.  Many  things  are  loved  partly  as  delight¬ 
ful  in  thcmfelves,  and  partly  as  ufeful,  The  wellare 
of  our  friends  may  be  defired  on  both  thefe  accounts. 
So  may  reputation,  honours,  authority,  and  even  rich¬ 
es  \  for  fome  appear  to  have  a  fondnefs  for  them 
diflincl  from  what  arifes  from  their  apprehended  yfe- 
fulnels.  But  that  love  which  terminates  in  it’s  object 
as  in  itfclf  delightful  can  never  be  refolved  into  felf- 
love  ora  love  of  our  own  happinefs  ;  end  however 
it  may  be  joined  or  compounded  with  a  value  for  the 
fame  objeft  as  ufeful,  it  is  in  it’s  nature  as  intirely  and 
eflentially  different  from  ir,  as  the  love  I  have  for  any 
food  as  pleafant,  is  different  from  the  love  I  have  for 
it  as  wholefome.  *  ' 

More 

*  When  a  perfon  who  has  been  pleafed  with  the  linging  of  a 
bird,  or  frighted  with  a  rattle  fnake,  is  delighted  or  difguited  at: 
the  fight  of  their  pi<?tuies,  this  does  not  aiife  from  felfdove.  (Sec 
Edwards  on  the  nature  of  true  Virtu®,  pag.  155.)  It  is  nos 
fe  f-love  but  a  particular  tafle  that  is  the  immediate  fubjedlive 
gfound  of  that  plea  fure  we  have  by  feeing  and  hearing  & 
beautiful  Tinging  bird.  Nor  is  it  firange  if  the  fame  tails 
fhould  be  fumewhat  gratified  by  a  lively  idea  of  the  fame  ob- 
The  abhorrence  we  conceive  upon  having  the  lively  idea 
of  noxious  animals,  with  which  we  have  been  greatly  terrified* 
fo  far  as  it  is  not  founded  in  natural  antipathy,  feems  to  be  & 
good  deal  analogous  to  the  naufea  excited  at  the  fmell  and 
t^fte  of  food  which  has  caufed  a  crapula.  This  feems  to  arifg 
from  fome  habitual  alteration  in  the  ilate  of  the  ftomach,  and 
organs  of  tafte  and  fmell.  That  may  arife  from  an  abiding 
change  in  the  brain  or  nerves  occafioned  by  the  fright.  There 
is,  l  doubt  not,  a  phyfical  caufc  of  both.  What  it  is  I  leave 
to  the  naturalifts. 
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More  arguments  might  be  offered  to  the  fame  pur- 
pofe,  and  whatever  has  been  urged  in  oppofition  here¬ 
to  (fo  far  as  it  has  fallen  under  my  notice)  might  ea- 
fily  be  anfwered,  if  it  were  proper  to  divert  to  a  more 
thorough  difcuffion  of  this  famous  queftion.  But 
though  this  Teems  unneccffury,  it  may  not  be  amifs  to 
aud,  that  it  will  not  folio w  from  any  thing  that  has 
here  been  pleaded  for,  that  mankind  have  naturally  a 
principle  of  true  holinefs,  nor  does  it  enervate  the 
proofs  of  mans  natural  depravity  from  fcripture  and 
experience.  But  truth  fcorns  to  be  beholden  to  error 
for  it’s  fupport,  and  human  natqre  corrupt  as  it  is  may 
be  mifreprefented  and  belied. 

Our  next  enquiry,  namely,  whether  felf-love  in  the 
unregenerate  is  fdfiffmefs,  and  whether  all  adions 
flowing  from  felf-love  are  felfifh,  and  flow  from  a  felf- 
ifh  principle,  is  now  to  be  briefly  attended  to.  Now 
though  it  be  true  that  all  who  have  felf-love  without 
any  good  will  to  others  are  felfifh  perfons,  yet  it  is  not 
felf-love  Amply  that  is  felfithnefs,  of  that  conftitutes 
any  one  a  felfifh  perfon.  The  exclufion  of  good  will  to 
others  is  eflentially  contained  in  the  idea  or  felfiffmefs, 
as  has  juft  been  noted.  This  is  a  very  important 
part  of  the  idea,  which  is  not  included  in  felf-love. 
When  this  vicious  defed,  is  conjoined  with  felf-love 
in  our  conception,  the  idea  is  changed  from  what  it 
was  before,  aqd  the  name  exprefling  it  muft  be  chan¬ 
ged  alfo.  It  is  not  felf-love  that  is  felfifhnefs,  nor  is 
it  the  want  of  love  to  others,  but  both  together.  Di¬ 
vide  a  whole  into  parts,  and  neither  one  part  nor  the 
Other  taken  by  itfelf  is  the  whole. 

If  it  fhould  be  fuppofed  that  men  naturally  ad 
from  meer  felf-love,  ic  would  not  follow  that  they 
aded  from  a  felfifh  principle.  An  adion  does  not 
flow  from  felfiffmefs  uniefs  want  of  love  to  others  as 
well  as  love  to  ourfdv.es  be  a  forma!  principle  $  fo  as 
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that  what  is  done  fliould  be  an  expreflion  or  evidence 
of  the  former,  as  well  as  the  latter.  When  a  man 
does  that  to  promote  his  own  intereft  which  is  in  his 
apprehenfion  inconfiftent  with  the  intereft  of  others* 
his  adfion  flows  from  felfifhnefs  ;  it  takes  it’s  form 
from  the  want  of  love  to  others,  as  well  as  from  love 
to  himfelf.  If  he  had  regarded  the  welfare  of  others 
he  woulu  have  done  otherwife.  Bu^when  a  man 
Sims  at  his  own  welfare  in  fuch  a  way  as  is  confiftent 
witn  the  welfare  of  others,  felf-love  is  the  principle  he 
afts  from  •,  it  is  from  this  his  aftion  takes  it’s  form, 
and  not  at  all  from  the  want  of  love  to  others.  It  is  an 
expreflion  of  good  will  to  himfelf,  it  is  no  exprefTion 
of  want  of  lovfe  to  others.  Whether  he  had  regarded 
the  welfare  of  others  or  not,  he  would  have  done  the 
very  fame  that  he  has  done.  Suppofe  he  has  no  re¬ 
gard  to  the  intereft  of  others,  he  is  then  a  felfifli  man. 
Suppofe  what  he  does  interferes  with  the  intereft  of  o- 
the^s  in  his  apprehenfion,  and  fo  is  an  expreflion  and 
evidence  of  want  of  love  to  them  as  well  as  of  love  to 
himfelf,  it  then  flows  from  felfiflinefs,  that  is,  it  flows 
ftom  want  of  love  to  others,  as  well  as  from  felf-love. 
But  fuppofe  what  he  does  be  profitable  to  himfelf, 
and  confiftent  with  the  intereft  of  others,  then  meer 
felf-love  is  the  formal  principle.  The  want  of  love 
to  others  has  no  influence  in  the  cafe. 

It  may  feem  ftiange  to  thofe  who  are  unacquainted 
with  metaphyfics,  that  a  defedt  or  privation  fliould  be 
fpoken  of  as  a  formal  principle,  which  has  an  influ¬ 
ence  in  it  s  kind  into  an  adfion.  To  open  this  mat* 
ter  fully  would  carry  us  too  great  a  length  into  fome 
abltrufe  difquifitions.  Though  privative  caufes  (as 
they  are  called)  have  no  pofitive  or  phyfical  influence 
m  determining  the  adts  of  the  wiil,  yet  the  formality 
of  adtions  has  a  dependance  upon  them  ;  and  adfions 
are  very  often  denominated  from  them.  The  fool- 
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ifnnefs  of  an  agent,  though  a  meet  defeft,  is  though 
not  a  phyfiCal,  yet  a  logical  caufe,  and  formal  princi¬ 
ple  of  a  foolifh  action  •,  which  aftion  is  denominated 
foolifh,  not  nieerly  becaufeit  is  the  aft  of  a  foolifh  man, 
but  becaufe  it  n  an  expreffion  of  folly,  taking  iris 
form  as  foolifh  from  this  deleft  in  the  agent.  The 
fame  cbfervajpns  may  be  applied  to  felfifh  aftions. 

An  aftion  no  wing  meerly  from  felMove  is  not 
therefore  a  felfifh  aftion,  according  to  the  common 
and  proper  fignification  of  the  word,  unlefs  it  inter¬ 
feres  with  theinfereft  of  others,  and  fo  is  an  expreftion 
and  evidence  of  a  vicious  defeft  of  good  will  to  them. 
It  is  properly  an  interefled  aftion.  There  is  accord¬ 
ing  to  the  general  acceptation  of  words,  >the  fame 
difference  between  an  mcerefted  and  a  felfifh  aftion, 
as  there  is  between  felf-love  and  felfifhnefs.  Self-love 
is  the  principle  of  the  former,  felfifhnefs  of  the  latter. 

Thefe  observations  may  appear  to  fome  more  fub- 
tilr than  ufefuk  Perhaps  we  fhal!  find  before  we  have 
done,  that  it  is  of  more  importance  than  prefently 
appears,  to  have  our  words  and  ideas  as  determinate 
as  poffible  in  reasoning  on  fuch  points  as  are  before 
us. 

To  return' from  this  long  digreffion.  If  an  unre¬ 
generate  dinner  may  have  any  juft  reafbn  to  think, 
that  his  reforming  his  life,  and  attending  the  means 
of  grace  tends  to  his  benefit  in  any  refpeft,  felfilove 
will  be  a  prompting  principle  to  fuch  a  conduft  ; 
and  that  in  fome  proportion  to  the  clearnefs  of  his 
conviftion  hereof,  and  the  ftrength  of  his  love  to 
himfelf,  and  his  own  happinefs. 

4.  There  are  other  affeftions  and  inclinations  natu¬ 
ral  to  mankind,  which  may  influence  them  to  a  refor¬ 
mation  and  an  attendance  on  the  common  means  of 
"grace.  The  natural  difpofition  in  men  to  be  pleafed 
m  being  loved  and  honoured,  and  uneafy  in  being 
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the  objeds  of  contempt  and  abhorrence,  tends  to  ex¬ 
cite  them  to  the  pradice  of  thofe  virtues  which  are  of 
good  report,  and  rcftrain  from  a  diffolute  life  cen- 
lured  by  mankind.  This  pleafure  and  trouble  though 
private  does  not  flow  from  felf-love,  as  fome  have 
imagined  ;  but  from  a  particular  inclination  of  human 
nature.  For  a  confcioulnefs  of  being  beloved  by  o- 
thers,  is  in  itfelf  delightful  to  us,  and  the  contrary 
grievous.  But  (as  has  been  fhewn)  love  to  ourfelves 
and  our  own  happinefs  will  never  caufe  us  to  delight 
in  any  particular  objed  for  it’s  own  fake,  but  only  as 
a  means,  and  for  the  fake  of  a  further  end.  Other 
particular  affedions  and  inftinds  might  be  mentioned 
tending  to  reftrain  men  from  a  profligate  life,  and 
difpofc  them  to  a  contrary  behavior,  which  I  omit. 
Yet  I  cannot  forbear  mentioning  that  inquifitive  turn 
of  mind,  that  thirft  after  knowledge,  for  which  fome 
are  remarkable,  and  all  l  fuppofe  have  fomething  of 
it,  by  which  many  are  prompted  to  feek  after  divine 
knowledge,  and  fearch  for  it  in  the  ufe  of  means  as 
for  hid  ttcafure.  Many  who  have  no  principle  of 
true  holinefs  take  a  real  pleafure  in  fearching  the  fcrip- 
tures,  informing  their  minds  with  a  doctrinal  know¬ 
ledge  of  the  principles  of  chriftian  religion,  and  the 
evidences  of  it’s  divine  authority,  in  attending  oni 
divine  ordinances,  &c.  There  is  a  mental  tafte  in¬ 
clining  hereto,  which  is  diftind  from  felf-love,  though 
this  may  have  a  joint  influence  with  it. 

From  me  whole  it  appears  that  the  unregenerate 
are  furnifhed  with  fuch  principles  of  adion,  as  with 
the  advantages  of  inftrudion  from  the  word  of  God,, 
by  the  common  influence  of  his  Spirit,  arc  fufflcient  to 
enable  them  to  reform  their  lives,  and  attend  the  com¬ 
mon  means  of  grace.  They  have  a  principle  or  nexc 
power  from  which  by  mere  moral  fuafion  fuch  ad; 
of  will  may  be  educed. 
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Mr.  H’s  fentiments  on  the  general  fubjeft  hither* 
to  treated  of  are  exprefled  in  the  following  words. 
The  unregenerate  finner  is  under  no  kind  of  ina¬ 
bility  or  difficulty  that  is  in  the  way  of  his  turning 
to  God  immediately,  which  the  open  profli¬ 
gate  is  not  under  as  a  bar  in  the  way  of  his  reform¬ 
ing  his  conduct  immediately.  In  the  latter  cafe 
all  the  difficulty  lies  in  the  corruption  of  his  heart, 
and  the  oppofition  of  his  will  to  it,  and  this  is  all 
the  difficulty  in  the  former.  And  if  it  is  more 
difficult  for  a  finner  to  turn  to  God  through  Jefus 
Chrift  with  his  whole  heart  than  it  is  for  him  to 
forfake  all  ways  of  known  fin  in  his  external  con¬ 
duct,  and  he  is  under  a  greater  inability  to  do  the 
former  than  the  latter,  it  is  wholly  becaufe  his  will 
oppofes  the  former  more  than  it  does  the  latter,  or 
rather  becaufe  the  latter  may  be  complied  with  con¬ 
fident  with  the  indulgence  of  the  reigning  wicked- 
nefs  of  the  heart,  and  enmity  againd  God,  whereas 
the  former  cannot.  The  reafon  why  the  open  pro¬ 
fligate  does  not  reform  his  conduct  immediately  is, 
becaufe  he  is  not  willing,  or  his  heart  oppofes  this. 
And  the  only  reafon  why  the  awakened  finner  does 
not  embrace  the  gofpel  immediately,  but  remains 
obdinately  impenitent,  is  becaufe  his  will  even  his 
whole  heart  oppofes  it.  All  the  difference  is,  that 
in  the  latter  cafe  the  oppofition  of  the  heart  to  Jefus 
Chrid  is  more  fixed  and  drong  than  it  is  in  the 
former  cafe  to  an  external  reformation,  as  an  exter¬ 
nal  reformation  may  be  complied  with  confident 
with  the  gratification  of  the  re«wng  Jofti  ot  the 
heart  :  But  compliance  with  the  gofpel  cannot 
As  this  way  of  reprefenting  the  inability  of  fal.en 
man  has  lately  crept  into  vogue  with  feme  other 
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ingenious  writers,  befides  our  author,  who  feem  to 
look  upon  it  as  an  important  and  happy  dilcovery, 
it  may  not  be  amifs  to  propofe  iome  brief  oblervations 
in  anfwer  to  thefe  two  enquiries. 

Wherein  confifts  the  inability  or  difficulty  which 
obftruds  the  reformation  of  the  profligate,  and  the 
ccnverfion  of  the  unregenerate  ? 

Is  the  inability  or  difficulty  in  both  cafes  of  the 
fame  kind  ? 

To  the  firft  I  fay,  that  by  the  acknowledgment  of 
all  there  is  no  fuch  inability  in  either  cafe  as  confifts 
in  the  want  of  ftrength  in  the  natural  faculties  either 
to  reform,  or  turn  to  God.  There  is  no  want  of 
primary  power  neceflarv  to  thefe  purpofes,  either  in  the 
profligate  or  unregenerate.  The  profligate  is  alfo 
furnifhed  with  fuch  natural  principles  or  habitual 
fprings  of  a&ion,  as  are  capable  of  being  wrought  up¬ 
on  by  perfuafives,  fo  as  that  he  may  without  the  in- 
fufion  of  fupcrnatural  habits  be  prevailed  with  to 
“  for  fake  the  ways  of  known  fin  in  his  external  con - 
duSi .”  The  obftrudi  t.ns  in  the  way  of  his  refor¬ 
mation  are  his  relifh  lor  the  pleafures  of  fin,  the  ex¬ 
ternal  difficulties  and  oppofition  which  muft  be  over¬ 
come  if  he  changes  his  courfe  :  To  which  we  muft 
add  ignorance,  or  error  of  judgment,  in  refpecf  of  the 
advantage  of  reforming  his  life,  and  the  deftrudive 
tendency  of  a  profligate  courfe,  and  in  conftquence 
of  this  an  unwillingnefs  to  reform.  But  by  means  of 
inftrudion  and  motives,  his  rmftaken  apprehenfions 
may  be  redified,  and  fuch  a  willingnefs  and  refoluti- 
on  to  reform  his  life  may  without  the  infufion  of  any 
fupernatural  principle  be  excited,  as  fhall  overpower 
all  thefe  obftrudions.  It  may  then  be  truly  faid  that 
it  is  in  his  power  to  reform.  All  that  is  wanting  is 
that  this  power  be  drawn  forth  into  ad  by  exhortati¬ 
ons  and  moral  inducements.  He  has  natural  facul- 
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ties  and  habits  whence,  fuch  ads  of  will  may  be 
educed  as  are  implied  in  a  reformation  of  his  externa! 
condud. 

The  inability  of  the  unregenerate  to  turn  to  God 
immediately  con  fills  in  his  unregeneracy.  That  is, 
the  want  of  a  principle  of  true  holinefs,  a  fecondary 
power,  or  next  capacity  of  being  perfuaded  by  mo¬ 
tives  and  arguments  to  turn  from  fin  to  God,  as  has 
been  declared  at  large. 

To  the  other  enquiry,  viw.  Whether  the  inability 
of  the  profligate  to  reform  his  life  be  of  the  fame 
kind  with  the  inability  of  the  unregenerate  to  turn 
to  God  ?  I  anfvyer,  k  feems  very  plain  that  it  is 
not.  For, 

(x.)  The  profligate  has  a  real  and  proper  ability  to 
reform  his  life,  being  endowed  with  natural  faculties, 
and  habitual  principles  fufficient  for  this  purpole,  but 
the  unregenerate  are  really  and  truly  unable,  (as  defti- 
tute  of  a  principle  of  holinefs)  to  perform  ads  of  ho¬ 
ly  obedience. 

The  profligate  is  as  really  able  to  reform  his  life  as 
Adam  was  to  maintain  his  integrity,  or  as  a  regene¬ 
rate  perfon  is  to  comply  with  any  of  the  precepts  of 
the  gofpel.  Adam  had  a  power  to  obey  the  law  of 
bis  creation.  He  had  natural  faculties,  and  concreated 
principles  of  righteoufnels.  The  regenerate  havealfo 
a  power  for  ads  of  fpiritual  obedience  communicated 
to  them  by  the  holy  Spirit.  And  mankind  in  gene¬ 
ral  have  it  in  their  power  to  abflain  from  ads  of  open 
wicked nefs  and  pradife  external  duties.  There  may 
be  a  power  fufficient  for  an  adion,  and  yet  the  adion 
may  never  be  done.  There  may  be  a  natural  facul¬ 
ty  and  habitual  principle,  and  yet  they  may  never  be 
excited,  or  put  forth  to  action.  The  proper  ufe  of 

moral  fuafion  is  to  work  upon  thefe  powers  and 

fprings 
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fprings  of  aflion  which  arc  within  us,  to  put  them  in 
motion,  or  wake  them  up  to  their  proper  exercifes. 

But  the  unregenerate  have  not  a  next  power  or 
principle  of  holy  exercifes.  Mere  moral  fuafion  is  in* 
Ihfficient  to  prevail  with  them  to  turn  to  God  with 
all  their  hearts,  until  a  new  heart  is  created  in  them. 
They  have  not  the  fame  kind  of  power  herefor  that 
Adam  had  to  obey  the  law  of  his  creation.  They 
have  not  the  fame  kind  of  power  that  the  regenerate 
have  to  turn  to  God,  They  have  not  the  fame  kind 
of  power  that  men  have  to  do  common  aftions.  A- 
dam  had  luch  a  power  as  implied  an  habitual  princi¬ 
ple  of  righteoulnefs,  fo  have  the  regenerate.  But 
this  is  wanting  in  the  unregenerate. 

When  men  have  natural  faculties  and  habitual 
principles,  implying  an  immediate  capacity  of  being 
wrought  upon  merely  by  the  propofa!  of  motives, 
unwiilingncls  to  a£t  is  very  improperly  called  inabi¬ 
lity  ;  or  however  it  is  an  inability  of  a  very  different 
kind  from  that  which  confifts  in  the  want  of  habitual 
principles ,  The  profligate  is  unwilling  to  reform,  but 
by  initrudtions  and  exhortations  he  may  be  perfuaded 
to  it  without  having  any  new  principle  infufed  into 
him.  The  unregenerate  are  not  only  unwilling  to 
perform  a£te  of  holy  obedience,  but  are  deflitute  of  a 
Secondary  power  herefor,  which  no  inflruftions  or  ex¬ 
hortations  can  furnifh  them  with,  without  the  fpecial 
and  immediate  influence  of  the  divine  Spirit.  * 

2.  That 

*  To  what  has  been  before  remarked  concerning  the  diftin&ion 
of  natural  and  moral  inability,  I  will  here  add  a  brief  note  for 
the  further  elucidation  of  this  matter. 

Divines  have  taken  occafion  tofpeak  of  three  kinds  of  inability  in 
man  with  refped  to  fuppofed  a&ions.  Firft,  When  the  aftron 
fuppofed  exceeds  the  ftrength  of  the  attive  faculty  in  it’s  pre¬ 
fect  Hate,  this  is  called  fimply  natural  inability ,  Thus  man  is 
naturally  unable  to  fly  above  the  clouds,  to  create  a  world,  to 

comprehend 
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2.  That  inability  which  confifts  effentially  in  unre- 
generacy,  or  is  infeperably  conne&ed  with  it,  is  differ¬ 
ent  in  kind  from  that  which  does  not  confift  in  un- 
regeneracy,  and  has  only  an  accidental  connexion  with 
it.  The  impotency  of  the  unregenerate  to  turn  to 
God  with  all  their  hearts,  confifts  in  unregeneracy,  or 
the  want  of  a  principle  of  holinefs  or  next  power  for 

holy 

comprehend  the  nature  or  wotks  of  God.  Secondly,  When 
an  aftion  which  does  not  exceed  the  ftrength  of  our  natural  fa¬ 
culties  has  a  neceflary  dependence  upon,  and  flows  from  fome 
preceding  aft  of  the  will,  as  an  tffcft  from  it’s  caufe,  this  pre¬ 
ceding  and  caufal  aft  of  will  has  b*en  confldered  as  a  po*wtr 
with  relation  to  the  fubfequent  aft  flowing  from  it  ;  and  the 
want  of  this  has  been  called  an  inability  with  refpeft  thereto. 
TJ nioillingnefs  has  in  this  cafe  been  termed  moral  inability . 
When  this  unwillingnefs  takes  place  in  a  foul  furnifhed  with 
a  principle  whence  the  caufal  aft  before  mentioned  may  by 
inftruftions  and  motives  be  educed,  it  is  then  fimply  moral  in¬ 
ability,  and  is  removed  by  moral  fuaflon  alone,  without  com¬ 
municating  any  new  principles.  But  Thirdly, When  the  prin¬ 
ciple  or  habit  whence  the  fuppofed  aft  mu  ft  flow  is  wanting, 
and  it  is  not  in  the  power  of  the  will  to  acquire  it,  but  it  muft 
be  communicated  and  infufed  by  the  divine  Spirit  (as  is  the  cafe 
with  the  unregenerate  with  refpeft  to  afts  of  true  holinefs} 
this  conftitutes  a  third  kind  of  inability  which  has  not  unfitly 
been  called  Etbico-phyfical.  A  min  is  under  a  natural  inabi¬ 
lity  to  read  the  feriptures,  if  he  be  blind.  He  is  under  a  moral 
inability  to  do  fo,  if  he  be  unwilling  when  he  is  immediately 
capable  of  doing  it.  But  he  is  under  an  Et hico-phy fical  ina¬ 
bility  to  difeern  fpirituai  things  in  a  fpiritual  manner,  and  turn 
to  God  with  all  his  heart,  while  he  is  unregenerate.  Many 
ethers  of  late,  befides  Mr.  H.  have  confounded  thefe  two 
latter  kinds  of  inability  together  under  the  name  of  moral  in¬ 
ability,  contrary  to  the  received  language  of  the  feriptures  and 
found  divines  ;  though  the  diftinftion  between  them  be  as 
important  and  neceflary,  as  the  diftinftion  between  the  want 
of  power  and  the  want  of  will  ;  which  has  introduced  vaft 
confuflon,  perplexity,  inconfiftency,  and  impertinence  into 
their  difeourfes.  Hence  we  have  fee n  fome  (who  appear  to 
difccurfe  very  fcnfibly  upon  other  points)  that  when  they  come 
to  fpcak  of  the  inability  of  fallen  man,  think  that  all  difficulties 
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holy  exercifes.  But  our  author  owns  that  an  exter¬ 
nal  reformation  is  confident  with  a  date  of  unregenc- 
racy  ;  and  confequently  a  power  to  reform  is  confid¬ 
ent  with  fuch  a  date.  What  obdru&s  the  reformation 
of  the  profligate  may  be  removed  without  regenera¬ 
tion.  It  is  not  unregeneracy,  but  fomething  entirely 
diverfe  and  feperable  from  it.  The  inability  then  is 
not  in  both  cafes  of  the  fame  kind. 

3.  If  the  profligate  finner  were  under  the  fame  kind 
of  inability  to  reform,  that  the  unregenerate  finner  is 
under  to  repent  and  turn  to  God  with  all  his  heart, 
then  the  fame  kind  of  operation  of  divine  grace  which 
is  neceffary  to  the  converfion  of  the  unregeneratc 
would  alfo  be  neceffary  to  the  reformation  of  the  pro¬ 
fligate  :  And  the  fame  kind  of  means  which  are  fuffi- 
cient  to  reform  the  profligate,  would  be  fufficient  to 
convert  the  unrcgenerate.  There  can  be  no  need  of 
a  different  kind  of  divine  influence  to  remove  an  ob- 
ftruftion  or  inability  of  the  lame  kind.  Now  it  is  ac¬ 
knowledged  that  the  unwiliingnefs  of  the  profligate 
to  reform  his  life  may  be  removed  by  moral  fuafion 
alone,  without  communicating  to  him  a  new  fuper- 
natural  principle.  But  will  Mr.  H.  fay  that  moral 
fuafion  alone,  without  communicating  a  new  princi¬ 
ple,  is  fufficient  to  enable  and  perfuade  an  unregenc- 
rate  finner  to  turn  to  God  ?  Yet  this  is  the  unavoid¬ 
able 

arc  clearly  and  fuflkiently  folved,  by  faying  that  it  is  a  moral 
inability,  or  want  of  will  to  do  their  duty.  And  common 
fenfc  declares  that  unwiliingnefs  is  no  excufe.  But  indeed 
this-does  not  touch  the  core  of  the  matter.  Jf  mankind  are 
born  with  a  principle  or  habit  fitting  and  difpofing  them,  upon 
the  propofal  of  motives  and  occalions,  for  fcdts  of  holy  obedi- 
dence  no  pelagian  will  plead  unwiliingnefs  as  any  excisfe  cf 
difobedience.  But  if  this  habit  be  wanting,  and  cannot  be 
created  by  any  &&  of  our  will,  then  the  inability  of  man  con- 
fids  in  a  want  of  fower  to  will,  prior  to  any  voiiti&m 
whatever* 
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able  confcquence  of  chat  leading  and  favourite  princi- 
pie  or  his,  That  t he  reafon  why  the  profligate  remains 
unreformed \  is  the  fame  in  kind  with  the  real  on  why 
the  unregenerate  remain  impenitent ,  viz .  oppafttmi  of 
tyitt\  ALL,  THE  DIFFERENCE  lying  in  this ,  that 
in  the  latter  safe  the  op po fit  ion  is  more  fixed  and  flrong 
than  in  the  former.  But  if  this  be  all  the  difference, 
men  it  lies  only  in  the  degree,  and  the  flronger  degree  of 
rennency  in  the  will  may  as  well  be  overcome  by  pre- 
fen  ting  ft  ranger  motives ,  or  felting  them  in  a  flronger 
light  in  the  view  or  the  mind,  as  a  weaker  may  by  a 
weaker  energy  of  moral  fuafion.  And  if  moral  fua- 
finn  alone  can  overcome  the  flrength  of  this  oppofi- 
non  for  one  moment,  then  the  fix efinefs  of  it  may  be 
fully  remedied  by  fixing  and  holding  the  motives  in 
the  view  of  the  underftanding. 

That  which  Teems  to  have  deceived  our  author  and 
others  in  their  reafonings,  is;  the  ambiguity  of  the  word  , 
»  which  ligoifies  both  the  power  and  the  aft  of 
willing  ;  and  confounding  fimpk  moral  inability,  eon- 
fi.tiing  in  unwillingness,  with  that  inability  which  is 
termed  by  divines  ethico  phyfical,  confining  in  the 
wane  of  a.  principle  or  next  power  to  will. 

1  he  inability  of  the  profligate  to  reform,  fo  far  as 
it  conbfts.  in  unwillingnefs,  is  fimple  moral  inability  % 
and  is  not  properly  and  upon  the  whole  any  impo- 
tency  at  all,  lo  long  as  the  mind  is  furniftied  with  a 
principle  or  next  power  to  will  and  do  whatever  is 
implied  in  his  reformation,  and  only  needs  to  have 
this  power  excited  and  drawn  forth  into  afts  by  in- 
ftruftion  and  motives. 

But  the  inability  of  the  unregenerate  to  repent  and 
turn  to  God,  lies  in  the  want  of  a  fecondary  power  to 
will,  which  he  is  truly  and  properly  unable  to  produce 
or  create  in  his  own  foul,  nor  can  it  be  produced  by 
motives  alone,  becaufe  it  does  not  confift  in,  or  flow 

from 
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from  any  ad  of  his  will,  but  muft  be  communicated 
and  infufed  by  the  immediate  agency  of  the  ^holy 
Spirit  creating  in  him  a  new  heart.  If  a  finner’s  in- 
atwlicy  for  holy  ads  confided  in  bis  unwillingnefs  for 
them,  or  the  oppofition  of  his  will  to  them,  then  it 
would  not  con  fill  in  his  unregentracy.  For  unrege- 
-oeracy  does  not  lie  in  any  adings  of  the  will,  or  in  the 
privation  of  any  ads,  but  in  the  privation  of  a  principle 
of  holind*.  To  fay  that  the  only  reafon  why  a  dinner 
does  not  embrace  the  gofpel  is  becaufe  his  heart  op- 
pofes  it,  is  the  fame  as  to  fay  that  his  rejecting  the 
gofpel  is  the  only  reafon  why  he  rejeds  ir,  which  is 
fade  and  abfurd.  It  is  falfe,  for  it  implies  that  there 
is  no  want  of  a  holy  principle.  If  a  power  to  will 
were  wanting,  this  defed  would  be  a  bar  in  the  way 
of  a  finner’s  convection,  of  much  greater  moment 
than  mere  unwillingnefs,  which  if  that  were  all  might 
be  removed  by  moral  luafion.  If  unwillingnefs,  or 
oppolite  adings  of  will  are  the  only  reafon  why  a  din¬ 
ner  does  not  embrace  the  gofpel,  unregeneracy  or  the 
want  of  a  principle  of  holioels  is  no  reafon  ;  and  con- 
fequently  regeneration  (as  didinguifhed  from  conver- 
fion)  removes  no  cauje  of  impenitency.  Again,  the 
impleaded  principle  is  palpably  abfurd.  Oppofition 
of  heart  or  will  to  the  gofpel  is  refufing  to  embrace 
it,  or  rejeding  it.  But  w  ho  can  help  feeling  the  ab- 
furdity  of  faying  that,  “  the  only  reafon  why  men  rt- 
“  fufe  to  embrace  the  gofpel ,  is  becaufe  they  refufe  to 
“  embrace  it  ?"  That  is,  this  a£i  of  will  either  has  no 
cauie  or  reafon  of  it’s  exidence,  or  tlfe  it  is  the  caufe 
or  reafon  of  itfelf.  And  this  fliews  the  futility  and 
impropriety  of  fuch  kind  of  affertjpns  which  fome 
have  been  fo  fond  of,  “  The  unregenerate  can  repent 
and  turn  to  God  if  they  will— There  is  nothing  hin¬ 
der#  but  their  own  obdinate  unwillingnefs,  or  wans 
of  will.”  Willing  to  repent  in  the  lcnle  here  in- 
T '  "  * .  M  tended* 
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tended,  is  a  holy  change  of  will  :  In  one  word,  it  is 
true  repentance.  The  matter  then  comes  to  this, 
He  that  does  repent,  can  repent  !  The  important 
ufe  of  this  fage  maxim  to  reconcile  the  gcfpel  with 
common  fenfe  feems  to  be  a  modem  difcovery,  u  He 
€t  that  is  vvifer  for  this  may  rejcice  in  it/* 

I  agree  with  our  author  that  the  inability  of  the  un¬ 
regenerate  is  a  finful  defect,  nor  have  I  the  remotcft 
view  or  defire  to  weaken  the  foundation  of  this  im¬ 
portant  truth,  but  rather  to  confirm  it.  But  I  mud 
fay,  that  Mr.  H.  with  fundry  others,  how  well  foever 
they  may  have  deferved  of  the  chriftian  church  on 
ether  accounts,  have  on  this  point  (as  I  am  verily 
periuaded)  darkned  counfel  by  words  without  know¬ 
ledge.  To  point  out  the  impropriety  of  thefe  new¬ 
fangled  phrafes  and  notions,  with  which  feme  are  fo 
enamoured,  with  the  fallacious  reafonings  and  con- 
clufions  iffuing  from  them,  is  an  important  fervice  to 
the  caufe  of  truth  to  which  chriftians  feem  to  be  par¬ 
ticularly  called  at  this  day.  If  any  man  fpeak  let  him 
fpeak  as  the  oracles  of  God. 

The  next  point  propofed  to  confederation,  is  now 
to  be  attended  to,  and  may  be  ftated  in  the  follow¬ 
ing  manner. 

Allowing  that  men  have  a  power  cr  principle, 
whereby  they  are  capable  of  reforming  their  lives, 
and  attending  the  means  of  grace,  as  has  been  de¬ 
clared  and  pleaded  for  ;  yet  human  nature  is  totally 
depraved.  Are  not  natural  principles  then  utterly 
finful  ?  And  muft  not  all  exercifes  of  fuch  principles 
be  utterly  fmful  ? 

For  the  refolution  of  this  point  let  it  be  obferved, 
that  we  allow  the  depravity  of  human  nature,  yea  the 
total  depravity,  as  taught  in  feripture,  and  in  the  re¬ 
formed  churches,  in  oppofnion  to  the  pelagian  and 
femipelagian  do&rine.  We  allow  that  all  the  princi- 
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pies  of  human  nature  in  it’s  unrenewed  ftate  are  cor¬ 
rupted  by  fin,  that  it  is  deftitute  of  a  principle  of  true 
holinefs,  and  in  a  ftate  of  fpriritua!  death.  But  we 
muft  carefully  diftinguilh  between  natural  principles 
confidered  fimply  in  themfelves,  and  the  corruption 
of  them.  The  corruption  of  human  nature  confifts 
eficntially  and  radically  in  a  defeat  or  privation  of  a 
principle  of  true  holinefs,  not  in  the  infufion  of  any 
principles  pofuively  and  in  their  own  nature  evil. 
Natural  principles  when  fubfifting  and  operating  a- 
lone,  unlubordinate  to  a  principle  of  holinefs,  are  cor¬ 
rupt,  becaufe  deftitute  of  a  due  perfection  which 
they  ought  to  have.  Hence  they  are  fometimes 
called  pofitive  principles  of  fin  •,  and  indeed  proper¬ 
ly  enough,  if  we  underftand  fin  in  the  concrete fenfe  : 
For  every  aft  of  the  foul  muft  flow  from  fome  pofi- 
tivc  principle,  though  finfulnefs  in  the  abftraft  flows 
only  from  a -privative  caufe,  as  is  commonly  noted 
by  divines.  Thus  felfifhnefs  is  a  corrupt  principle, 
and  a  pofitive  principle  of  felfilh  aftions  ;  yet  there 
is  nothing  properly  pofitive  in  felfifhnefs  but  the  na¬ 
tural  ufeful  and  innocent  principle  of  lelf- love.  Hu¬ 
man  nature  with  it’s  principles  may  be  confidered 
fimply  in  itfelf,  fo  it  is  the  work  of  God ;  and  therefore 
not  evil  but  good.  It  may  alfo  be  confidered  as  di- 
vefted  by  the  fin  of  man  of  it’s  primitive  moral  per¬ 
fection,  and  thereby  incapacitated  to  anfwer  the  great 
end  of  it’s  creation  :  So  it  is  depraved  and  evil.  But 
though  depraved  nature  implies  fomething  pofitive, 
yet  the  depravity  of  nature  confifts  properly  not  in 
any  thing  pofitive,  but  in  a  meer  privation  of  it’s 
due  moral  perfection. 

That  natural  principles  fo  far  as  they  denote  any 
thing  properly  pofitive  are  not  evil,  may  be  demon- 
ftrated  various  ways.  God  is  the  proper  efficient 
caufe  of  our  nature,  and  of  every  thing  pofitive  be- 
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longing  to  it :  But  he  is  Hot  the  efficient  caufe  of 
evil,  as  all  chriftians  not  only  allow  hot  contend. 
Moreover,  there  is  a  real  pofitive  concurring  influ¬ 
ence  ol  almighty  God  with  our  natural  principles  in 
all  their  operations  f  but  furely  it  is  inconfiftent  with 
the  divine  purity  to  excite  and  aftuste  any  principle 
that  is  in  itfelf  eflentially  evil,  fuppefing  it  were  poffi- 
ble  (as  it  is  not)  that  fuch  a  principle  did  really  exift. 
The  holy  Spirit  works  upon  the  natural  principles  of 
the  unregenerate  altogether  In  awakening  and  hum¬ 
bling  them,  and  exciting  them  to  attend  upon  the 
means  of  grace  ;  which  would  be  direftly  inftigating 
them  to  fin,  as  fin,  if  thefe  principles  and  their  ope1 
rations  were  in  themfrlvies  (imply  evil;  And  finally 
if  natural  principles  were  pofitively  evil,  the  opera¬ 
tions  of  divine  grace  would  tend  to  deftroy  them  ; 
but  it  is  only  the  diforder  introduced  by  fin  that  is 
removed  in  fanftification. 


Though  moral  depravity  has  fpread  over  every 
part  of  human  nature  that  is  capable  of  if,  yet  not 
every  thing  in  human  nature  is  moral  depravity. 
The  diftinftion  Between  hhituYal  principles  and  the 
irruption  of  them  is  of  great  iVriporti'nce  ;  audit 
Would  be  much  better  to  tftdeaVeur  to  fet  this  in  the 
plaineft  light  poflible,  tlfaH  tOhcap  up  cloddy  loofe 
expfefBbns  of  total  deprhvfey,  enmity,  felftftihefs,  arid 
the  like,  is  the  manner  of  fome  has  beeni  and  then  to 
draw  fuch-ftfarige  condo  fioris  as  that  all  a&s  fldwirfg 
from  mere  natural  principles  muft  of  neceffity  be  aft's 
of  enmity  againft  God,  i.  e.  fins  Of  COmmiffion,  po- 
fnively  rfcpugriarit  to  the  divine  command.  But  if 
we  will  conceive  aright  of  this  matter  we  may  main¬ 
tain,  that  though  natural  principles,  feperate  from  and 
unfubordinate  to  a  principle  of  holinefs  are  depraved, 
yet  in  themfelves  they  are  good  lawful  arid  uffcful. 
And  though  the  Want  of  a  principle  of  -KoitUefc  f«s~ 
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prives  every  aft  flowing  from  mere  natural  principles 
of  that  perfection  which  is  neceflary  to  conftitute  it  a 
holy  aftion,  which  defeft  is  contrary  to  the  divine  law, 
yet  the  want  of  a  holy  principle  docs  not  always  and 
necefiarily  caufe  an  aft  flowing  from  mere  natural 
principles  to  be  in  it/elf  contrary  to  the  divine  com¬ 
mand  :  And  confequently  the  fin  adhering  to  it,  does 
not  cenfift  in  what  is  done,  but  rather  in  the  defeft  of 
fame  cirtumfiance  which  ought  to  have  attended  it  : 
That  is,  it  lies  in  omiffion  rather  than  commiftion* 
Though  the  finful  omiflion  or  defeft  whereby  the  aft 
is  corrupted  flows  from  the  depravity  of  human  na¬ 
ture,  yet  the  aft  it f elf  does  not  in  any  fenfe ,  nor  is 
any  exercifc  or  expreffion  thereof 

But  this  matter  muft  be  furl  her  opened  and  dif- 
cuffed,  Which  I  (hall  endeavour  to  do  as  plainly  as  I 
can,  by  examining  that  famous  queftion,  which  has 
been  fo  long  and  fo  much  debated  in  the  church,  con¬ 
cerning  the  virtuous  aftions  (as  they  are  called)  of  the 
unregenerate.  Whether,  and  in  what  (enfe  they  are 
fin  ?  Whether  and  in  what  refpeft  they  are  good  ? 
Here  oblcrve,  that  the  point  to  be  enquired  into  is 
not,  whether  any  aftions  of  the  unregenerate  are  ho¬ 
ly,  either  in  a  legal  or  evangelical  acceptation  ?  It  is 
plain  they  are  nut.  Nor  whether  they  are  not,  taken 
in  all  their  circumftances  finful,  and  in  this  view  may 
be  termed  fins  ?  This  is  granted.  Nor  whether  they 
are  meritorious  of  grace  either  in  a  way  ofcondignity 
or  congruity  i  This  we  do  not  pretend.  And  final¬ 
ly,  we  do  not  fuppofe  that  there  are  any  promifes  of 
falvation,  or  regenerating  grace  to  the  doings  of  the 
unregenerate  •,  but  Gad  afts  With  fovereign  liberty  in 
the  exercifes  of  his  mercy.  The  queftion  then  is.  Are 
the  beji  aftions  of  the  mregenerate  properly  denomi¬ 
nated  good  in  any  refpeft ,  and  is  there  any  moral 
goodnefs  in  them  ?  By  moral  goodnefs  is  here  meant 

any 
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arty  kind  or  degree  of  conformity  to  the  law  in  any 
rtfpett  ;  though  there  (hould  not  be  that  imirenefs 
of  conformity  in  all  neceffary  refpeds  which  is  im* 
plied  in  true  holinefs. 

The  full  examination  of  this  queftian  would  carry 
us  into  the  bowels  of  our  main  controverfy,  which  is 
referved  for  the  fubjeft  of  the  two  following  feftions. 
But  without  anticipating  I  would  oblerve - - 

In  the  firft  place,  The  beft  aftions  of  the  unrege¬ 
nerate  are  ufeful,  both  to  themfelves  and  to  mankind 
in  general.  They  are  often  fubfervieht,  by  the  blcffing 
of  God,  to  their  temporal  and  eternal  good— and 
the  negleft  of  them,  with  a  contrary  behaviour,  is 
finfui,  of  pernicious  tendency,  and  oftentimes  of  fatal 
confequence. 

And  as  the  good  works  of  believers  which  are 
feen  of  men  are  to  the  glory  of  God,  fo  are  the  ex¬ 
ternally  good  works  of  the  unregenerate,  when  done 
in  profeffed  obedience  to  him.  The  inward  princi¬ 
ple  of  holinefs  is  vifible  only  to  the  fearcher  of  hearts. 
The  want  of  it  therefore  cannot  hide  the  light  fhining 
from  a  good  convention,  in  the  fight  of  mankind, 
by  beholding  of  which  they  may  be  induced  to  glo¬ 
rify  God.  Therefore, 

Secondly,  There  is  a  goodnefs  in  outward  afts  of 
religious  obedience,  feperatc  from  the  goodnefs  of 
the  inward  principle  of  aftion,  or  the  immanent  ex- 
ercifes  of  love  to  God  and  man.  Aftions  externally 
good  are  by  the  acknowledgment  of  all,  the  proper 
exercifes,  and  fit  expreffnns  of  a  good  heart.  Now 
whatever  aft  is  a  proper  expreffion  of  a  good  heart, 
is  in  itfeif  good  abftraft  from  the  goodnefs  of  tem¬ 
per  therein  exercifed  and  expreffed  •,  otherwife  there 
would  be  no  qorrefpcmdence  or  anfwerablenefs  of  the 
exprefiion  with  the  thing  expreffed.  Beneficent  aft- 
ion  is  a  proper  way  of  qxpreffing  love  j  beeaufe  bene-, 
t  *  Scenes 
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ficence  is  in  itfelf  good  and  amiable,  and  therefore  love 
prompts  and  difpofes  men  to  fuch  a  behaviour.  A 
good  man  inclines  to  and  takes  complacency  in  a  good 
behaviour.  His  goodnefs  caufes  him  todo  fo.  But  if 
there  were  no  goodnefs  in  the  outward  aft  of  benefi¬ 
cence,  except  what  confided  in  the  inward  exercife  of 
love  ;  then  it  would  be  pet  left  ly  indifferent  whether 
love  operated  in  this  way,  or  in  a  conduft  direftly  the 
reverfe.  If  good  aftions  are  not  in  themfelves  better 
than  bad  ones,  apart  from  the  confideration  of  their 
principle  5  why  fhould  a  good  principle  difpofc  a 
man  to  the  one  rather  than  the  other  ?  But  if  there 
be  fuch  a  difference  in  the  nature  of  human  aftions, 
that  fome  are  properly  denominated  good,  and  others 
evil  in  rtfpeft  of  their  fubftancc  •,  which  goodnefs  or 
evil  does  not  I  e  in  their  caufes  and  principles  ;  then 
there  is  a  goodnefs  in  the  bed  aftions  of  the  unrege¬ 
nerate,  however  deftitute  they  are  of  a  principle  of 
holinefs. 

Thirdly,  If  the  objeft  of  choice  be  good,  as  view¬ 
ed  and  chofen  by  the  mind  ;  then  the  aft  of  the  will 
in  chufing  it  is  in  itfelf  good.  The  aft  of  our  will  is 
indeed  diftinft  from  thofe  effefts  which  flow  from  it 
by  the  laws  of  nature  ;  fuch  as  the  motion  of  our 
own  or  other  bodies,  in  confequence  of  the  exertion 
of  our  fouls.  And  it  is  poflible  for  a  man  by  accident 
to  do  that  which  may  prove  of  advantage  to  himfelf 
and  others,  when  he  afts  with  the  moft  mifehievous 
intention.  In  this  cafe  we  fay  the  aftion  as  chofen 
and  done  by  the  agent  is  bad,  though  good  has  come 
Of  it  contrary  to  his  will.  But  when  a  good  effeft 
naturally  flowing  from  the  aft  of  a  man’s  will  is  fore¬ 
seen  and  chofen  as  fuch  ;  then  the  aft  of  chufiag  is 
in  itfelf  good,  as  well  as  the  objeft  chofen,  or  the  ef- 
feft  flowing  from  it.  Nor  is  the  matter  at  all  afleft- 
fd  in  a  rational,  and  moral  confideration,  whether  the 
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perfon  were  the  immediate  efficient  ca«fe  of  the  good 
eflfeft,  or  only  an  occafional  one.  Anions  material¬ 
ly  good  are  no  doubt  (if  we  fpeak  properly)  the  acti¬ 
ons  of  our  fouls,  and  not  any  external  effects  as  de¬ 
tached  from  the  agency  of  the  will.  The  (ubftance 
or  matter  of  an  aft  of  choice  is  to  be  denominated 
good  or  evil,  according  to  the  nature  of  it’s  object, 
as  viewed  and  chofen  by  the  mind.  However  de- 
feftive  the  prime  principles  or  ultimate  ends  of  aftion 
may  be,  the  choice  of  an  aftion  materially  good  is 
an  a<ft  of  choice  materially  fgood.  And  if  there  be 
any  goodnefs  in  fome  external  aftions  more  than  in 
others,  which  ought  to  incline  a  good  man  to  take 
delight  in  them  *,  then  Ithere  is  a  goodnefs  in  the 
choice  of  fuch  kind  of  actions  :  There  is  a  goodnefs 
in  the  effective  aft  of  the  will,  leperate  from  the 
goodnefs  of  the  immanent  aft,  or  of  the  habit  or 
principle  from  which  the  immanent  aft  flows.  If 
there  be  no  goodnefs  in  effeftive  afts  of  the  will, 
except  what  confifts  in  she  goodnefs  of  the  principles 
they  flow  from  ;  then  a  principle  of  holinefs  would 
■no  more  fit  dlfpofe  and  prompt  the  foul  to  fuch  kind 
of  afts  than  to  the  very  reverfe.  A  fanftified  heart 
which  has  a  right  judgment  and  tafte  approves  of 
and  inclines  to  fuch  kind  of  afts  :  They  are  the  proper 
exercifes  of  a  good  principle  %  which  is  a  clear  evi¬ 
dence  of  their  goodnefs  in  thcmfelves.  Our  choice 
of  objefts  is  not  that  which  makes  them  good,  but 
their  goodnefs  is  the  ground  and  reafon  of  our  chu- 
fing  them,  as  it  is  this  which  makes  them  fit  objefts 
of  choice.  '  As  the  effefts flowing  from  an  aft  of  will 
are  what  they  are  in  themfelves  whether  good  or  e- 
vtl,  whatever  the  defign  of  ‘the  agent  might  be,  fo 
the  effeftive  afts  thcmfelves  are  what  they  are  in  re- 
fpeft  of  their  fubftance,  from  whatever  prinriples 
they  might  flow.  In  this  fenfe  it  is  a  true  principle, 
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ei  that  the  goodnefs  or  e  vil  of  actions  lies  in  their  nature 
“  and  not  in  their  caufes.”  * 

Now  when  the  unregenerate  perform  actions  ma¬ 
terially  good,  the  external  effeft,  and  the  internal  aft 
of  the  mind  chufing  the  aftion,  and  exerting  effeftive 
power  tor  the  performance  of  it,  are  the  fame  in  their 
own  nature,  as  if  they  afted  from  a  ■  rinciple  of  true 
holinefs.  And  fince  fuch  kind  of  aftions  afe  good  itl 
rhemfelves,  abftraft  from  the  goodnefs  of  their  prin¬ 
ciple,  the  want  of  a  h<  ly  principle  does  not  deprive 
them  of  this  kind  of  goodnefs  whatever  it  may  be. 

But  here  it  Will  naturally  be  enquired,  what  kind 
of  goodnefs  this  is  Which  belongs  to  external  aftions 
or  effeftive  afts  as  confidered  in  themfelves,  abftraft 
from  their  principles  ?  I  anfwer  firft,  the  u/efulnefs 
or  good  tendency  of  fueh  aftions  :  Their  cohneftion 
with  add  cooducivenefs  to  fuch  ends  as  are  ultimately 
good.  Philosophers  have  diftributed  good  into  three 
kinds,  honum  boneftum ,  juctindm,  &  utile.  Moral1 
good,  happineis,  and  that  which  is  profitable,  on  ac¬ 
count  of  it’s  inftrutnental  fubfervieney  to  the  attain¬ 
ment  of  virtue  or  happinefs.  The  goodnefs  of  the 
Cnd  derives  a  goodnefs  to  the  means  conducing  to  it. 
In  this  fenfe  at  leaft  the  belt  aftions  of  the  unregene¬ 
rate  cannot  be  denied  to  be  good,  by  any  that  allow 
them  to  be  any  ways  conducive  to  their  benefit.  I 
add  ft-condly,  If  fuch  aftions  are  required  in  and  by 
any  divine  command,  if  effeftive  as  well  as  immanent 
afts  of  the  will  are  jointly  and  federally  fubjeft  to  the 
law,  then  it  muft  be  allowed  that  there  is  a  moral 
goodnefs,  in  the  fenfe  before  explained,  in  fuch  aftt- 
ons  •,  that  is,  there  is  an  agreement  With  the  rule  of 
duty,  in  the  fubftanCe  of  the  aftion,  though  fuch  an 
imperfeft  kind  of  conformity  as  cannot  be  denomi¬ 
nated  true  holinefs.  And  yCt  it  is  fuch  a  kind  of 

N  moral 
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moral  good  nefs,  that  the  want  of  it  is  in  itfelf  really 
and  effentially  fin.  This  foppofuion  is  denied  and 
exploded  by  Mr.  H.  and  that  (as  his  manner  is)  with 
high  contempt  of  all  that  hold  to  it,  as  “  perfons 
“  who  do  not  exercife  their  reafon ,  but  eonfufe  and 
“  bewilder  themjelves  with  a  fet  of  words  without 
«  ideas”  We  will  in  due  time  try  the  weight  of  his 
arguments  ;  and  fo  leave  it  to  the  reader,  when  he 
(hall  fee  the  iffue  of  the  controverfy  in  hand,  to  re- 
folve  this  point  for  himfelf  •»  which  he  will  then,  I 
hope,  be  able  to  do  without  any  trouble. 

All  that  I  fhall  add  at  prefent  is  a  brief  enquiry 
concerning  the  ends  of  unregenerate  finners  in  their  bed 
ablions.  Here,  as  fome  fuppofe,  is  the  hardeft  knot 
of  all.  For  if  it  fhould  be  granted  that  natural  prin¬ 
ciples  of  aftion  are  in  themfelves  good,  or  however 
not  unlawful  ;,  and  that  fuch  aftions  may  flow  from, 
them  as  are  materially  good,  that  is  ufeful,  and  anfwera- 
ble  to  the  divine  precept  as  to  their  fubffance,  as  has 
been  declared  ;  yet  for  el  y  it  muff  not  be  (aid  that 
men  are  allowed^  and  much  lefs  required  by  God  to 
do  any  aftion,  however,  good  in  itfelf,  for  a  bad  end. 
Now  it  is  fuppofed  that  the.  unregenerate  always  aft 
fora  wrong  end  ;  which  fioce  it  is  forbidden,  their 
afting  at  all,  while  unregenerate  feems  to  be  forbidden 
by  neceflary  confequence.  Though  the  To  aflum 
fhould  be  allowed  to  be  good  in  fome  refpefts,  yet  the 
To  agere  feems  in  this  cafe  to  be  evil  and  unlawful. 

But  it  will  require  no  very  ftrong  finger  to  unty 
this  knot,  if  what  has  been  already  laid  down  be  re- 
membred,  and  neceflary  diflinftions  attended  to. 

The  end  of  an  aftion  is  that  for  the  fake  of  which 
the  aftion  is  done.  And  this  may  be  fard  to  be  ir¬ 
regular  and  wrong  in  two  different  refpefts.  Fir  ft, 
when  what  is  fought  for  is  abfolutely  forbidden.  In 

this  cafe  we  are  not  allowed  to  aft  at  all  in  order  to  fuch 
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an  end,  even  though  the  means  in  themfelves  con- 
fidered  may  be  lawful.  Thus  it  was  abcrriifiahie  in 
Jezebel  to  proclaim  a  faff,  that  under  the  cloke  of 
^eal  for  reformation  fhe  might  murder  Naboth.  Ic 
was  vile  treachery  in  Judas  to  kifs  his  Lord  in  order 
to  betray  him.  Secondly ,  The  end  of  an  acftion  is  ir¬ 
regular  and  wrong  when  ic  is  defedive,  though  in  it- 
felf  not  abfolutely  forbidden.  Here  we  muft  carefully 
diftinguifh  between  the  end  in  it  felf,  and  the  corrup¬ 
tion  or  irregularity  of  it.  When  what  a  man  leeks  for 
is  good,  his  end  is  good  in  itfeif.  But  if  he  purfues 
this  end  in  oppofnion  to  a  greater  good,  to  which  ii 
ought  to  be  fubordinate,  his  end  is  wrong  not  be- 
caufe  an  objed  in  itfeif  forbidden  is  fought,  but  be- 
caufe  a  greater  good  is  neglected.  To  do  a  forbidden 
action,  or  aim  at  a  forbidden  end  is  always  unlawful* 
So  it  is  to  negieft  a  commanded  adion,  or  not  to  di-v 
red  our  adions  to  the  glory  of  God,  which  ought  to 
be  our  governing  end  :  But  it  is  not  unlawful  in  it- 
felf  to  do  an  adion  materially  good  for  an  inferior 
end,  if  the  purfuit  of  fuch  an  end  be  not  forbidden. 

When  men  ad  in  order  to  obtain  a  forbidden  end* 
we  grant  that  their  ading  at  all  in  this  cafe  is  diredly 
repugnant  to  the  command  of  God.  The  choice  of 
fuch  an  end  is  in  itfeif  pofuively  oppofite  to  the  di¬ 
vine  will  :  It  is  a  fin  of  commiffion  :  It  is  an  ad 
materially  evil  $,  and  is  in  no  cafe  commanded  allow¬ 
ed  or  encouraged  by  God,  Thus  if  a  man  fhould 
utter  the  words  of  a  prayer,  with  a  malicious  intent  to 
mock  God,  and  profane  his  ordinances  5  fuch  an  ad¬ 
ion  would  be  in  itfeif  horribly  wicked.  To  ad  at 
all  with  fuch  a  defign  would  be  an  exercife  of  com* 
tempt  and  enmity  againft  God. 

But  the  unregenerate  do  not  always  ad  for  fuch 
fcnds  as  are  in  themfelves  forbidden,  and  unlawful* 
though  the  ends  of  their  adions  are  always  effentially 
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defeftive.  For  a  man  to  (hive  to  efcipe  mifery  is 
to  aft  ter  a  reafonable  and  lawful  end  ;  unlefs  it  be  a 
duty  to  defire  mifery,  or  at  lead  to  be  unconcerned  a- 
bout  it.  If  a  man  has  no  other  aim  or  defire  than 
to  fecure  his  own  happinels,  his  end  is  defective  and 
irregular.  But  the  fault  does  not  lie  in  his  feeking  a 
forbidden  objeft,  but  in  neglefting  and  refufing  to 
aim  at  the  glory  of  God  therein.  To  defi  e  and  leek 
our  own  happinefs  is  not  direftly  and  pofinvely  re¬ 
pugnant  to  the  divine  command  :  It  is  no  fin  of  com- 
miffion  :  It  is  not  materially  evil.  When  we  feek 
our  own  happinfis  uniubordinate  to  the  glory  of  God, 
our  end  is  indeed  irregular  and  incuntormable  to  the  di¬ 
vine  command.  This  irregulaiirv  lies  in  the  privation 
of  a  fupreme  regard  to  God.  Unfubordinatenefs  is  a 
relative  denomination,  importing  only  the  deleft  of 
a  foperior  governing  principle  and  end.  The  want  of 
a  pious  regard  to  God  is  a  fi  s  of  omiffion.  The  aftu- 
a}  and  pofitive  rejeftion  of  God  and  his  honor,  when 
propofed  as  the  ultimate  end  of  our  aftion  is  a  fin  of 
commifiion,  and  may  be  termed  an.exercife  of  enmity 
againft  him.  But  a  difregard  to  God,  and  foi  faking 
him  are  in  their  own  nature  intirely  diftinft  from  a 
regard  to  our  own  happinefs,  and  an  endeavour  tq 
fecure  and  promote  it. 

There  is  evidently,  in  the  judgment  of  common 
fenfe,  a  broad  difference,  between  afting  for  an  un¬ 
lawful  end,  and  afting  for  an  end  lawful  in  itfeif, 
though  unfubordinate  to  a  higher  one.  If  a  man 
gives  money  to  his  poor  neighbour  to  hire  him  to 
murder  his  enemy,  he  is  himfelf  a  murderer.  If  he 
ffoes  it  in  hopes  of  a  temporal  reward,  it  does  not  ap¬ 
pear  that  the  aftion  or  end  is  in  itfeif  unlawful,  though 
both  are  finfuliy  defeftive  if  he  aims  at  nothing  higher. 
In  the  former  cafe  the  aftion  is  an  excrcife  of  enmitv 
an  the  latter  it  is  an  exercffe  of  nicer  felf-love.  By 
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refraining  to  aft  for  ar?  unlavyful  end,  we  refrain  from 
fin  ;  but  no  fin  is  avoided  by  forbearing  to  aft  for  a 
fubordinate  lawful  end.  If  it  were  poffible  for  a  man 
to  dtveft  himfelf  in  tire!  y  of  fejf-Iove,  or  fufpend  all 
it’s  exercifes  ;  the  want  of  love  to  God,  or  averfion 
of  heart  from  him  would  be  as  vicious,  as  if  fhe  mao 
was  feeking  his  own  happinefs  unfubordinate  to  the 
divine  glory. 

Ic  is  as  I  conceive  through  inattention  to  the  dift- 
inftions  above  propofed,  between  natural  principles 
and  the  corruption  of  them,  between  forbidden  and 
defective  ends,  that  Mr.  H.  has  been  deceived  in  hi$ 
tyafqmngs  and  conclufipns.  He  fuppoies  that  all 
exercifes  of  the  unregenerate  are  afts  of  enmity  againft 
God,  becaufe  they  are  carnally  minded,  and  the  car¬ 
nal  mind  is  enmity  againft  God.  And  before  afts 
of  enmity  are  forever  unlawful.  The  unavoidable 
consequence  of  which  is  that  it  is  utterly  unlawful 
for  m£n  to  aft  at  all  from  natural  principles.  But 
this  is  mere  fallacy.  Aftions  may  flow  from  princi¬ 
ples  that  are  corrupt,  and  ver  not  flow  from  their 
furruption,  fo  not  be  any  exercife  or  exprefjipn  of 
moral'  corruption.  A  man  ailing  merely  from  felf- 
love  may  do  aftions  which  are  not  felfifh  but  intereft- 
fd.  An  aftion  is  not  felfifh,  or  an  exerciie  of  felfifliT 
nefs,  unleis  a  difregard  of  the  good  of  others,  as  wel{ 
as  felf  love,  has  an  influence  into  it  as  a  formal  prin¬ 
ciple,  and  is  therein  exprefied  ;  which  is  never  the 
cafe  unlefs  felf-intereft  is  iuppoled  to  interfere  with 
the  intereft  of  others.  An  aftion  is  not  an  exercife 
of  moral  depravity,  unlefs  moral  depravity  be  the 
caufe  of  a  man’s  doing  it  fo  that  his  cooduft  would 
have  been  the  reverfe  if  he  had  not  been  morally  de? 
leaved.  An  aftion,  is  not  an  exercife  of  enmity  47 
gaipft  God,  unlefs  enmity  to  God  be  the  caufe  and 
formal,  principle  of  it  y  to  that  it  would  no*  have 
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been  done  unlefs  the  agent  had  hated  God.  Now  it 
is  plain  there  are  many  adions  flowing  Jrom  natural 
principles,  and  direded  to  inferior  ends,  which  being 
unfubordinate  to  a  holy  principle  and  end,  are  there¬ 
fore  privatively  corrupt  *  which  actions,  though  de¬ 
ft  itute  of  that  conformity  to  the  divine  law  in  relped 
of  principle  and  end  which  is  implied  in  true  holi- 
nefs,  do  not  take  their  form  from  the  corruption  of 
their  principle  or  end,  but  from  that  in  or  belonging 
thereto,  which  is  lawful  and  good  :  And  confequent- 
ly,  whatever  finfulnefs  adheres  to  fuch  adion,  lies  in 
the  omijfton  of  fome  requifice  qualification,  and  not  in 
any  actual  and  pofittve  repugnancy  of  the  aft  itjclf 
to  the  divine  law.  This  o  mi  ill  on  indeed  may  be 
faid,  in  fome  fenfe,  to  flow  from  the  corruption  of 
hum 30  nature  ;  but  the  ad  itfelf  does  not,  nor  is  any 
exercife  or  expreflion  of  it.  What  I  mean  may  be 
better  underftood  perhaps  when  illuftrated  by  a  fa¬ 
miliar  fimilitude.  A  young  child  who  has  not  wif- 
dom  to  judge  what  is  good  for  himfelf,  may  to  gratify 
his  appetite  eat  what  is  unwholefome  ;  and  he  may 
to  gratify  his  appetite  eat  what  is  wholefomc  as  well 
as  pleafant*  In  both  cafes  he  ads  without  wifdom, 
following  his  appetite.  But  when  he  eats  what  is 
unwholefome,  his  want  of  wildom  is,  though  not  a 
phyfical,  yet  a  proper  logical  caufe  of  his  adion  ;  be- 
caufe  notwithftanding  his  appetite  if  he  had  been  wile 
he  would  not  have  done  it.  And  therefore  his  fool- 
lfhncfs  in  conjundion  with  his  natural  appetite  is  the 
formal  principle  of  his  adion  *,  which  adion  takes  it's 
form  from ,  and  is  an  ejfeft  or  exprejjion  of  folly  as 
well  as  natural  appetite.  His  natural  appetite  is  the 
proper  pofitive  principle  of  the  aftion  *,  his  want  of 
wifdom  is  the  proper  privative  caufe  of  the  foolijh- 
tiefs  of  it.  But  when  a  child  to  gratify  his  appetite 
«ats  what  is  both  pleafant  and  wholdome,  though  he 
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ads  without  wifdom,  yet  want  of  wifdom  is  not  the 
formal  principle  of  his  adion  ;  it  is  not  a  caufe  or 
reafon  in  any^fenfe  of  his  doing  what  he  does.  His 
adion  is  no  exercife  or  expreffion  of  folly,  but  merely 
of  natural  appetite.  Though  he  acts  from  mere  ap¬ 
petite,  his  action  is  agreable  to  the  rules  of  wifdomi 
If  he  knew  what  was  good  for  himfelf  he  would  do 
the  very  fame.  In  this  cafe  neither  wifdom  nor  folly, 
but  natural  appetite  is  the  logical,  phyfical,  formal 
principle  of  his  adion. 

Thus  when  a  man  in  order  to  promote  his  fuppo- 
fed  intereft  acts  in  oppofition  to  the  rules  of  piety 
and  humanity,  the  Want  of  a  due  regard  to  God  and 
his  neighbour  is  in  conjunction  with  felf-loye,  the  lo¬ 
gical  caufe  and  formal  principle  of  his  condufi  •,  which 
therefore  is  an  exercife  and  expreffion  of  moral  de¬ 
pravity*  as  well  as  natural  (elf-love,  But  when  a 
(inner  does  any  adion  materially  good  from  mere 
felf-love,  in  hopes  that  it  will  be  to  his  advantage  \ 
in  this  cafe  the  adion  does  not.  flow,  or  take  it’s  form, 
from  the  corruption  of  human  nature.  It  does  noc 
Sow  from  enmity  againfl  God  and  his  neighbour,  nor 
from  want  of  love,  nor  from  want  of  an  habitual 
principle  difpofing  to  exercife s  of  love  ;  but  from 
that  natural  lawful  and  ufeful  principle,  implanted 
•within  us  by  God,  whereby  we  incline  to  our  own 
happioefs.  The  end  here  aimed  at  is  not  fuppofed 
to  be  inconflftent  with  the  good  of  the  univerfe  :  His 
defign  is  not  to  hurt  others,  but  to  advantage  himfelf. 
Such  an  adion  can  with  no  propriety  be  called  an 
exercife  of  enmity  to  God  or  man  ;  becaufe  however 
averfe  the  heart  of  the  finner  may  be  from  God  and 
man  at  the  time  of  adiog  ;  yet  it  is  not  enmity,  but 
mere  felf-love  that  difpofes  and  determines  him  to 
fuch  a  condud.  A  change  of  heart  would  no  other- 
wife  change  the  adiogs  of  his  will  in  this  cafe,  than 
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by  joining  the  influence  of  a  new  governing  print!- 
ple  with  thote  naturaf  principles  which  operated  be- 
frre.  ^  The  aft1  ftfelf  is  riot  enmity  or  hatred  of  God  ; 
n^r  it  is  an  aft  materially  good,  by  the  fuppofifiori  ; 
for  in  fiance,  attending  to  the  means  of  inffruftiorV, 
The  formal  principle  is  not  enmity  but  feif  love. 
How  much  enmity  foever  there  may  be  in  the  heart, 
it  has  no  more  pofitive  and  prompting  influence  into 
tnh  aftiori;  than  it  has  in  the  aftion  of  a  fucking  in¬ 
fant  that  reaches  earnestly  for  the  bread.  Arid  the 
aftiori  of  fuch  an  infant  might  as  truly  arid  properly 
be  called  an  exercife  of  enmity  to  being  in  genera!* 
as  the  aftion  of  a  (inner  iri  the  cafe  fuppofed. 

Man  in  his1  depraved  ffate  is  an  enemy  to  God. 
He  is  fallen  under  the  dominion  of  fin.  The  prin¬ 


ciples  and  exertifes  of  his  heart  are  riot  fubje ft  to  the 
lato  of  God,  nor  hideed  can  be>  fo  long  as  he  r*  in  and 
after  the  fie fh,  as  the  apoftle  fpeaks  •,  that  is,  fo  (ring 
as  he  is  uriregenerate.  His  heart  is  alienated  frorH 
God  arid  his  holy  law  :  All  his  aftibris  are  iriconfcr- 
mabfe  to  the  rule  of  duty.  This  alienation  of  heart 
from  God,  with  that  aftual  difobedience  which  flow's 
from  it,  being  in  itfeff  and  in  it*s  natural  tendency 
difhonorary  to  God,  is  termed  condriiftive  enmity  to 
God,  which  is  implied  in  all  fin  ;  which  yet  is  to  be 
diffinguifbed  from  that  aftual  and  dir  eft  rifing  of  the 
heart  againfl  the  divine  majefty  which  is  ufualiy  term¬ 
ed  hatred  of  God.  7  his  is  a  fin  of  commiffiori,  im¬ 
plying  not  only  fome  knowledge  of  God,  birt  an 
aftual  exercife  of  the  mind  in  thinking  on  his  cha¬ 
racter  with  averfibri.  7 hat  is  implied  in  every  o- 
rriifiion  of  duty  it  is  chargeable  on  finners  who 
know  not  God  and  have  him  not  in  their  thoughts  : 
It  does  ribt  neccflarily  imply1  any  aftuad  exercife  of 
the  foul  at  all.  Enmity  moft  properly  fig ni ties  ari 
affeftSon'  or  aft  of  the  foul  contrary  Co  love.  To  be 
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tarn  ally  minded ,  fays  the  apoftle ,  is  enmity  againjt 
God ,  Rom.  8.  7.  That  which  is  here  termed  enmity, 
is  not  the  carnal  heart*  or  depraved  nature,  the  prin¬ 
ciple  of  corrupt  exercifes  ;  (as  many  have  fuppofed, 
being  deceived  perhaps  by  the  ambiguous  word  mind) 
but  it  is  Phroneema  Sarkos ,  which  expreffes  the 
aftual  exercife  of  the  mind  and  hearts  depraved ,  as 
is  commonly  remarked  by  critics.*  It  fignifies  the 
lame  with  the  lufiing  of  the  flefh>  which  the  apoftle 
eifewhcre  fpeaks  of.  But  though  the  exercifes  and 
aftings  of  natural  principles  as  corrupted  by  fin>  are 
inconformable  to  the  law  of  God,  and  fo  are  con- 
ftruftively  at  leaft  enmity  againft  God,  fince  they  are 
at  beft  deftitute  of  that  rectitude  and  holinefs  of  prin¬ 
ciple  and  end  which  the  law  requires  ;  yet  in  actions 
materially  good  the  finfulnefs  adhering  does  not  con- 
fift  in  the  exercife  but  in  the  privation  of  right  prin-t 
ciples  and  ends  in  afting  :  It  is  the  omifiion  of  duty,' 
not  the  perpetration  of  a  forbidden  aft.  Take  this 
exercife  of  the  natural  principle  intirely  away,  and  the 
finfulnefs  of  the  perfon  remains  undiminifhed.  The 
law  of  fin,  as  the  apoftle  terms  it,  does  not  in  this 
cafe  operate  by  a  formal  influence  into  the  fubftance 
of  the  aftion,  but  by  depriving  it  of  thofe  qualifica¬ 
tions  which  are  neceflary  to  conftitute  it  fpiritually 
good. 

Some  have  feemed  to  think  that  natural  afteftions 
(felf-love  for  inftance)  when  unfubordinate  to  general 
benevolence,  are  in  themfelves  afts  of  oppofuion,  or 
enmity  to  being  in  general.  For  fuch  an  affeftion  (it 
is  faid)  exalts  it’s  private  objeft  above  the  other  great 
and  infinite  objeft  5  it  puts  down  being  in  general 
which  is  infinitely  fuperior  into  an  inferior  place. 

O  >  But 
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But  this  is  argued  rather  like  a  rhetorician  than  a  phi- 
lofopher.  It  is  not  felfdove  that  puts  down  being  in 
general,  but  it  is  the  privation  of  general  benevolence. 
It  is  not  any  private  affeCtion  in  itfelf,  but  it’s  unfub- 
ordinatenefs  to  the  love  of  God  and  our  fellow  crea¬ 
tures  that  is  vicious.  This  unfuhordinatenefs  d<  es 
not  confift:  in  the  nature  or  ftrength  of  the  affcftion, 
but  is  oniy  the  privation  of  a  fuperior  principle  ; 
that  is,  it  is  only  the  want  of  a  luprcme  regard  to 
God.  It  does  not  appear  that  feif-love  is  ftronger 
in  felfiflh  persons  than  in  others  •*  at  leaft  there  i&  no 
need  of  fuppofing  that  it  is  in  order  to  account  for 
their  conduct.  The  want  of  good  will  to  others  will 
fet  up  felf  mtereft  ;  or  leave  it  to  be  the  higheft  ob¬ 
ject  of  the  affections.  And  indeed  this  is  all  in  a 
feffiffa  temper  or  affeCtion  chat  is  in  itfelf  vicious.  No 
action  is  the  worfe  for  being  interefted,  or  the  better 
for  being  difintereffed.  Difinterefted  mifchievoufnefs 
imports  the  uttnoft  wickednefs.  And  it  was  no  ways 
derogatory  to  xhe  perfection  of  our  Savior’s  fubmiffion 
to  the  will  of  God  in  his  (offerings,  that  he  ensured 
the  crofs  for  the  joy  that  was  let  before  him. 

Upon  the  whole,  though  the  belt  affions  of  the 
unregenerate  are  not  fpiritually  good,  becaufe  effen- 
tially  defective  ♦,  yet  they  may  be  materially  good  ; 
they  may  flow  from  principles,  and  be  directed  to 
ends  good  in  themfelves,  though  of  an  inferior 
kind.  Nor  is  this  any  thing  more  than  has  been  aver¬ 
ted  by  the  moft  eminent  lights  of  the  chriftian  church 
ancient  and  modern,  as  might  eafily  be  foewn.  And 
therefore  I  cannot  but  wonder  how  Mr.  H.  fhould 
affert  confidently  in  the  face  of  the  public,  that  44  the 
««  world  has  yet  found  out  but  two  forts  of  good* 
viz.  holinefs  and  h^ppinefs  unlefs  he  thought 
that  his  own  conceptions  were  the  ne  plus  of  human 
difeovery.  Two  or  three  teftimonies  I  will  produce 
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for  the  better  information  of  fuch-as  think  this  kind 
of  goodneis  above  mentioned  to  be  a  new  difcovery. 
Says  Dr.  Ames,  fpeaking  of  adions  of  the  unregene¬ 
rate,  44  The  fubftance  of  fuch  works  is  good ,  becaufe 
44  even  natural  men  therein  do  the  things  contained 

44  in  the  law,  Rom.  2.  14.  But  every  work  fo  far 

45  as  it  agrees  with  the  law  is  good/*  *  Maftricht  is 
yet  more  full.  44  They  are,*’  (ays  he,  44  in  themfelves 
%4  truly  good,  but  evil  from  their  circumftanccs  : 
44  They  are  good,  but  not  fpiritually  good,  f  And 
again,  44  The  works  of  the  heathens  Sometimes  are 
44  good  in  themfelves,  and  thus  far  they  alfo  are  plea- 
4t  fing  to  God,  but  not  unto  falvation.”  J  44  Unto 
44  fame  men  efpecially,”  fays  Mr.  Shepard,  44  fray 
44  unto  all  men  almoft,  though  vile,  vet  more  or  lefs 
44  the  Lord  gives  a  power  to  ad  and  live  and  move* 
44  and  do  many  fpiritual  duties,  or  good* duties  From 
44  themfelves,”  &c.  []  But  particular  citations  are 
needlefs  in  a  matter  lo  notorious.  That  there  is  fome 

.  kind  of  goo  dnej s  in  the  beft  adions  of  the  unregene*- 
rate,  has  been  never  deny’d  by  any  chriftian  that  I 
can  find,  before  Mr.  H.  If  he  fhall  be  able  to  prove 
the  contrary,  it  is  he,  and  not  his  opponents,  that  (fo 
far  as  I  can  judge)  will  be  entitled  to  the  honour  of 
making  a  new  difcovery. 

I  have  been  the  larger  in  difcufiing  the  points 
treated  of  in  this  Sedion,  bccaufe  it  appears  to  me, 
that  our  author  with  fome  others  has  fallen  into  much 
miftake,  by  confounding  together  things  efientiaily 
different  in  their  natures  and  caufes  j  and  has  greatly 
darkned  the  truth,  and  thrown  (tumbling  blocks  in 
the  way  of  mens  attending  the  means  of  converfion. 
If  fome  particulars  are  not  fufficiemly  cleared,  the 

O  2  reader 

*  De  Conf.  lib.  3.  caap.  17.  f  Thcolcgia  jfheor*  pra£k 
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reader  may  perhaps  find  them  further  illuftrated  and 
confirmed  in  the  following  parts  of  this  deputation* 
to  which  we  fhall  now  proceed. 


Sect.  III. 


Arguments  proving  that  fomething  is  re¬ 
quired  of  Men  in  a  way  of  Duty  previous 
and  preparatory  to  Regeneration. 

TO  open  our  way  more  plainly  to  the  enfuing 
arguments,  I  would  premife  one  diftin&ion, 
which  the  reader  will  find  neceffary  to  be  at¬ 
tended  to  and  carried  in  mind,  that  he  may  the  bet¬ 
ter  apprehend  the  force  and  pertinency  of  what  is  to 
be  offered,  and  remove  fuch  objeftions  as  may  occur : 
And  that  is  the  diftinftion  between  the  moral  law 
Jimply  confideredy  and  the  divine  precepts  as  contained 
in  fcripture ,  and  enjoined  on  men  by  jupernatural  re - 
relation . 

The  natural  and  fupcrnatural  law  (if  we  may  thus 
diftinguifh  them)  do  agree  in  the  general  notion,  or 
formal  e  (fence  of  law  5  that  is  a  rule  and  bond  of 
duty  with  annexed  fanftions.  They  agree  alio  in 
their  author,  viz.  God  the  iuprcme  lawgiver.  They 
alfo  coincide  in  their  requirements,  fo  as  mutually  to 
ftrengthen  each  other.  For  the  law  of  nature  binds 
ps  to  obey  all  fupernatural  difcoveries  of  the  divine 
will,  as  foon  as  they  are  made  known  to  us  ;  it  being 
an  eternal  principle  of  the  law  of  nature  that  all  fu¬ 
pernatural  revelations  of  the  will  of  God  (if  any  fuch 
there  be)  ought  to  be  obeyed.  And  the  fupernatu¬ 
ral  law  of  revelation  eftablifhes  the  law  of  nature* 

mi  only  as  it  always  fuppofes  ids  unchangeable  oh- 
7  "  ligation* 
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ligation,  but  requires  the  fame  moral  duties  to  which 
we  are  by  the  law  of  nature  neceffarily  bound,  and 
lays  us  under  fome  additional  obligations  of  obedi¬ 
ence.  The  difference  then  here  to  be  noted  confifts 
efpeciaily  in  thefe  particulars. 

i.  The  moral  law  ftriftly  and  (imply  confidered 
flows  neceffarily  from  the  nature  of  God  and  man, 
and  the  relation  fubfifting  between  them  ;  but  the 
commands  of  God  enjoined  by  fupernatural  reve¬ 
lation,  fi  iw  freely  from  hisfovereign  will.  Though  the 
creation  of  moral  agents  be  a  free  fovereign  a ft:  of 
the  divine  will,  yet  when  once  they  are  created  their 
obligation  to  love  and  obey  God  refults  neceffarily 
from  the  perfections  and  bounty  of  the  creator,  and 
the  dependence  of  the  creature  on  him  for  being  and 
happinefs.  The  moral  law  is  therefore  of  neceffary 
and  unchangeable  obligation.  But  fuch  commands 
as  are  given  by  fupernatural  revelation  are,  as  fuch, 
formally  afts  ol  divine  fovereignty.  The  giving  any 
fuch  commands  to  mankind,  was  a  free  fovereign  aft 
of  God’s  will.  And  it  was  the  fame  fovereign  will 
of  God,  that,  according  to  the  counfels  of  infinite 
wifdom,  determined  what  precepts  were  to  be  con¬ 
tained  in  this  fupernatural  law.  Even  thole  moral 
duties  which  are  of  eternal  obligation,  as  we!!  as  thofe 
duties  which  are  called  pofitive,  and  are  in  their  own 
nature  changeable,  have  a  place  in  this  fupernatural 
law,  only  becaufe  the  fovereign  will  and  authority  of 
the  great  legifiator  was  pleafed  fo  to  ordain  5  and  not 
from  any  neceffu y  in  the  nature  of  things.  Though 
a  duty  of  neceffary  obligation  cannot  be  cancelled  by 
any  aft  of  the  divine  will,  and  therefore  we  are.  ne¬ 
ceffarily  bound  by  the  moral  law  yet  this  infers  no 
neceffity  that  a  fupernatural  revelation  of  God’s  will 
fhould  take  in  every  duty  of  the  moral  law.  That 
additional  mforcement  of  obedience*  which  rsfukg 

from 
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from  a  fupernaturai  injunction,  or  pofitive  act  of  fove- 
reign  authority,  may  be  fuperadded  to  al!,  or  to  fome 
"only  of  the  duties  of  the  moral  law,  as  infinite  wif- 
dom  fhall  fee  fit,  and  the  ends  for  which  fuch  a  re¬ 
velation  is  given  may  require. 

2.  The  moral  law  binds  all  moral  agents  ;  but  the 
precepts  ot  fupernaturai  revelation  bind  thofe  only 
to  whom  the  revelation  is  given.  The  precepts  of 
revelation,  as  fuch,  belong  only  to  fallen  man.  Yea 
fuch  of  mankind  as  are  invincibly  ignorant  of  di¬ 
vine  revelation,  are  not  bound  to  obey  any  of  it*s 
precepts  as  fuchy  though  they  may  be  bound  to  the 
fame  duties  for  fubftance,  as  contained  in  the  moral 
law  of  nature.  The  fcripture  revelation  being  de¬ 
signed  for  and  given  to  fallen  man  alone,  he  only  is 
fubjed  to  ids  injunctions.  Therefore, 

3.  The  fupernaturai  law  is  founded  on  the  difpen- 
iation  of  grace  through  the  mediator  •,  but  the  law 
of  nature  has  no  neceffary  dependence  on  that  difpen- 
fation.  The  duties  required  of  men  in  the  gofpel, 
are  required  for  fuch  ends  as  could  not  have  taken 
place,  unlefs  an  ad  of  grace  had  paffed  in  favor  of 
fallen  man.  This  I  have  elfewhere  pro’/ed,  nor  is  it 
that  I  know  of  denied  by  any.  And  I  may  add,  that 
the  duties  are  many  of  them  fuch  in  their  nature, 
that  there  could  have  been  no  poffihle  place  for  them, 
uniefs  in  confequence  of  the  difpenfation  of  grace. 

4.  The  moral  law  fimply  confidered  requires  obe¬ 
dience,  merely  becaufe  it  is  right  and  juflly  due.  It 
exads  duties  folely  as  a  debt  in  which  we  are  bound 
to  God,  and  not  as  means  of  future  advantage,  cr 
conditions  of  future  rewards.  The  law  gives  no  re¬ 
ward  beyond  the  condign  merit  of  a  creature,  which 
is  perfectly  nothing.  Whatever  benefit  or  reward 
may  accrue  to  a  creature  in  the  way  of  obedience  is 
Owing  to  divine  bounty,  or  a  free  promife,  intirely 

diftinft 
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diftinft  from  mere  law  ;  nor  does  the  obligation  of 
the  law  depend  at  all  upon  it.  But  the  precepts  of 
revelation  require  duties  not  only  as  debts  of  obedi¬ 
ence,  but  alfo  as  means  in  order  to  fome  further  ends. 
Even  thofe  duties  which  are  required  by  the  moral 
law,  and  fb  are  of.  neceffary  obligation,  have  by  the 
gracious  appointment  of  God  an  inftrumental  fubfer- 
viency  to  the  benefit  of  mankind,  in  this  and  the  com¬ 
ing  world,  and  as  fucb  are  enjoined  in  the  fcriptures. 
By  being  taken  into  this  fupernatural  law,  and  ap¬ 
pointed  as  means  of  our  prefent  and  future  happinefs* 
moral  precepts  have  a  new  and  diftinft  obligation  and 
enforcement  fuperadded  to  them  by  the  fovereign  will 
of  God  ;  and  we  have  a  new  additional  reafon  for  o- 
beying  them.  And  as  to  pofitive  precepts^  our  obli¬ 
gation  to  the  obfervance  of  them  is  wholly  to  be  re- 
folved  into  God’s  fovereign  will,  and  their  fubfervierv- 
cy  as  means  to  fome  good  end,  diftind  from  the  per¬ 
formance  therein  required. 

Corollary.  If  duties  be  required  in  the  fcripture  as 
means  in  order  to  fome  further  end,  by  the  fovereign 
appointment  of  God,  and  it  hence  be  concluded  that 
fuch  a  performance  of  them  as  is  fitted  to  fubferve 
the  end  propoled  is  contained  in  the  requirement,  and 
oficonfequence  is  a  commanded  duty,  how  far  fliort 
foever  it  may  fail  of  that  perfe&ion  of  obedience, 
which  the  law  requires,  this  conclufion  will  not  imply 
anv  relaxation  of  the  obligation  men  are  under  to 
yield  perfect  obedience  to  the  moral  law,  or  extenu¬ 
ate  the  guilt  of  any  failure  in  the  lead  degree.  But 
of  this  afterwards. 

The  attentive  reader,  I  truft,  cannot  but  perceive 
from  thefe  obfervations,  what  will  more  plainly  ap¬ 
pear  in  our  progrefs,  that  is,  the  fitnefs  and  neceffity 
of  diftinguilbing  between  the  moral  law  confidered 
fimpiy  and  ftriftly  in  itfeif,  as  a  rule  and  bond  of 

right 
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right  action  fo  moral  agents  in  general  ;  and  the  di¬ 
vine  precepts  given  by  (upernatural  revelation,  to  fal¬ 
len  man  alone,  upon  che  foundation  of  divine  grace 
through  the  mediator,  preferring  duties  as  means  of 
carrying  into  execution  God’s  merciful  purpofes  to¬ 
wards  the  children  of  men.  This  being  premifed,  I 
fhaii  now  addrefs  myfeif  to  the  proof  of  my  pofition, 
as  above  dated  and  explained. 

I.  Tne  principles  laid  down  in  the  preceeding 
feftion  unavoidably  lead  us  to  conclude,  that  fome- 
thing  is  required  of  men  in  a  way  of  duty,  which  they 
are  able  to  do  previous  to  regeneration. 

Ir  has  been  proved  that  the  unregenerate  who  en¬ 
joy  gofpel  privileges  are  able,  by  the  common  affift- 
a  nee  of  divine  providence  and  grace,  to  reform  their 
lives  ;  to  break  off  from  courfesand  acts  of  open  fin 
in  oppofition  to  the  dilates  of  their  own  conicience  ; 
to  do  aftions  materially  good,  and  that  ferioufly  and 
confcientioufly  according  to  their  prefent  light*  They 
have  both  faculties  and  principles  of  adlion  fufficient 
for  thefe  things.  If  thefe  things  are  enjoined  upon 
them  by,  and  contained  in  tliofe  commands  which 
God  in  his  word  has  laid  upon  them,  then  it  is  their 
duty  thus  to  reform  their  lives,  and  attend  the  means 
of  grace,  that  is,  fomething  is  their  duty  which  they 
have  a  power  to  do  before  regeneration.  The  con- 
fcq  uence  cannot  be  denied,  unlefs  we  will  deny  that 
it  is  the  duty  of  men  to  do  whatever  God  has  enjoin¬ 
ed  on  them. 

But  thofe  things  abavementioned,  which  men 
have  a  power  to  do  while  unregenerate,  are  contain¬ 
ed  in  and  enjoined  by  thofe  commands  which  God 
in  his  word  has  laid  upon  them.  For  it  has  been 
(hewn,  and  is  abundantly  evident  from  feripture,  that 
the  divine  command  requires  not  only  right  princi¬ 
ples  and  ends  of  a&ion,  but  alfo  that  the  aftion  itfelf 
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be  materially  good.  It  regulates  the  performances 
as  well  as  the  affedions  ;  the  external  and  impcrate* 
as  well  as  the  immanent  or  elicit  ads  of  the  will.  Ic 
enjoins  the  work  itfelf,  as  well  as  thofe  circumftances 
which  are  requifite  to  conftitute  it  a  holy  adion. 
Mr.  H.  owns,  that  if  there  be  any  commands  en¬ 
joining  a  reformation  of  life  and  a  good  behaviour  on 
the  regenerate,  then  the  fame  is  enjoined  on  the  un- 
regeneratc.  For  he  fays  (p.  1 16.)  66  No  duty  is  re- 
44  quired  of  the  regenerate  which  the  unregenerate 
44  arc  not  alfo  commanded  to  do.”  *  The  unrege¬ 
nerate  then  are  commanded  to  reform  their  lives  * 
to  hear,  read,  and  meditate  on  the  word  of  God  ;  to 
examine  their  hearts  and  ways,  and  pray  to  God  for 
pardoning  mercy  through  Jefus  Chrift.  That  is, 
they  are  commanded  to  do  thofe  adions,  which  they 
have  both  faculties  a'nd  principles  fufficient  to  enable 
them  to  do,  as  to  the  fubftance  of  the  performance. 

If  then  the  command  requires  fuch  aSlions^  as  well 
as  fuch  circumftances,  principles,  and  manner  of  ad- 
ing,  as  are  implied  in  true  holinefs  \  then  the  fub¬ 
ftance  of  the  adions,  though  deftitute  of  thefe  cir- 
cumftances,  are  matter  of  duty,  as  being  a  part8 
though  not  the  whole  of  the  requirement.  The 
command  obliges  to  the  whole  of  our  duty,  and  to 
each  diftind  part  of  it.  Such  effedive  ads  of  the 
will  as  are  required,  are  materially  good  •,  they  have 
a  goodnefs  diitind  from,  and  not  dependent  on  all 
thofe  circumftances  and  qualifications,  which  are  ne- 
ceflary  to  conftitute  them  holy  adions.  And  there 
is  an  obligation  to  the  performance  of  them,  beftdes 
the  obligation  to  perform  them  in  a  right  manner  in 

P  every 

*  This  is  not  true.  It  is  doubtkfs  the  duty  of  the  regenerate  to 
thank  God  for  his  diftinguifhing  mercy  in  their  election,  rege¬ 
neration,  converfton,  jufti£cadon,  &c  ;  which  cannot  be 
prefent  duty  of  any  unregenerate  fmner. 
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every  refpeft:  ;  and  confequently,  there  is  an  obliga¬ 
tion  to  the  doing  of  that  which  men  are  able  to  do 
before  regeneration. 

Actions  may  be  taken  in  a  twofold  fenfe,  that  is, 
as  learned  writers  exprefs  it,  in  fenfu  compcfito  ft?  in 
fenfu  divifo.  The  meaning  is,  they  may  be  taken  as 
comprehending,  and  invefted  with,  all  their  moral 
circumftances,  qualifications,  and  adjuncts  ;  or  they 
may  be  taken  fimply  and  abftraftly  in  themfelves. 
In  the  latter  fenfe,  no  imperate  aft  of  the  will  can  be 
denominated  holy,  though  forfubftance  conformable 
to  the  divine  command  ;  becaufe  holinefs  implies  a 
conformity  to  the  will  of  God  in  the  circumftances 
and  qualifications,  as  well  as  the  fubftance  of  the 
aftion  ;  as  has  been  before  declared.  Yet  the  aftions 
of  men  are  fubjeft  to  the  divine  command  in  the  lat¬ 
ter  as  well  as  the  former  fenfe  ;  that  is,  the  divine 
command  enjoins  the  whole  of  what  is  contained  in 
a  holy  aftion  conjunftly,  and  it  enjoins  each  ingredient 
of  the  aftion  in  this  compound  fenfe,  fever  ally.  We 
are  commanded  to  do  aftions  materially  good  *,  we 
are  alfo  commanded  to  do  them  in  fuch  a  manner, 
and  with  fuch  a  degree  of  ftrengch,  as  is  perfeftly 
conformable  to  the  rule  of  our  duty.  But  thcle  things 
are  fo  commanded,  that  however  we  may  fail  in  fome 
particulars,  we  are  neverthelefs  bound  to  the  obferv- 
ance  of  all  and  each  of  the  other.  Which  may  be 
thus  proved.  The  guilt  of  any  finful  aftion  is  more 
or  lefs  multiplied  or  aggravated,  as  it  is  inconforma- 
bie  to  the  divine  law  in  more  or  fewer  refpefts.  If 
an  aftion  be  anfwerable  to  the  law  in  matter  and 
manner,  but  fomewhat  deficient  in  the  degree  or 
ftrength  of  the  performance,  it’s  finfulnefs  is  not  fo 
great,  as  if  it  were  deficient  in  a  greater  degree  :  It 
would  be  yet  more  finful  if  not  done  for  a  holy  end  -t 
and  ftill  more  if  done  for  an  unlawful  or  forbidden 
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end  ;  and  finally  it’s  guilt  would  be  yet  greater  if 
the  aftion  itfelf,  as  well  as  it’s  end  and  circumftances 
were  unlawful.  *  It  is  not  fo  bad  for  a  man  to  ex- 
ercife  a  covetous  principle,  by  driving  to  acquire 
riches  in  a  lawful  way  that  he  may  lay  up  treasures 
on  earth,  (though  this  is  utterly  forbidden)  as  it  would 
be  to  feek  riches  for  the  fame  purpofe  by  dealing, 
robbery,  and  all  manner  of  unrighteoufnefs.  If  there 
were  not  an  obligation  to  the  performance  of  the 
aftion  in  itfelf  confidered,  as  well  as  taken  in  con¬ 
junction  with  all  it*s  moral  circumdances  ;  then  the 
omiflion  of  it  would  not  in  itfelf  be  fin,  nor  could  it 
add  any  thing  to  the  guilt  arifing  from  the  irregula¬ 
rity  of  fuch  circumdances.  For  fin  is  the  tranfgrefiion 
of  the  law.  We  may  be  fure  that  that  is  in  itfelf  a 
duty,  the  omiffion  of  which  is  in  itfelf  fin,  Now 
though  external  duties  in  fenfu  divifo  be  not  holinefs, 
yet  the  omiffion  of  them  is  in  itfelf  fin  :  And  confer 
quently  external  duties  are  required  in  and  by  the  di¬ 
vine  law.  We  are  fo  bound  by  the  law  of  God  that 
an  uninterrupted  courfe  of  obedience  is  our  duty  % 
and  each  particular  aft  taken  by  itfelf  is  alfo  our  duty  ; 
and  in  each  aft  of  obedience,  perfeftion  in  degree,  ac¬ 
cording  to  the  drength  of  our  faculties  is  our  duty  % 
and  fo  is  every  inferior  degree  that  can  be  fuppofed  : 
And  finally  whatever  is  contained  in  the  effence  of 
true  holinefs  collectively  confidered  is  our  duty  ;  and 
at  the  fame  time  each  particular  ingredient,  circum- 
ftance  or  qualification,  is  alfo  our  duty,  taken  fepa- 
rately  and  by  itfelf.  And  our  guilt  is  multiplied  and 
enhanced  according  as  we  have  violated  more  of  thefc 
obligations,  and  broken  the  divine  command  in  more 
refpefts. 

P  a  To 

*  To  emit  the  duty  (external  obfervances  of  religion)  wholly,  is 
worfe  than  to  perform  good  in  a  wrong  manner,  and  to  b« 
doing  evil  inftead  of  both  is  yet  much  worfe.  Goodmans 
Works,  Vol#  3.  fag.  430, 
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To  fum  up  the  argument.  Since  adions  materi¬ 
ally  good,  confidered  in  themfelves,  are  required  of 
men  as  matter  of  duty  ;  and,  fince  unregenerate  Tin¬ 
ners  have  a  power  to  do  adions  materially  good  ; 
we  conclude,  that  unregenerate  Tinners  have  a  power 
to  do  Tomething  which  is  required  as  matter  of  duty  : 
Which  is  the  point  we  undertook  to  maintain. 

Mr.  H.  has  moved  an  objection  which  contains 
the  fuhffance  of  the  argument  above  propofed,  viz. 

That  men  by  doing  actions  materially  good,  do 
c<  Tome  part  of  their  duty,  and  To  far  obey  the  com- 
“  mand.”  Pag.  117.  How  he  hasfucceeded  in  his 
attempt  to  anTwer  it  we  will  now  confider. 

He  Tays,  “  Nothing  is  either  duty  or  Tin,  if  con- 
<c  fidered  without  any  refped  to  the  heart,  and  as 
“  not  implying  any  exercifes  of  that/*  Pag.  1 17. 

Anfw.  We  may  here  note  that  this  affertion,  “  that 
€t  nothing  is  either  Tin  or  duty,  if  confidered  as  not 
implying  any  exerciTes  of  the  heart/’  is  a  plain  de¬ 
nial  of  the  doctrines  of  original  fin  and  righteoufncfs, 
or  of  finfulnefs  or  righteoufnefs  of  nature  diftind 
from,  and  previous  to  all  ads  of  the  mind.  But  this 
I  fuppofe  was  owing  to  inadvertence,  and  therefore 
I  (hall  take  no  further  notice  of  it.  There  are  alfo 
feme  Tins  of  omifiion  which  do  not  imply  any  exer- 
cifes  of  heart.  If  the  propofition  be  limited  to  adions, 
we  grant  it  ;  but  it  will  eafily  appear  that  it  makes 
nothing  againft  us.  For, 

All  adions  whether  taken  in  the  compound,  or  di¬ 
vided  fenfe  are  ads  of  the  will.  The  iubftance  of  an 
adion,  is  the  adion  itfelf  abftraded  from  it*s  circum- 
ftances.  External  adions  are  ads  of  the  will  ad  ex¬ 
tra.  Involuntary  motions  and  effeds  are  not  the 
fubftance  and  matter  of  adion.  Nor  are  the  natural 
effeds  and  confequences  of  our  voluntary  exertions, 
though  apprehended  and  chofen  by  us,  the  fubftance  of 

our 
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our  aftion  properly  fpeaking.  This  is  no  other  than 
the  very  aft  of  our  will,  chufing  that  thofe  effefts 
fhould  take  place,  and  putting  forth  our  executive 
power  fer  the  production  of  them.  Mr.  H.  ftrange- 
ly  fuppofes  that  by  the  fubftance  and  matter  of  a  du¬ 
ty  or  aftion  is  meant  fomething  diftinft  from  all  ex- 
ercifes  of  the  heart,  or  afts  of  the  will ;  fomething 
of  which  a  meer  machine  is  capable  ;  and  then 
concludes,  (as  well  he  might)  that  there  is  no 
I'm  or  duty  in  all  this,  in  itfelf  confidered  ;  adding 
fome  contemptuous  expreflions  of  thofe  who  are  other- 
wife  minded,  as  perfons,  who  bewilder  themfelves 
with  a  fet  of  words  without  meaning.  We  leave 
them  to  his  correftion  if  there  be  any  fo  abfurd  as  to 
hold  that  to  be  the  matter  of  an  aftion  which  is  no 
aft  of  the  will.  But  what  is  this  to  the  purpofe  of 
anfwering  our  argument,  which  fuppofes  the  duties 
in  queftion  to  be  voluntary  aftions  ?  Methinks  fome- 
body  elfe  is  got  bewildered,  befides  thofe  men  of 
ftraw  which  our  author  attacks  with  fo  much  fpirir. 

It  is  further  pleaded,  fuppofing  the  aftions  in 
queftion  be  voluntary,  yet  it  is  rather  more  abfurd  “  to 
“  fpeak  of  a  man’s  doing  any  part  of  his  duty  in  his 
“  external  conduft,  when  his  conduft  is  confidered 
“  as  the  fruit  of  wrong  and  finful  exercifes  of  heart.” 
Pag.  1 18. 

Anfw.  1 .  We  do  not  fuppofe  that  the  fruit  of  any 
exerciles  of  the  heart,  or  afts  of  the  will,  whether 
right  or  wrong,  is  the  matter  of  duty,  unlefs  that  fruit 
be  a!ro  an  aft  of  the  will.  Now  thereisnoabfurdity  in 
-  fuppofing,  that  an  aft  of  the  will  may  in  itfelf  be  good, 
and  the  matter  of  a  commanded  duty,  though  it  be 
the  fruit  of  a  preceding  aft  which  was  not  fo.  Mr. 
Edwards  belure,  did  not  think  there  was  a  grofs  ab- 
furdity  in  fuppofing  that  the  goednefs  or  evil  of 
aftions  lay  in  their  nature  and  not  in  their  caufe.  * 

*  Enquiry  concerning  the  Will,  part  iv.  fed.  i. 
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Giving  alms  is  a  good  aftion  in  itfelf,  and  the  matter 
of  duty  ;  though,  in  the  Pharifees  it  was  the  fruit  of 
pride,  which  befure  was  no  good  principle.  If  the 
objeft  chofen  be  good,  the  aft  of  chufing  is  materially 
good,  however  it  may  be  wrong  in  iPs  adjunfts  and 
circum fiances.  It  is  good  in  Jenfu  divifo.  It  is  wrong 
in  fenfu  ccmpofito .  An  aft  of  choice  in  itfelf  is  either 
good  or  evil  according  to  the  nature  of  it’s  objeft. 
Since  then  we  are  divinely  commanded  to  do  aftions 
materially  good,  we  conclude  that  it  is  our  duty  to 
do  them. 

It  will  be  enquired,  is  it  then  our  duty  to  do  thefe 
things  from  wrong  principles,  and  for  unlawful  ends  ? 

Anfw.  i.  It  is  not  our  duty  to  be  aftuated  by  e- 
vil  principles,  or  aim  at  unlawful  ends,  in  any  of  our 
aftions.  This  is  utterly  jinful.  But  the  doing  a  com¬ 
manded  aftion  is  in  itfelf  a  duty,  how  much  foever 
we  may  fail  in  the  principle,  end  and  manner  of  the 
performance.  And  our  guilt  will  be  double,  if  the 
aftion  as  well  as  iPs  principle  and  end  be  utterly 
wrong. 

2.  The  principles  and  ends  of  mens  aftions  may 
be  Paid  to  be  wrong  in  two  (enfes.  i.  When  they 
are  in  themfelves  abfolutely  forbidden,  as  when  a  man 
afts  from  malice.  To  aft:  at  ai!  with  a  mifchievous 
intent  is  unlawful.  In  this  cafe  the  formal  principle, 
and  final  caule  of  the  aftion  is  in  itfelf  fin.  The 
aftion  not  only  flows  from  a  heart  that  is  corrupt, 
but  from  the  corruption  itfelf.  2.  The  principles 
and  ends  of  mens  aftions  are  faid  to  be  wrong,  when 
they  are  defeftive  *,  though  in  themfelves  good  in 
their  kind.  Such  are  the  principles  of  felf-love, 
natural  confcience,  &c.  in  the  unregenerace.  Now 
when  men  do  aftions  materially  good  from  thefe  prin¬ 
ciples,  they  do  not  aft:  from  finful  principles  as  finful. 
That  is,  though  they  are  defectively  corrupt,  the 

aftion 


confitlered  and  refuted.  i  j  i 

aftion  does  not  flow  and  take  it’s  form  from  their 
corruption,  as  was  noted  in  the  laft  feftion.  This  is 
well  exprefled  by  Dr.  Prefton,“  Take  man’s  nature,  ” 
lays  he,  “  as  fecluded  from  [fanftifying]  grace,  it  is 
“  able  to  do  two  things  ;  to  bring  forth  fin  and  lull, 
“  which  comes  from  the  corruption  of  it,  and  like- 
“  wife  many  excellent  virtues,  which  proceed  from 
“  common  nature  which  is  in  a  man  unregenerate, 
“  as  well  as  finful  nature.”  *  “  A  man  may  do  a 
“  thing  by  nature,”  fays  Mr.  Charnock,  “  from  a 
“  good  principle,  a  principle  of  common  honefty  good 
“  in  it’s  kind,  (brafs  is  good  in  it’s  kind  but  not  fo 
“  good  as  filver)  but  not  evangelically  good  without 
“  a  renewed  afFeftion  to  God.”-j-  Now  though  the 
want  of  this  renewed  afFeftion  to  God,  in  performing 
the  fubflance  of  commanded  duties,  be  utterly  finful, 
yet  to  aft  from  a  natural  principle  good  in  itfelf  is 
lawful :  And  to  do  aftions  materially  good,  from 
luch  a  principle  is  a  duty,  as  we  fhail  fee  more  fully 
in  the  fequel. 

It  is  further  argued  by  Mr.  H.  that  what  are  call¬ 
ed  external  duties  “  are  not  required  for  their  own 
“  fakes,  or  in  themfelves  confidered,  but  only  as 
“  proper  ways  of  exerciling  and  expreffing  love  to 
“  God.  Love  to  God  is  therefore  the  thing  required  : 
“  The  whole  of  the  duty  lies  in  this :  And  where 
“  this  is  wanting  the  externals  are  as  toduty  an  empty 
“  nothing,  not  the  thing  required  ;  and  in  doing 
“  them  no  duty  is  done.”  Pag.  118,  119. 

Here  are  two  propofitions,  of  which  the  latter  (ac¬ 
cording  to  Mr.  H.)  follows  from  the  former,  being 
connefted  with  it  by  the  illative  particle  [therefore.  J 
We  will  firft  confider  their  conneftion,  and  then  ex¬ 
amine  the  truth  of  each  of  them  apart. 

As 

!  Ssrm.  6.  on  Rom.  1,  18.  f  Vol.  z.  p>ge  16.  Fol. 
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As  to  their  connexion:  Our  author  here  argues,  chat 
44  if  external  duties  are  not  required  for  their  own  fakes, 
44  but  only  as  proper  ways  of  exercifing  and  expreflf- 
41  ing  love  to  God  •,  then  love  to  God  is  the  [only  j 
4t  thing  required  :  The  whole  duey  lies  in  this.”  But 
how  can  this  confequence  flow  from  the  antecedent  to 
which  it  is  fubjoined  ?  Or  indeed  how  can  it  confift 
with  it  ?  Common  fenfc  I  fhouid  imagine,  would 
conclude  that  if  external  duties  are  required  ac  all, 
whether  for  their  own  fakes,  or  on  any  other  account  % 
then  love  to  God  is  not  the  only  thing  required, 
nor  does  the  duty  lie  wholly  in  this.  Certain  it  is, 
that  external  actions  are  as  diverfe  from  love,  as  the 
effeCt  is  from  it’s  caufe,  as  the  fign  is  from  the  thing 
fignified  ;  as  an  immanent  affeCtion  is  from  an  exer¬ 
tion  of  operative  power  for  the  performance  of  an 
outward  work.  On  the  contrary,  if  love  be  the  only 
thing  required,  no  imperate  aCt  ol  the  will  is  required 
at  all.  If  the  whole  duty  lies  in  love,  no  part  of  it 
lies  in  exprefling  love,  or  in  exerting  any  effective 
arts  from  any  principle  whatever.  All  the  fruits 
and  effeCts  of  love  in  a  way  of  endeavour  to  glorify 
God,  and  do  good  to  men,  being  in  nature  intirely 
diverfe  from  the  affeCtion  of  love,  mult  be  cancelled 
from  the  lift  of  duties,  as  well  as  the  endeavours  of 
the  unregenerate.  To  draw  a  confequence  from  a 
principle  inconfiftent  with  and  contrary  to  it,  is  me- 
chinks  a  little  extraordinary.  But, 

Let  us  now  examine  the  truth  of  each  propoiition 
apart.  To  begin  with  the  latter,  viz.  1  hat  in  ex¬ 
ternal  duties  of  religion  love  to  God  is  the  only  thing 
required,  the  whole  duty  lies  in  this.  This  muff  be 
denied,  fince  not  only  feripture  and  reafon,  but  Mr. 
H.  himfelf  will  fupport  us  in  faying,  that  endeavours 
of  external  obedience  are  required,  as  well  as  the  af¬ 
fection  of  love,  at  lead  when  they  accompany  and 
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flow  from  love  to  God,  and  are  genuine  Fruits  exer-- 
cifcs  and  expreffions  of  it.  I  add,  that  fince  the  o- 
million  of  fuch  endeavours  is  fin  in  itfelfy  as  well  as 
the  want  of  a  principle  of  divine  love  in  them,  and 
fo  doubles  the  Tinners  guilt  ;  it  muft  be  concluded, 
that  the  former  is  a  part  of  duty  as  well  as  the  latter  ; 
and  that  there  is  an  obligation  to  both  conjunitly,  and 
to  each  feverally. 

Perhaps  we  have  not  yet  fully  hit  the  joint.  If 
not  I  hope  we  (hall  at  length  find  it,  in  examining 
the  other  propofition,  viz.  “  External  duties  of  re- 
44  ligion  are  not  required  for  their  own  fakes,  or  in 

44  themfelves  confidered  ;  but  only  as  proper  ways 

45  of  exercifing  and  expreffing  love  to  God.** 

It  will  be  neceflary  to  premile  a  few  things  for  th^ 
better  undemanding  of  what  is  here  afferted,  which 
as  it  lies  may  not  appear  fo  plain.  External  duties 
are  of  two  kinds,  moral  and  pofitive.  Tofpeak  and 
behave  reverently  in  refpefl  to  God,  juftly  truly  and 
kindly  towards  men,  feem  to  be  duties  of  perpetual 
obligation,  on  fuppoficion  that  we  have  power  and 
occafion  of  fpeaking,  and  afting  at  all.  Now  there 
is  a  ficnefs  and  goodnefs  in  fuch  a  manner  of  beha¬ 
viour,  a  fuitablenefs  to  our  ftate  and  relations  ;  and 
a  contrary  behaviour  would  be  naturally  unfeemly 
and  pernicious.  There  is  a  goodnefs  in  right  ailions 
confidered  in  themfelves,  and  therefore  they  are  fit 
expreffions  of  good  affections.  External  adtions  are 
not  like  words  in  themfelves  equally  fit  toexprefs  any 
idea.  There  is  truth  righteoufnefs  and  goodnefs  in 
fpeech  and  behaviour,  as  well  as  in  the  fentiments  and 
affe&icns  of  the  heart.  Whatever  principle  a  man 
acts  from,  lying,  ails  of  injuftice  and  cruelty,  are  un¬ 
fit  and  evil  in  themfelves ;  and  on  the  contrary  ails  of 
righteoufnefs  and  mercy  are  in  themfelves  right. 

There 
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There  are  other  external  duties  which  are  called 
fxduive.  The  fubftance  of  fuch  actions  is  not  in  it- 
feif  of  neceffary  obligation*  but  is  fanftified  and  en¬ 
joined  merely  by  the  tovereign  will  of  God.  Of  this 
kind  are  intlitutions  of  religious  worfliip. 

Concerning  external  duties  it  is  enquired,  r.  Whe¬ 
ther  they  are  required  for  their  own  Jakes  ?  If  the 
meaning  be,  whether  they  are  required  becaufe  right 
and  fit  in  thernfeives,  and  not  in  their  own  nature  ab- 
folutely  indifferent,  I  anbver  pofuive  duties  are  net 
required  for  their  own  fakes.  The  performance  of 
them  Is, good  becaufe  required,  not  required  becaufe 
good  in  i'tfelf.  But  to  (peak  the  truth,  to  do  juftly, 
to  behave  reverently  towards  God,  are  duties  in  them- 
felves  fit.  There  is  a  goodnefs  in  fuch  a  manner  of 
conduct  •,  and  it  may  truly  be  faid  that  thefe  things 
are  required  for  their  own  lakes,  or  becaufe  right  in 
thernfeives  ;  though  perhaps  this  may  not  be  the  foie 
reafon  of  their  requirement.  Pofuive  duties  are  re¬ 
quired  not  for  th«ir  own  fakes,  but  for  fome  further 
cad.  Actions  morally  good  may  be  and  are  requi¬ 
red  partly  for  their  own  fakes,  and  partly  as  inftru- 
mental  to  other  purpofes  diftimff  from  the  perfor¬ 
mance.  If  then  unregenerate  finners  may  perform 
external  duties,  good  in  thernfeives,  as  has  been  prov¬ 
ed,  it  trmft  be  concluded  that  this  is  required  of  them. 
And  if  they  can  attend  inftr amenta  1  duties,  fo  as  that 
their  attendance  (hall  be  conducive  to  the  end  for  which 
they  are  required,  as  (tall  in  due  rime  be  proved  •, 
their  not  being  required  for  their  own  fakes  will  not 
at  ail  weaken  our  argument,  that  fuch  an  attendance 

is  in  it  ft  If  their  duty. 

2,  Are  external  duties  of  religion  required  in  them - 
[elves  confidered  ?  If  this  means  the  fame  with  the 
former  enquiry,  it  has  now  been  anfwered.  _  But  it 
feems  Mr.  H,  in  denying  this,  intends  fomethmg  fur- 


coniitlered  and  refuted. 


ther'j  viz.  That  what  are  called  externa!  duties  of 
religion,  materially  confidered,  or  rn  fenju  divijo ,  arfc 
not  required  but  upon  the  (uppofidon  that  they  are 
conjoined  wkh  and  flow  from  love  to  God.  I  hat  is* 
thefe  chings  are  duties  if  they  nre  true  cxpreflions  and 
fruits  of  love  to  God,  otherwise  they  are  not  required 
mens  hands.  To  open  this  a  little  it  may  be  no 
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ted,  that  fame  duties  are  binding  upon  us  as  moral 


agents,  without  implying  or  prefuppofing  any  other 
qualifications  than  natural  capacities  and  advantages 
for  obedience.  Such  are  the  duties  of  loving  God 
and  our  neighbour.  Other  duties  are  required  of 
men  only  confcquenriallv,  or  on  fuppofiiion  that  they 
are  fubjefts  thus  qualified ,  and  the  aft  ion  be  thus  pit- 
formed.  It  may  be  their  prefent  duty  to  be  thus  qua¬ 
lified,  and  fo  to  do  the  duty  consequentially  required 
without  any  delay  •,  yet  the  doing  of  it  while  unqua¬ 
lified  is  not  a  duty  ;  it  is  not  required,  and  ought  not 
to  be  done.  And  home  circumftances  though  not 
eflential  to  an  aftion,  as  an  aHion,  may  yet  be  effen- 
tial  to  it,  as  a  duty  required .  Thus  though  it  be  the 


prefent  duty  of  thofe  who  have  had  fufficient  means 
of  inftruftion,  to  believe  in  Chrift  and  profefs  their 
faith  ;  yet  it  is  not  the  duty  of  any  one  to  profefs 
faith  until  he  does  believe.  Profeffion,  baptifm  and 
the  Lord’s  fupper  are  duties  on  fuppofition ,  that  the 
fubj  efts  are  qualified  according  to  the  rules  of  the 
goipel.  Though  it  may  be  the  fin  of  an  unbeliever 
that  he  does  not  now  join  himfelf  to  the  chriftkn 
church,  yet  it  would  be  a  greater  fin  for  him  to  pro¬ 
fefs  faith,  and  be  baptized,  while  confcious  that  he  is 
an  infidel.  It  may  be  the  prefent  duty  of  a  profeff- 
ed  chriftian  to  partake  of  the  Lord’s  fupper  •,  yet  it 
is  not  his  duty  to  cat  and  drink  at  the  Lord’s  table 
unlefs  he  do  it  religioufly ,  in  remembrance  of  Chrift. 
And  if  any  one  fhould  do  the  outward  aftion,  meerly 
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to  fatisfy  his  hunger,  qualify  himfelf  for  a  ccmmifiion, 
or  gratify  an  intemperate  appetite  for  wine,  without 
any  religious  views  ;  we  might  truly  fay  that  what  he 
does  is  no  duty  at  all,  but  a  great  fin  ;  becaufe  a  re¬ 
ligious  manner  of  eating  and  drinking  is  efifential  to 
partaking  of  the  Lord’s  fupper,  as  a  duty  ;  and  we 
ought  not  to  do  the  outward  adtion  at  all  uniefs  we 
do  it  religioufly.  In  this  cafe  though  we  cannot  fay 
that  the  qualification  of  the  perfon,  and  the  religious 
manner  of  the  performance,  is  the  only  thing  requi¬ 
red,  and  that  the  whole  of  the  duty  lies  in  this,  (for 
external  adfions  are  alfo  required)  yet  wc  grant  that 
thefe  circumftances  are  efifential  to  the  outward  a£fi- 
ons,  confidered  as  duties ;  and  where  thefe  are  want- 
V  ing,  the  externals  are  as  to  duty  an  empty  nothing, 
or  rather  much  worfe  than  nothing,  and  in  doing 
them  no  duty  is  done”;  and  that  for  this  plain  rea- 
fon,  becaufe  thefe  externals  are  required  only  on  f up - 
fofition  of  thefe  other  requifites  ;  and  confequentiy 
thefe  adjun&s  belong  to  the  fubftance  and  matter  of  the 
duty,  chough  they  belong  not  to  the  fubftance  of  the 
GUtward  affion  :  Which  adlion  is  a  commanded  duty 
only  in  the  compounded  and  not  in  the  divided  fenfe. 

This  appears  to  be  Mr8  H’s  meaning,  when  he 
fays,  that  the  unregenerate  in  attending  the  externals 
of  religion,  do  nothing  that  is  their  duty.  He  confi- 
ders  thefe  things  as  enjoined  on  men  only  on  fuppo- 
fition  that  they  are  regenerate,  and  have  a  holy  love 
to  God.  For  he  fays,  u  they  are  required  only  as 
“  expreffions  of  love  to  God.”  Exprefiions  of  love, 
as  fuch,  are  duties  only  on  fuppofirion  of  love.  Now 
as  it  is  the  main  defign  of  this  feftion  to  confute  this 
notion,  it  will  not  be  necefifary  that  we  detain  the  rea¬ 
der  long,  by  framing  a  full  reply  to  this  exception, 
before  we  proceed  to  our  enfuing  arguments.  Ycc 
%  few  things  may  be  hinted  briefly. 

I.  If 


Confidered  and  refuted.  1x7 

i*  If  this  be  true,  then  it  is  as  unlawful  for  an  un* 
regenerate  Tinner  to  fpeak  the  truth,  do  an  of 
juftice  or  kindnels  to  a  neighbour,  rdcue  his  parent 
when  in  danger  of  death,  to  read  or  hear  the  word 
of  God,  or  pray  to  him  for  any  mercy  temporal  or 
fpiritual,  or  do  any  external  adieu  whatever  ;  as  it 
would  be  for  an  unbeliever  contrary  to  his  inward 
perfuafion  to  profefs  faith,  be  baptized,  and  come  to 
the  Lord’s  cable  purely  to  get  drunk.  For  the  re¬ 
quirement  of  duties  only  on  fuppofition  of  regenera¬ 
tion  and  love  to  God,  implies  the  prohibition  of  them, 
in  all  other  cafes.  It  is  as  unlawful  for  one  who  has 
not  a  holy  love  to  God,  to  do  any  thing  required 
only  as  an  expreflion  of  fuch  love,  as  it  is  for  one 
who  has  no  religious  regard  to  Chrift,  to  do  an  adion 

required  only  as  an  expreflion  of  religious  regard  to 
him. 

2.  Then  it  is  a  greater  fin  for  an  unregenerate  (in¬ 
ner  to  read  and  hear  God’s  word,  and  pray  to  him, 
than  to  refrain  from  it  ;  even  as  it  is  a  greater  fin 
for  an  infi  iel  to  profefs  faith,  &c.  than  not  to  do  it. 
For  a  duty  required  only  on  fuppofhion  of  love  to 
God,  is,  by  one  who  has  not  this  qualification,  and 
while  he  has  it  nor,  omitted  with  !efs  guilt  than  done. 

3.  Then  it  is  as  unwarrantable  and  preiurnptuous 
for  any  one,  whether  regenerate  or  nor,  to  endeavour 
an  attendance  on  an  external  duty  of  religion,  until 
he  has  feme  prevailing  evidence  that  his  endeavours 
are  fincere  expreflions  of  holy  love,  as  it  is  for  a  man 
to  offer  himfelf  to  baptifm,  or  to  join  in  partaking  at 
tne  Lord  s  table,  without  a  prevailing  perfuafion  that 
he  is  in  a  good  meafure  qualified  for  it,  and  fhall  at¬ 
tend  tne  ordinance  in  a  religious  manner.  It  is  in¬ 
deed  mens  fault  when  they  do  not  love  God  :  So  it 
is  if  they  (enjoying  gofpel  privileges)  are  not  qualified 
for  the  outward  feals  of  the  covenant.  Yet  while 
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they  are  unqualified  they  ought  to  refrain  from  them, 
and  while  they  have  no  evidence  of  their  qualifica¬ 
tions,  they  are,  in  the  judgment  of  their  confidences, 
unqualified,  and  fio  obliged  to  refrain.  And  thus  e- 
very  one  who  has  no  prevailing  perfuafion  of  his  be¬ 
ing  a  lover  of  God,  muft  in  confidence  refrain  from 
iuch  adions  as  are  required  only  on  iuppofuion  of 
holy  love,  and  as  expreflioas  of  the  lame  •,  as  for  in- 
fiance,  from  declaring  that  he  has  fuch  love,  and  ac¬ 
cording  to  Mr.  ITs  fcheme  from  every  other  exter¬ 
nal  duty. 

4.  Then  there  is  the  fame  reafon  to  caution  and 
warn  men  againfi  prefuming  to  read  and  hear  the 
word  of  God,  to  pray  to  him,  or  attend  on  any  ex¬ 
ternal  duty  of  religion,  until  they  firft  find  tome  evi¬ 
dence  that  they  either  are,  or  fhal!  be  regenerated  in 
and  with  the  attempt  as  there  is  to  warn  men  not 
to  come  to  the  Lord’s  table  until  they  find  fome  evi¬ 
dence  of  their  being  duly  qualified  for  ic, 

1  could  eafily  go  on  further,  but  I  forbear.  Me- 
thinks  thefe  conleauences  are  fo  intolerable,  that  no 
principle  ought  to  be  admitted  from  which  they  can 
fairly  be  deduced.  If  they  can  fairly  be  avoided  on 
Mr.  H's  plan,  let  it  be  (hewn. 

It  is  true  the  external  duties  of  religion  are  in  them- 
felves  fit  ways  wherein  love  to  God  may  be  exerciied 
and  expreficd,  and  it  is  the  duty  of  all  men  to  exer- 
cife  love  to  God  in  attending  on  them.  But  it  is 
moll  falfe  to  fay,  that  they  are  required  only  as  ex- 
ercifes  and  expreflions  of  holy  love.  1  hey  !C* 
quircd  in  the  gofpel  primarily  and  principally  as  means, 
through  the  fpirit’s  influence,  of  enlightening,  con¬ 
vincing,  converting  and  fanftifying  thofe  who  are 
chofeh  in  Chrift  to  falvation  :  As  alfo  of  refirainmg 
the  out-breakings  of  fin  in  many  others,  and  fo  pre¬ 
venting  the  bad  confequences  in  this  worlu.  n 
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fuch  an  attendance  cn  the  external  duties  of  religion, 
as  does  not  imply  any  exercifcs  of  true  love  to  God, 
may  be  well  adapted  to  fubferve  fevera!  of  thofe  ends 
tor  which  they  are  required  *,  as  for  inftance,  to  pro¬ 
mote  the  prefent  welfare  of  mankind,  to  awaken  and 
humble  tinners,  prepare  them  for  regeneration,  and 
lead  them  on  to  'a  faving  converfion.  Why  then 
fhouid  any  think  that  fuch  an  attendance  is  not  the 
duty  of  men,  previous  to  regeneration  ? 

W  hether  the  argument  hitherto  infifteu  on  and  de- 
fended  be  not  valid,  notwithftanding  what  has  yet 
been  urged  to  enervate  it,  let  the  unbiafied  judge. 
Mr.  H.  indeed  takes  the  freedom  at  the  of  his 
firft  plea  agatnft  u  unregensrate  duties”  (as  well  as 
at  other  times)  to  feat  himfelf  a  while  upon  the 
bench.  He  has  given  his  judgment  **  that  the  fhort 
plain  argument  he  has  confidered  is  quite  fufficient 
“  to  end  the  difpute.”  But  it  may  be  doubted, 
whether  it  be  proper  for  every  pleader  to  follow  the 
precedent.  Some  liberties  appear  well  enough  in 
great  men,  which  would  fcarce  be  thought  mod  eft  in 
perfons  of  mean  rank.  Perhaps  our  author  was  how¬ 
ever  a  little  too  fanguine  in  concluding  fo  perempto¬ 
rily,  “  that  it  is  as  demonftrably  evident  that  there  is 
“  no  obedience  but  what  confifts  in  love,  as  any  truth 
contained  in  divine  revelation,  and  muft  approve 
“  itfelf  to  the  reafon  of  every  one  who  will  exercife 
cc  his  reafon,  and  not  confufc  and  bewilder  himfelf 
“  with  afet  of.words  without  meaning.”  Pag.  1 17. 
On  what  evidence  this  conclufion  (lands  we  fhali  he 
prefently.  ' 

II.  Our  point  may  be  further  proved  from  fundry 
texts  of  fcripture.  The  firft  I  fhali  produce  is  the 
conference  between  our  Savior  and  the  fcribe,  re¬ 
corded  in  Mark  xii.  28, — - — 34.  And  one  cf  the 
fcribes  earn ,  and  having  heard  them  reafoning  toge¬ 
ther^ 
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iber,  and  perceiving  that  he  had  anfwered  them  well , 
c ykedhim ,  W oich  is  the  fir  ft  commandment  of  all?  And 
Jefus  anfwered  him,  T he  firfl  of  all  the  commandments 
is,  Hear,  O  lfrael  •,  the  Lord  our  God  is  one  Lord  : 
And  thou  /halt  love  the  Lord  thy  God  with  all  thy 
heart,  and  with  all  thy  foul ,  and  with  all  thy  mind, 
and  with  all  thy  ftrength .  ‘this  is  the  fir  ft  command- 
meat.  And  toe  fee  on  d  is  like ,  namely  this ,  Thou  fhalt 
iove  thy  neighbour  as  thyfelf  There  is  none  other 
commandment  greater  than  thefe .  And  the  feribe  [aid 
unto  him ,  IVell,  mafter,  thou  haft  faid  the  truth  ; 
For  tioere  is  one  God ,  and  there  is  none  other  but  he , 
And  to  t,ove  him  with  all  the  heart ,  and  with  all  the 
under  {landing,  and  with  all  the  foul ,  and  with  all  the 
ftrength ,  and  to  love  his  neighbour  as  him f elf ,  is  more 
than  ail  whole  burnt' offerings  and  facrificts.  And, 
when  Jefus  faw  that  he  anfwered  difcreetly,  he  faid 
unto  him ,  Thou  art  not  far  from  the  kingdom  of  God . 
And  no  man  after  that  durft  afk  him  any  queftion . 

k  may  feem  a  little  remarkable,  that  arguments 
concluding  in  direct  contradiction  to  each  other, 
ihouid  be  founded  on  this  conference.  Mr.  H’s  prim 
cipal  argument  to  difprove  “  unregenerate  duties,”  is 
taken  from  this  difeourfe  of  our  Lord  as  related  by 
Matthew,  chap.  xxii.  3 7 5 — 3 9 .  In  dating  and  vin¬ 
dicating  our  argument  from  this  paffage,  we  fhall  be 
unavoidably  led  to  examine  Mr.  H*s  reafoning  on  the 
matter,  which  would  otherwife  have  been  referred  to 
another  place. 

The  queftion  which  this  feribe  put  to  our  Savior, 
was  not,  “  what  is  the  fum  of  all  the  commands,  and 
of  man’s  duty  as  contained  in  them  ?  He  did  not 
conceive  that  the  whole  duty  of  man  was  expreffed 
in  one  or  two  commands.  It  would  be  evidently 
improper  on  this  fuppofition  to  enquire  which  is  the 
firff  ‘hat  is  the  greateft  commandment  of  all.  It 
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taken  from  Mark  xii.  2S — 34. 

feems  to  have  been  a  point  difputed  among  the  Jewifti 
doctors,  which  of  all  the  commands  of  the  law  was 
to  be  accounted  the  greateft.  And  this  fcribe  ob- 
fcrving  that  Jefus  had  anfwered  the  fadducees  well 
was  deSrous  to  hear  his  judgment  of  this  great 
queftion. 

Our  Savior  in  his  reply  dire<ftiy  refolves  the  point 
propofed,  declaring  exprefly  that  the  firft  and  great 
commandment  is  to  love  God  with  all  the  heart.  To 
which  he' adds  the  fecond  requiring  the  love  of  our 
neighbour.  Though  the  fcribe’s  queftion  was  only 
concerning  the  greateft  command  of  all,  yet  as  the 
fecond  was  like  the  firft,  it  is  with  good  reafon  con¬ 
joined  with  it  ;  and  the  rather '  becaufe  it  feems  to 
have  been  a  prevailing  error  among  the  Jewifti  teach¬ 
ers,  that  the  focial  virtues  were  not  very  important, 
provided  men  were  but  zealous  and  exadt  in  attend¬ 
ing  ordinances  of  divine  worfhip.  Befides,  thefe  two 
commandments  have  the  clofeft  connexion.  He  that 
truly  loves  God  loves  his  neighbour  alfo.  Our  Lord 
therefore  joining  thefe  two  great  moral  precepts  to¬ 
gether,  which  may  be  considered  as  a  kind  of  fum- 
mary  of  the  moral  law,  adds,  “  there  is  no  other 
commandment  greater  than  thefe,”  that  is,  thefe  are 
the  greateft  :  There  is  no  other  of  equal  importance. 
Now  here  are  two  things  to  be  carefully  noted. 

1.  It  was  not  our  Savior’s  defign  to  comprehend 
all  the  commands  of  God  in  thefe  two  great  precepts. 
This  is  evident,  becaufe  he  refers  to  other  commands, 
and  draws  a  comparifon  between  thefe  other,  and 
thofe  two  great  ones  of  which  he  had  been  fpeaking. 
To  fay  that  the  law  of  love  is  greater  than  the  other 
commands,  implies  that  there  are  other  commands. 
The  comparative  terms  greater  and  lefs  are  relative, 
and  neceflarily  fuppofe  their  correlatives.  Nor  can 
it  be  faid,  that  thefe  other  commands,  with  which  the 
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law  of  love  {lands  compared,  are  contained  in  it. 
For  they  are  plainly  diftinguifhed  from  it  •,  they  are 
called  ether  commands.  A  part  of  any  thing  cannoc 
be  called  another  thing.than  that  in  which  it  is  con¬ 
tained.  Befides,  if  we  fhould  fuppofe  that  the  com- 
parifon  is  between  the  whole  of  the  divine  law  and 
fome  particular  commands  contained  in  ir,  our 
Savior’s  faying  “  there  is  no  other  commandment 
greater  than  thefe,”  would  amount  to  no  more  than 
this,  that  a  part  is  not  greater  than  the  whole  :  Which 
would  be  trifling  and  uninftrufhve. 

2.  Thofe  other  commands,  with  which  the  great 
precepts  of  the  law  are  compared,  do  not  contain  in 
them  thofe  which  require  the  love  of  God  and  our 
neighbour.  For  if  they  did,  they  would  not  be  other 
commands,  but  the  very  fame,  with  only  the  addition 
of  fome  new  requirements.  And  befides,  the  pre¬ 
cepts  requiring  the  love  of  God  and  our  neighbour, 
are  faid  to  be  greater  than  the  other  ;  which  would 
be  palpably  abfurd,if  the  law  of  love  were  involved 
in  thefe  other.  It  would  be  faying  that  the  law  of 
love  is  greater  than  the  fame  law,  with  thefe  other 
precepts  taken  together.  That  is,  that  a  part  is  grea¬ 
ter  than  the  whole  ;  thac  the  love  of  God  and  our 
neighbour  is  a  greater  duty,  chan  a  duty  which  con¬ 
tains  in  it  the  love  of  God  and  our  neighbour. 

How  can  thefe  confequcnces  be  avoided  ?  Will 
any  pretend  that  to  lay  “  there  is  no  other  command¬ 
ment  greater  than  thefe,”  does  not  nectlsarily  impiyj 
that  there  is  any  other  ?  This  would  be  charging  our 
Lord  with  grofs  impropriety  of  language.  Had  he 
thought  that  thofe  two  commandments  contained  all, 
he  would  have  faid  there  is  no  other  commandment 
befides  theft.  Or  if  there  were  any  doubt  about  the 
matter,  the  anfwer  of  the  feribe,  which  was  approved 
as  difereet,  mu  ft  fatisfy  it.  Says  he,  to  love  God  and 
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our  neighbour  is  more  than  all  whole  burnt- offerings 
and  facrificts.  Here  thole  commanded  duties  are 
mentioned,  with  which  the  love  of  God  and  our 
neighbour  are  compared  ;  and  which  we  have  fliewn 
are  diftindt  from  it,  neither  containing  it  nor  contained 
in  it,  in  the  fenfe  here  intended.  Religious  ordinan¬ 
ces  laid  an  obligation  of  obedience  on  thofe  to  whom 
they  were  given  :  Yet  they  were  not  fo  important 
as  the  love  of  God  and  our  neighbour.  This  is  the 
fenfe  and  fcope  of  our  Lord’s  difcourfe  ;  which  is 
parallel  with  what  he  afterwards  laid,  when  reproving 
the  partiality  and  hypocrify  of  the  fcribes  and  phari- 
fees  in  their  religious  obedience.  Says  he,  45  ye  tithe 
44  mint  anife  and  cummin,  and  have  omitted  the 
44  weightier  matters  of  the  law,  judgment,  mercy, 
44  and  faith  (with  the  love  of  God.  Luk.  11.  42  ) 
44  thefe  cught  ye  to  have  done,  and  not  to  leave 
41  the  other  undone.’*  *  This  text  is  alfo  much  to 
our  purpofe,  and  the  fame  concluflons  will  flow  from 
it.  Paying  tithes  is  here  declared  to  be  a  duty,  or 
what  ought  to  be  done  ;  and  another  duty  diftin£t 
from  the  weightier  matters  of  the  law.  But  this  text 
isfo  fim  lar  in  meaning  and  expreflion,  to  what  has 
juft  been  confidered,  that  ’tis  needlels  to  make  more 
particular  obfervations  on  it. 

From  the  whole  we  conclude  that  an  attendance 
on  religious  ordinances  is  enjoined  on  men  by  other 
commands  than  thofe  which  enjoin  holy  love.  And 
confequently  fhmething  is  required  as  matter  of  duty 
different  from  love,  and  which  does  not  in  -itfelf  ne- 
ceffarily  imply  any  exercifes  of  fuch  love.  There  is 
therefore  an  obligation  on  thofe  to  whom  the  word 
of  falvation  is  fent,  to  attend  the  inftituted  means  of 
grace,  befides  the  obligation  they  are  under  to  do  ic 
in  the  exercife  of  true  love  to  God,  Our  Savior’s 
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determination  upon  the  cafe  propofed  to  him,  fur- 
nifhes  us  with  a  fore  principle  for  our  determinations, 
with  refpeft  to  the  pofitive  precepts  of  the  gofpel. 
Such  an  attendance  on  the  means  of  grace  is  required 
as  does  not  in  itfelf  neccffarily  imply  or  prefuppofe 
regeneration,  or  the  actings  of  faith  and  love  *,  that 
is,  fuch  an  attendance  as  men  have  a  power  for  while 
unregenerate.  And  this  obligation  refpefts  all  reli¬ 
gious  ordinances,  except  fuch  as  may  evidently  ap¬ 
pear  to  be  limited  and  appropriated  to  qualified  fub- 
jetfls,  that  is,  to  believers,  as  thofe  ordinances  which 
are  called  facramems  I  fuppofe  are.  And  we  may 
by  parity  of  reafon  conclude  that  fuch  external  afis 
of  obedience  to  moral  precepts  as  the  unregenerate 
by  God’s  common  affiftance  are  able  to  perform,  are 
alfo  commanded  duties. 

Let  us  now  take  a  view  of  Mr.  H’s  reafoning  from 
this  conference,  where  we  have  the  argument  on 
which  he  feems  chiefly  to  depend,  and  which,  if  we 
will  take  bis  judgment,  is  quite  fufficient  to  end  the 
difpute.  I  moft  now  anticipate  a  little  the  bufinefs 
of  the  next  feftion,  and  for  a  while  take  the  place  of 
refponfant. 

'  Says  he,  “  According  to  our  Savior’s  account  of  the 
divine  Jaw  or  commandment  (Mat.  22.  37, — 39  ) 
cs  it  requires  nothing  but  love  to  God  and  our  neigh- 
«  hour.”  P.  116.  Anfwer,  Our  Savior’s  words  as 
related  by  Matthew,  prove  no  fuch  thing  as  is  here 
a  flirted  ;  and  as  related  by  Mark  they  imply  the 
very  reverfe.  *  Mr.  H,  adds,  44  He  exprefly  fays  on 
thefe  two  commandments  hangall  che  law  and  the 
“  prophets,  (ver.  40.)  That  is,  all  that  \%  required  in 
«*  the  law  and  in  the  prophets,  every  injunftton  and 
46  command  to  be  found  in  divine  revelation  really 
requires  nothing  but  love  to  God  and  our  neigh- 
si  boiir.**  F.  1)7.  Afifw.  But  this  interpretation  of 
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our  Savior’s  words  is  contrary  to  reafon  and  fcripture, 
and  for  what  yet  appears  has  nothing  to  fupport  it  but 
Mr.  H’s  authority  •,  which  (without  difparagement) 
may  be  confronted  by  an  authority  no  way  inferior,  that 
is  by  the  authority  of  the  fame  Mr.  H.  who  in  a 
paffage  lately  produced  acknowledges  that  the  exter¬ 
nals  of  religion  are  in  fome  cafes  required.  But  per¬ 
haps  our  author  does  not  mean  that  the  inward  af¬ 
fection  of  love  is  all  that  is  required,  but  44  Love  aft- 
44  ed  out  and  expreffed  in  all  proper  ways.**  Ibid. 
Anfw.  By  love  ad  ed  out  and  expreffed,  1  conceive 
nothing  can  be  intended  but  the  external  fruits  and 
expreffions  of  love,  which  however  they  may  be  con¬ 
founded  with  love  under  figurative  expreffions,  are 
in  nature  as  diverfe  from  it  as  any  other  effect  is  from 
it’s  caufe.  We  do  indeed  allow  that  nothing  is  re¬ 
quired  as  duty,  but  what  is  either  implied  in  the 
affedion  of  love,  or  is  a  fit  way  of  exercifing  and 
expreffing  it  *,  nothing  which  may  not  be  confidered 
as  comprehended  in  love,  if  not  formally,  yet  virtu¬ 
ally  and  radically,  as  being  apt  to  flow  from  it,  as  an 
cffed  from  it’s  caufe,  or  an  ad  from  it’s  habit.  But 
that  no  external  duties  of  religion  are  required,  but 
fuch  as  attually  flow  from  love,  and  fo  imply  theex- 
ercifes  of  it,  (which  I  think  is  the  mod  candid  fenfe 
in  which  Mr.  H’s  words  can  be  taken)  is  not  at  all 
proved  by  our  Savior’s  words,  and  is  untrue,  as  has 
been  (hewn  from  this  very  paffage  of  fcripture,  and 
fhall  be  further  demonftrated.  But  Mr.  H.  pro¬ 
ceeds — 45  No  other  natural  and  eafy  fenfe  can  be  put 
f4  upon  thefe  words  of  Chrift  (How  can  we  know 
that  ?)  44  But  would  they  ffear  another  fenfe,  what 
44  St.  Paul  fays  on  the  fame  fubjed,  fixes  the  mean- 
44  ing  of  them.  He  fays,  He  that  loveth  another 
44  hath  fulfilled  the  law.  And  again.  Love  is  the 
44  fulfilling  of  the  law.  Love  could  not  be  the  fui- 
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ct  filling  of  the  law,  if  the  law  required  any  thing 
iX  more  than  loveafted  out  to  a  perfect  degree,  and 
ct  in  a  proper  manner.  Love  is  therefore  the  whole 
duty  of  man.  Nothing  more  nor  lefs  is  required. 
46  God  has  not  given  one  precept  co  man  in  the  law 
€i  or  the  prophets,  in  the  old  teftament  or  new,  but 
45  what  requires  love  to  God,  or  man,  or  both  ;  and 
**  is  to  be  obeyed  in  the  exerdfe  of  love,  and  no  o- 
65  ther  way,  or  by  nothing  dfe.  There  is  therefore 
45  no  obedience  but  what  confifts  in  love  ;  and  where 
there  is  nothing  of  this  there  is  no  duty  done  ; 
nothing  that  is  required,  and  is  due,  is  given.” 
F.  1 1 7. 

I  have  now  given  the  reader  the  intire  argument 
with  which  Mr.  H.  would  prove  that  nothing  more 
or  lefs  than  love  is  required  :  On  which  we  may 
note — — 

1.  Here  is  nothing  tending  to  enervate  the  proofs 
we  have  given,  chat  there  are  other  commands  be- 
fides  the  great  ones  our  Savior  (peaks  of. 

2.  If  love  be  taken  in  it’s  proper  fenfe  for  an  af¬ 
fection  or  immanent  aft  of  the  will,  it  will  be  flatly 
contrary  to  the  current  of  feripture,  and  to  divers  of 
Mr.  H’s  expreffions,  to  fay  that  nothing  befides  love 
is  required.  It  is  certain  that  good  works  as  well 
as  love  are  commanded  duties. 

3.  We  have  no  reafon  to  think  that  love  in  the 
texts  of  feripture  above  referred  to  is  to  be  under- 
ftood  as  including  all  thofe  afts  of  external  obedience 
which  flow  from  it.  It  does  not  appear  that  it  is 
ever  ufed  in  fo  extenfive  a  fenfe  in  the  feriptures. 
Mr.  H.  beiure  has  offered  nothing  to  prove  that 
it  is,  unlefs  the  words  of  the  apoffie,  “  Love  is  the 

fulfilling  of  the  law,”  may  be  thought  to  imply 
it ;  which  will  be  confidcred  immediately. 

4.  There 
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1  ,  » 

4.  There  is  nothing  in  the  (hape  of  an  argument  to 

prove  that  nothing,more  or  lefs  than  love  is  required, 
except  two  texts  of  fcripture,  viz.  Mat.  22.  40. 
Bom.  13.  8,  9.  If  then  thefe  texts  fhould  be  capa¬ 
ble  of  a  conftru&ion  different  from  what  he  has  giv¬ 
en,  his  argument  will  come  to  nothing.  Now  it 
does  not  appear  that  there  is  any  necefficy  of  taking 
thefe  texts  in  the  fenfe  he  has  given,  and  indeed  if 
they  are  clufely  examined  they  will  not  bear  that 
fenfe. 

When  our  Savior  fays,  On  thefe  two  command- 
“  ments  hang  all  (he  law  and  the  prophets,”  he  is 
fpeaking  of  commandments  which  he  had  juft  been 
comparing  with  and  declaring  greater  than  others, 
and  which  were  confequendy  diverfe  from  thofe  o- 
thers  to  which  they  are  preferred.  And  there  is 
nothing  in  the  expreffion  here  ufed  that  fo  much  as 
intimates  that  every  command  in  divine  revelation 
really  requires  nothing  but  love.  On  the  contrary 
when  one  thing  is  fa  id  to  hang  on  another,  we  na¬ 
turally  conceive  of  a  difterence  between  them.  All 
the  law  and  the  prophets  may  properly  be  laid  to 
hang  on  thefe  two  commandments,  if  thefe  are  grea¬ 
ter  than  any  other  •,  if  thefe  are  the  foundation^  the 
ultimate  end  of  other  precepts,  and  indeed  of  the 
whole  of  divine  revelation,  which  is  defigned  to  re¬ 
cover  men  to  the  love  of  God  and  their  neighbour  1 
if  ether  duties  required  in  the  word  of  God  naturally 
and  regularly  flow  from  love  as  tlieir  principle  or 
efficient  caufe.  It  feerr.s  to  me  that  the  phrafe  here 
uled  cannot,  without  draining,  be  made  to  compre¬ 
hend  much  more,  at  leaft  it  cannot  bear  Mr.  H*s 
conftruftion  :  Nor  has  he  hinted  one  reafon  for  his 
fenfe  of  the  words,  except  his  referring  to  the  words 
of  St.  Paul,  which  he  fuppofes  to  be  parallel  and  to 
fix  the  meaning,  of  this  text,  may  pafs  for  a  reafon. 

Our 
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Our  whole  bufinefs  then  is  to  attend  to  this  paffage 
of  the  apoftle  here  referred  to,  which  taken  in  it’s 
connection  is  as  follows.  Rom.  xiii.  7 — 10.  44  Ren- 
44  der  therefore  to  all  their  dues,  &c.  O.ve  no 
<c  man  any  thing  but  to  love  one  another,  for  he  that 
€i  loveth  another  hath  fulfilled  the  law.  For  this, 
44  Thou  (halt  not  commit  adultery.  Thou  (halt  not 
64  kill.  Thou  fhalt  not  fteal.  Thou  fhalt  not  bear 
44  falfe  witnefs.  Thou  fhalt  not  covet.  And  if  there 
44  be  any-  other  commandment  it  is  briefly  com- 
4*  prehended  (anakephalaioutai)  in  this  faying  namely, 
44  thou  fhalt  love  thy  neighbour  as  thy  felf.  Love 
44  worketh  no  ill  to  his  neighbour,  therefore  love  is 
44  the  fulfilling  of  the  law.”  On  thefe  words  we 
may  obferve. 

1.  That  the-apoftle  fee  ms  evidently  to  fpeak  of 
the  law  in  a  limited  fenfe,  meaning  only  what  is 
called  the  fecond  table  ;  containing  our  duty  to  our 
neighbour.  At  mo  ft  it  comprehends  only  the  moral 
law.  Now  if  it  fliould  be  fuppofed  that  the  moral 
law  requires  nothing  but  love,  this  will  not  prove 
that  there  are  no  ordinances  pertaining  to  the  external 
worihip  of  God  which  require  any  thing  befides  love. 
For  that  law  of  which  the  apoftle  is  fpeaking  does 
not  contain  every  divine  command.  It  does  not 
contain  pofuive  precepts,  which  (as  we  Jearn  from 
our  Savior’s  words)  are  diftindl  from  that  law  which 
obliges  us  to  love  our  neighbour  as  ourfelves.  God 
by  his  fovereigo  authority  may  have  enjoined  exter¬ 
nal  duties  of  religion  of  a  quite  different  kind,  for 
any  thing  that  can  be  argued  to  the  contrary  from 
this  text. 

2.  It  is  certain  that  the  moral  law,  and  even  the 
fecond  table  requires  fomething  befides  love,  in  the 
ftri6l  fenfe.  It  requires  a£t§’  of  kindnefs.  And  it 

alfo  requires  a  due  degree  of  lovej  and  endeavour  to 

do 


examined  and  anfwered.  129 

do  good.  If  then  love  be  taken  in  fo  large  and  qua¬ 
lified  a  fenfe  as  to  include  the  whole  of  our  duty,  or 
a  perfed  conformity  to  the  law  in  all  refpeds  ;  then 
it  is  true,  that  this  is  ftridly  the  fulfilling  of  the  law  $ 
and  every  one  in  whom  this  is  found  has  fulfilled  the 
law.  But  then  I  fay  that  fomething  lefs  than  perfed: 
obedience  is  alfo  required  of  us  by  God.  Something 
is  our  duty,  which  in  itfelf  is  not  a  complete  fulfill¬ 
ment  of  the  whole  law.  The  exercifes  and  actings 
of  love  in  true  chriftians  are  commanded  duties, 
though  by  reafon  of  their  imperfedion  they  are  not: 
the  fulfilling  of  the  law.  Thefe  and  much  more  are 
their  duty.  True  it  is,  that  nothing  more  can  be  re¬ 
quired  of  any  one  than  to  fulfill  the  law.  But  this 
will  never  prove  that  nothing  lefs,  is  in  any  cafe  re¬ 
quired.  The  whole  of  ouf  duty  in  a  perfed  degree, 
and  each  part,  in  all  it*s  degrees  is  jointly  and  feve- 
rally  required.  That  holinefs  which  is  perfedly  an- 
fwerable  to  the  law  is  our  duty  ;  and  fuch  ads  of 
holinefs  as  are  impeded,  and  confequently  are  not 
the  fulfilling  of  the  law  are  our  duty  :  And  external 
duties  of  religion,  though  in  themfelves  they  have 
not  the  complete  effence  of  true  holinefs,  yet  are  a 
part  of  that  duty  whereby  the  divine  command  is 
fulfilled.  The  fubftance  of  the  duty  is  enjoined  as 
well  as  irs  circumftances.  That  ought  to  be  done, 
and  thefe  not  omitted,  though  the  fubftance  of  exter¬ 
nal  duties  without  love  be  not  gofpel  holinefs  %  and 
though  gofpel  holinefs  being  impeded  in  degree  be 
not  the  fulfilling  of  the  law,  or  the  whole  duty  there¬ 
in  required. 

If  it  be  faid,  that  any  ad  of  obedience  is  a  fulfill** 
ing  the  law  :  I  anfwer,  it  may  be  fo  termed  in  fomc 
fenfe  :  It  is  a  doing  fomething  required  in  the  law. 
But  this  is  not  the  fenfe  in  which  the  apoftle  ufes  the 
phrafe.  He  means  the  whole  of  our  duty  in  it’s  full 

S  ~  enmt 


.  1 30  Mr.  H’s  Argument  from  Mat.  xxii.  3 7 — 40 

extent.  But  if  the  apoftle  intended  by  the  fulfilling 
of  the  law,  only  a  particular  aft  of  obedience,  then 
his  faying  that  love  is  an  inftance  of  obedience  to  the 
law,  does  not  imply  but  that  there  may  be  many  o- 
ther  inftances.  Love  and  the  fruits  '  of  low*,  and 
aftions  materially  good  though  deftitute  of  holy  love, 
may  ail  confidently  enough  be  inftances  of  duty,  by 
doing  of  which  we  in  this  fenfe  fulfil  or  obey  the 
law  in  fame  refpeft.  If  it  be  faid  that,  every  inftance 
of  obedience  or  duty  implies  feme  degree  of  holy  love, 
this  is  only  begging  the  queftion.  But, 

3.  If  we  attend  carefully  to  the  apoftles  words,  it 
will  I  think  plainly  appear,  that  there  are  other  duties 
we  owe  to  our  neighbour  befides  love,  in  the  fenfe 
here  intended.  44  Owe  no  man  any  thing  but  to 
46  love  one  another,  for  he  that  loveth,”  &c.  The 
apoftle  here  evidently  mentions  other  debts  or  duties 
owing  to  others  befides  love.  Such  as  rendring  to 
every  one  his  due.  And  he  obferves  a  notable 
difference  between  this  debt  of  love,  and  thofe  others  •, 
viz,  that  thefe  muft  be  difeharged  by  aftual  payment  4 
which  when  we  have  done,  we  (hall  owe  them  no 
longer.  But  that  other  debt  of  love  we  (ball  always 
owe  our  neighbour,  though  we  fhould  owe  him  no¬ 
thing  clfe.  The  apoftle  here  diftinguifhes  between 
rendring  to  all  their  due,  and  loving  one  another  : 
He  compares  and  oppofes  thefe  different  duties  to 
each  other  :  Which  (hews  that  the  former  are  not 
included  in  love  in  the  fenfe  here  intended.  I  fee 
not  how  any  tolerable  fenfe  can  be  made  of  the  text, 
if  love  be  underftood  to  contain  thofe  other  duties 
which  are  compared  with  it.  For  then  the  meaning 
muft:  (land  thus  :  44  Owe  no  man  any  thing  except 
16  love,  that  is,  except  tribute,  cuftom,  fear,  honour 
“  and  every  thing  elfe  which  is  ever  due  from  one 
44  man  to  another  The  bare  recital  of  which  is  a 
"  -----  r  -  fufficient 
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fufficient  confutation.  And  thus  the  words  of  Paul 
pointed  to  by  Mr.  H.  confirm  the  fenfe  we  have 
given  of  our  Savior’s  words.  They  both  appear  to 
ufc  the  word  love  in  it’s  proper  fenfe  :  And  neither 
of  them  comprizes  in  it  all  ads  of  external  obedience  : 
And  confequently  Mr.  H’s  affertion,  “That  nothing 
“  more  or  lefs  than  love  is  required,”  not  only  wants 
proof,  but  is  fully  confuted,  and  convided  of  falfhood 
from  thofe  very  texts  by  which  he  endeavours  to 
maintain  it. 

But  it  may  be  enquired.  Why  is  love  called  the 
fulfilling  of  the  law  ;  and  he  that  loveth  another  faid 
to  have  fulfilled  the  law  ;  and  all  the  commandments 
of  the  fecond  table  comprehended  briefly  in  this  fay¬ 
ing,  Thou  fhalt  love  thy  neighbour  as  thy  feif  ?— 
This  may  eafily  and  fatisfadorily  be  anfwered,  I  con¬ 
ceive,  if  we  will  not  cut  the  apoftles  words  to  the 
quick,  which  feme  expofitors  perhaps  have  too  much 
done.  The  learned  Toletus  feems  to  have  given  the 
true  meaning  of  this  paflage  as  follows.  “  The  law  is 
“  faid  to  be  fulfilled  two  manner  of  ways,  i.  When 
“  each  of  the  precepts  are  fulfilled  in  particular,  &c. 
“  *.  When  that  is  done  on  which  the  whole  law  de- 
11  pends,  or  unto  which  the  whole  law  is  ordained  or 
“  framed,  or  by  which  the  whole  law  is  performed. 
“  And  thus  he  that  loveth  hath  fulfilled  the  whole 
“  law  as  well  becaufe  love  is  the  principle,  caufe 
“  and  root  of  all  other  things  which  are  commanded  j 
“  as  becaufe  love  is  the  end  or  (cope  of  all  the  com- 
“  mandments  of  the  law  according  to  i  Tim.  i.  5. 
“  as  alfo  becaufe  it  exhibits  the  manner  wherein  the 
“  other  commandments  are  perfectly  done,  namely 
“  from  love.”  *  And  when  all  the  other  command¬ 
ments  are  faid  to  be  briefly  comprehended  under  this, 

S  2  Thou 

*  Vid.  Poli  Synopf.  in  loc. 
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Thou  (halt  love  thy  neighbour  as  thy  felf  •,  this  can¬ 
not  intend  that  they  are  ftriftly  and  formally,  but 
only  that  they  are  as  it  were  radically  contained  there¬ 
in  ;  as  love  is  an  operative  principle^  difpofing  and 
prompting  to  all  other  duties  to  our  neighbour.  Qr 
perhaps  the  original  word  may  only  import  that  the 
other  commands  are  connefted  '  with  this  as  their 
head,  or  capital  principle  :  And  then  the  meaning 
will  very  much  coincide  with  that  of  our  Savior*s 
words  before  explained,  65  On  theft  two  command¬ 
ments  hang  all  the  law  and  the  prophets.3* 

But  whether  this  be  the  full  and  exaft  meaning  of 
thefe  expreffions  or  not,  certain  it  is  that  this  paffage 
neither  requires  nor  indeed  will  bear  Mr.  H’s  con- 
ftruftion.  And  fo  we  have  confidered  the  whole  e- 
vidence  on  which  depends  the  truth  of  his  major 
proportion ,  u  that  the  divine  law  enjoins  nothing 
46  more  or  lefs  than  loved5  The  ajfumption ,  viz. 

The  unregenerate  have  no  true  (i.  e.  holy )  love  to 
God  and  their  neighbour,35  we  difpute  not  ;  though 
we  cannot  admit  the  reafon  immediately  fubjoined, 
viz.  That  “  unregeneracy  confifts  in  want  of  love, 
and  in  confequent  exercifes  of  enmity/5  For  it  has 
been  (hewn  to  confift  in  the  privation  of  a  holy  prin¬ 
ciple,  and  not  in  any  act  or  the  privation  of  any  adt 
\ 

We  have  now  fuftained  the  attack  of  our  author’s 
grand  battery  ;  and  have  I  hope  maintained  our 
[.round  againft  it.  Whether  we  have  noe  alfo  been 
able  to  fiience  it,  and  even  take  ic  out  of  his  hands, 
and  turn  it  to  gsod  effed  againft  himfelf,  that  is,  to 
impugn  his  own  tenet,  let  fuch  as  exercife  their  rea¬ 
fon  judge.  I  doubt  Mr.  II.  tr lifted  a  little  too  much 
to  his  prefifed  forces.  Soldiers  a?c  very  apt  to  defert 
a  caufe,  in  which  they  are  conftiained  toferve  againft 
their  will. 

III.  We 
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III.  We  will  now  again  refume  the  labouring  oar* 
and  proceed  in  our  prefent  tafk  :  That  is,  to  prove 
that  fomething  is  required  of  men  in  a  way  of  duty 
which  they  are  able  to  do  while  unregenerate.  And 
the  next  argument  is  taken  from  the  apoftle’s  words* 
Rom.  2.  14.  “  When  the  Gentiles  who  have  not  the 
law  do  by  nature  the  things  contained  in  the  law, 
<c  thefe  having  not  the  law  are  a  law  to  themfelves.” 
The  defign  of  the  apoftle  in  the  beginning  of  this 
epiftle  is  to  prove  that  both  Jews  and  Gentiles  are 
under  (in.  But  ft  nee  there  is  no  traofgreflion  where 
there  is  no  law,  it  might  be  objected,  that  the  Gentiles 
not  having  the  law  ieem  not  to  be  guilty  of  tranf- 
greffing  it.  To  this  the  apoftle  anfwers,  that  though 
the  Gentiles  have  not  the  written  law,  yet  they  hive 
the  work  or  impreftion  of  the  law  of  nature  on  their 
hearts,  in  thofe  notions  of  right  and  wrong  which 
they  are  naturally  furnifhed  with.  This  appears,  i. 
from  their  confciendoufly  doing  fame  things  contain¬ 
ed  in  and  enjoined  by  the  divine  law.  a  Though 
“  they  have  not  the  law,  faith  the  apoftle,  they  (hew 
u  forth  the  work  of  it,  they  do  many  things  which 
it  requiretb,-  and  forbear  or  abftain  from  many 
“  things  which  it  forbiddeth,  and  lb  (hew  forth  it’s 
“  work  and  efficacy.”  *  2.  From  the  witnefs  of 

confcience  accufiog  or  excufing  them,  according  as 
their  conduft  is  right  or  wrong. 

That  the  perfons  here  fpoken  of  are  unregenerate 
cannot  be  doubted,  befure  not  by  Mr.  H.  who  ven¬ 
tures  to  fay,  that  it  would  no‘t  be  a  wife  aft  in  God 
to  regenerate  an  ignorant  heathen,  or  a  very  errone¬ 
ous  profefTor  of  chriftianity,  without  preparing  him 
for  this  change  by  a  previous  ufe  of  means,  f  "flow 
competent  judges  we  are  of  what  is  wife  for  God  to 

da 

*  Owen  on  Indwelling  Sin,  ch&n,  14. 
f  Scrm.  on  Regen,  psg.  56. 
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do  in  this  cafe,  I  enquire  not.  That  thefe  heathen 
here  mentioned  were  unregenerate  is  mutually  agreed. 

Of  thefe  perfons  it  is  faid  that  they  do  the  things 
contained  in  the  law.  This  is  the  medium  or  argu¬ 
ment  by  which  the  apoflle  proves  that  they  are  a  law 
to  themfelves.  The  form  of  expreffion  may  feem  hy¬ 
pothetical,  “  When  the  Gentiles  do,”  &c.  but  the 
meaning  is  plainly  categorical,  q.  d.  Since  the  Gen¬ 
tiles  do  the  tilings  contained  in  the  law,  it  appears 
that  they  are  a  law  to  themfelves.  The  confequcncc 
mull  Hand  or  fall  with  it’s  antecedent. 

Now  whatever  a&ions  are  contained  in  or  required 
by  the  law,  are  commanded  duties  :  But  by  the  tefti- 
mony  of  Paul,  the  moral  virtues  of  the  unregenerate 
heathen  are  things  contained  in  the  law,  or  as  Calvin 
renders  it,  works  of  the  law  ;  *  that  is,  work*  requi¬ 
red  by  the  law.  Therefore  feme  aftions  of  the  unre¬ 
generate  are  commanded  duties.  And  this,  by  the 
way,  dire&ly  proves  that  a  virtuous  life,  as  well  as 
an  attendance  on  ordinances  of  religious  worlhip,  is 
the  duty  cf  men  previous  to  regeneration. 

Thefe  things  the  Gentiles  do  by  nature .  I  do  not 
fuppofe  that  thefe  words  were  meant  to  exclude  all 
divine  influence  prompting  and  affifting  the  powers 
of  nature  to  adfion  ;  yet  they  doubUefs  exclude  the 
influence  of  fupernatural  fan&ifying  grace  ;  and  fo 
leave  no  room  to  doubt  that  the  perfons  fpoken  of 
are  unregenerate. 

But  there  is  an  exception  to  this  teftimony,  that 
deferves  fome  confideration.  The  phrafe  in  the  ori¬ 
ginal  (ta  tou  nomou)  which  is  here  mandated  “  the 
“  things  contained  in  the  law,”  is  more  literally  ren- 
dred  the  things  cf  the  law.  And  a  learned  writer  4 
thinks  that  the  meaning  of  the  text  is  not  that  the 

Gentiles 

®  Inltit.  lib.  2.  chap.  2.  fedl  zt. 
f  Glas’s  Woiks,  Vol,  3.  pag.  25. 
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Gentiles  do  any  duties  contained  in,  or  enjoined  by 
the  law  ;  but  that  they  do  “  the  offices  of  the  law 
“  to  themfelves  or  the  things  which  pertain  to  the  law 
“  t0  do.  And  this”  he  fays  “  is  fupported  by  the 
“  words  immediately  following,  theft  having  not  the 
“  law  are  a  law  to  themfelves ,  which  fhew  the  work 
“  cf  the  law  written  in  their  hearts Whether  Mr. 
H.  would  follow  this  interpretation  of  the  text  I 
know  not  •,  he  having  taken  no  notice  of  it.  How¬ 
ever  we  will  attend  to  it.  And,  - 

1.  Whereas  it  is  fuppofed  that  the  following  words, 
“  Thefe  having  not  the  law  are  a  law  to  themfelves,” 
are  an  evidence  that  the  Gentiles  doing  the  things  of 
the  law  means  their  doing  the  things  which  the  law 
does,  (that  is,  enjoining  duty,  forbidding  fin,  threat- 
ning,  and  condemning  the  guilty,  acquitting  the  inno¬ 
cent)  ;t  appears  to  me  that  they  are  a  great  objedtion, 
anu  e»  en  a  full  confutation  ot  the  lenle  here  given  of 
the  text.  The  defign  of  the  apoftle  is  to  prove  that 
the  Gentiles  who  have  not  the  law  are  a  law  to  them¬ 
felves.  And  the  medium,  cr  argument  by  which  he 
proves  it  is  their  doing  by  nature  the  things  of  the 
law.  Now  it  is  a  maxim  in  logic  that  the  medium 
by  which  any  thing  is  proved,  mud  be  different  from 
that  which  is  proved  by  it  ;  different  in  fenf?,  as  well 
as  in  terms ;  other  wife  the  argument  will  be  trifling 
merely  proving  a  thing  by  itfelf.  For  inftance,1c 
wouid  be  trifling  ‘or  any  one  to  argue  in  this  manner. 
“  Smce  the  Gentiles  who  have  not  the  law  are  a  law 
“  to  themfelves,  therefore  thefe  not  having  the  law 
“  are  a  law  to  themfelves.”  Now  to  fay  that  a  man 
does  the  offices  ot  the  law  to  himfelf,  is  faying  no  more 
nor  lefs  than  that  he  is  a  law  to  himfelf.  We  are  in 
no  other  fenfe  a  law  to  ourfel ves,  than  that  we  do 
the  offices  of  the  law.  If  this  then  be  what  is  intend¬ 
ed  by  the  Gentiles  doing  the  things  of  the  law,  I  think 

the 
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the  apoftles  antecedent  and  confequence  differ  only  in 
terms  ;  and  the  argument  in  the  texc  muff  amount 
to  no  more  than  this,  “  When  the  Gentiles  who  have 
“  not  the  law  do  by  nature  the  offices  of  the  law  to 
“  themfclves,  thefe  having  not  the  law,  are  a  law, 
««  that  is,  do  the  offices  of  a  law  to  themfelves !” 
Surely  St.  Paul  did  not  argue  at  this  rate.  But  if 
the  fenfe  be  as  our  tranflators  have  rendred,  do¬ 
ing  the  things  contained  in  the  law,  the  argument  is 
clear  and  pertinent.  Mens  doing  the  things  required 
in  the  law  without  any  knowledge  of  the  written  law, 
is  an  evidence  that  they  are  inftead  of  a  law  to  them¬ 
felves,  and  that  they  have  the  work  of  the  law  writ¬ 
ten  on  their  hearts. 

t.  1  humbly  conceive,  that  the  original  word  (pole) 
here  ufed  is  not  proper  to  exprefs  the  elicit  or  imma¬ 
nent  afts  of  the  mind  and  confcience,  by  which  alone 
men  are,  or  do  the  offices  of,  a  law  to  themfelves. 
It  properly  fignifies  to  perform  fome  action.  Ari- 
ftotle  ufes  it  to  exprefs  the  doing  of  what  are  called 
actions  or  performances,  in  distinction  from  the  im¬ 
manent  acts  of  the  foul.  s  And  I  1  hir»K  the  word  is 
commonly,  if  not  always  ufed  in  this  fenfe  in  the  new 
teftament.  When  the  confcience  of  men  does  the 
office  of  a  law,  this  cannot  properly  be  called  (poiefis) 
a  doing  or  performance.  But  to  do  the  things  con¬ 
tained  In  or  i  opined  by  the  law  is  properly  expreffed 
by  the  word  here  ufed.  It  often  bears  this  fenfe  in  the 
new  teftament,  particularly  in  the  veife  immediately 
preceding  this  under  confide! a* ion,  the  cocrs  (po.-t-d 
of  the  law  unqueftionably  means  the  doers  of  the 
duties  contained  in  the  law.  And  it  ought  not  to  be 
fuppofed,  without  evident  reafon,  that  the  apoftle 
fhould  immediately  ufe  the  fame  word  in  effed  to 
exprefs  a  meaning  intifdy  diver  fe. 

Xh§ 
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3.  The  following  verfe  feems  much  to  confirm  the 
interpretation  we  plead  for.  “  The  gentiles,”  fays 
the  apoftle,  “ [hew  the  work  of  the  law  written  in 
“  their  hearts.”  How  do  they  fhew  it  ?  By  thofe 
actions,  no  doubt,  which  he  had  juft  mentioned,  viz. 
doing  the  things  contained  in  the  law.  Or  to  ufe  Dr. 
Owen’s  words,  “  They  do  many  things  which  it 
“  requireth,  and  forbear  or  refrain  from  many  things 
“  which  it  forbiddeth,  and  Jo  Jhew  forth  it’s  work 
“  and  efficacy.”  They  fhew  it  as  believers  do  their 
faith,  that  is  by  their  works.  But  fuch  aftions  as 
bear  no  conformity  to  the  impreffion  of  the  law  on 
mens  hearts,  do  not  fhew  or  evidence  fuch  an  im¬ 
preffion.  And  inward  afts  of  mens  minds  are  not 
vifible. 

4.  The  ftream  of  expofitors  runs  the  fame  way. 
All  our  englifh  expofitors  and  divines  (except  Mr. 
Glas,  from  whom  I  took  the  objettion  here  confider- 
ed)  fo  far  as  I  have  yet  found,  follow  our  tranflation. 
With  thele  agree  the  moft  eminent  foreign  divines, 
particularly  Calvin ,  Gryneus,  Hemingius,  Pi  feat  or, 
/tiling,  Maftricht ,  P ojfius ,  &c.  befides  thofe  referred 
toin/W’sSynopfis.  Origen ,  and  Auguftine ,  among 
the  ancient  fathers,  I  find  underftood  the  apoftle’s 
words  in  the  lame  fenfe.  It  is  worthy  of  notice,  that 
Auguftine,  though  much  preffed  with  this  text  by 
the  Pelagians,  who  endeavoured  by  it  to  prove  that 
men  might  attain  to  true  righteoufnefs  by  the  powers 
of  nature,  yet  in  his  anfwer,  never  intimates  that 
the  apoftle  only  means  “  that  the  gentiles  do  the 
“  offices  of  the  law,”  chough  this  interpretation  would 
have  been  very  convenient  for  his  putpofe  ;  but  ac¬ 
knowledges  that,  “  Their  thoughts  will  thus  far  ex- 
“  cufe  them  in  the  day  of  judgment,  that  they  fhall 

receive  a  lighter  punifhment,  becaufe  by  nature 

T  they 
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they  have  in  fome  fort  done  the  things  of  the  law.”* 
I  fhaii  only  add,  that  in  the  Syriac,  which  is  account¬ 
ed  the  moft  ancient  and  valuable  of  all  the  old  ver- 
lions,  this  verfe  is  rendred,  according  to  the  fenfe  we 
plead  for,  as  appears  by  the  tranflation  of  it  in  the 
polyglot  bible.  It  feems  that  this  fenfe  of  the  apo- 
ftle’s  words  which  we  oppole  was  unknown  in  the 
ancient  church,  Mr,  H.  will  perhaps  think  I  have 
been  very  wickedly  j-  employed,  in  producing  the 
fuffrage  of  the  learned  refpefting  the  fenfe  of  a  text. 
But  in  matters  of  cricicifm,  the  judgment  of  the 
learned,  I  fup pole,  is  not  altogether  to  be  defpifed, 
at  lead  by  thofe  who  are  confcious  of  their  own  de¬ 
ficiencies. 

This  exception,  being  I  hope  removed,  and  the 
true  meaning  of  the  text  vindicated,  our  argument 
from  it  in  fuppore  of  the  point  we  have  undertaken 
to  defend,  is  now  left  to  the  confideration  of  ail  im¬ 
partial  enquirers  after  truth.  To  me,  l  confefs,  the 
text  fpeaks  as  home  to  the  point  as  can  be  defired, 

IV.  The  words  of  1  he  evangelift,  Mark  vi.  20. 
will  furnifh  us  with  another  proof  of  the  do&rine  we 

b 

plead  for.  66  Herod  feared  John,  knowing  that  he 
45  was  a  juft  man  and  a  holy,  and  obferved  him,  and 
c<  when  he  heard  him  he  did  many  things,  and  heard 
cs  him  gladly.”  Herod  an  unregenerate  man,  not  only 
had  a  reverence  for  John  Raptilt  as  a  righteous  man, 
and  heard  him  gladly,  but  he  did  many  things  which 
John  taught  and  exhorted  him  to  do.  The  fame 
things  that  he  heard  he  did.  None  can  be  fo  wild 
as  to  imagine  the  meaning  to  be,  that  Herod  did 
many  things  contrary  to  what  he  was  taught  or 
merely  that  he  was^bufy  in  doing  fomethmg.  “  He 

“  was 

*  Ad  hoc  eos  in  die  jud;cii  cogitationes  tux  defenders,  uc 
tolersbilius  puniantur,  quia  natuialiter  qUae  legis  funt 
utcanque  fecerunu  Auguft,  contra  Julian,  lib.  4.  cap.  3. 
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“  was  not  only  a  hearer  of  the  word,  but  in  part  a 
44  doer  of  the  work  ”  *  44  Herod  did  many  things 

44  which  John  in  preaching  moved  him  unto.”j~  Now 
John  being  full  oi  the  Holy  Ghoft,  taught  and  ex¬ 
horted  liis  hearers  to  do  nothing  but  what  was  their 
duty.  If  then  Herod  did  any  thing  that  John  ex¬ 
horted  him  to  do  (the  text  fays  he  did  many  things) 
then  John  exhorted  to  fuch  duties  as  may  be  done 
by  an  unregenerate  Tinner.  Mr.  H.  indeed  tells  us 
that  44  John  faid  not  a  word  of  unregenerate  duties, 

66  but  preached  and  inculcated  nothing  There  of  true 
repentance.”  P.  1 48.  Bat  St.  'Mark ,  who  was 
more  likely  to  know,  informs  us  that  he  preached 
fuch  duties  as  Herod  practifed.  And  we  may  now 
fairly  return  him  his  own  compliment  ;  61  Mr.  H. 

44  and  they  who  join  with  him  are  wifer  than  John 
46  the  Baptift  ;  and  if  he  was  wife  and  right  in  his 

44  preaching  they  are  not  fo.”  Ibid. 

V.  Another  argument  I  fhall  take  from  Phi!,  iv.  8. 

4i  Finally  my  brethren,  what  foe  ver  things  are  true, 

45  whatfoever  things  are  honeft,  whatsoever  things 
45  are  juft,  whatfoever  things  are  pure,  whatfoever 
44  things  are  lovely,  whatfoever  things  are  of  good 
44  report,  if  there  be  any  virtue,  if  there  be  any  praife, 

44  think  on  thefe  things.”  It  will  perhaps  be  thought 
that  this  rex t  is  not  io  pertinently  cited  in  the  preient 
controverfy,  being  addreffed  to  profefied  believers 
who  for  ought  that  I  know  were  all  regenerate.  I 
have  not  cited  it  becaufe  ftraitned  for  proofs,  but  for 
a  particular  reafon,  which  will  prefently  appear. 

Two  things  are  to  be  enquired  into  for  the  opening 
this  text,  and  our  argument  grounded  upon  it  :  viz. 
Whether  the  hearers  of  the  gofpel  in  general  are  \ 
bound  by  this  precept  to  an  immediate  attendance  to 
the  duties  here  enjoined  ?  And  whether  the  duties 

T  2  are 
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are  of  fuch  a  nature,  that  an  unregenerate  finner  is 
able  to  perform  any  thing  of  what  is  here  inculcated  ? 
For  the  firft  Mr.  H.  has  happily  faved  us  the  trouble 
of  proving  it  j  he  having  granted  as  fully,  and  more 
fully  than  we  defire,  that  the  exhortations  to  duty 
which  in  fcripture  are  addreffed  to  the  regenerate, 
bind  the  unregenerate  to  obedience,  as  much  as  if 
they  had  been  particularly  dire&ed  to  them. 

All  that  is  wanting  then  in  order  to  form  a  folid 
argument  to  our  purpofe  from  this  text,  is  to  fhew 
that  the  unregenerate  have  a  next  power  to  praftife 
thefe  duties  ;  that  is,  to  fpeak  the  truth,  to  behave 
juftly,  temperately,  amiably,  and  in  a  word,  praftife 
thofe  virtues  which  are  of  general  good  report.  Now 
thefe  things  are  fo  manifeftly  in  the  power  of  the  un¬ 
regenerate,  that  no  one  I  think  will  deny  it  on  any 
other  pretence  than  this  ;  that  the  apoftle  means  only 
fuch  a  practice  of  thefe  virtues  as  implies  or  prefup- 
pofes  a  principle  of  true  holinefs  intufed  in  regene¬ 
ration. 

Now  though  it  be  true  that  men  ought  to  do  all 
thefe  things  in  the  exercife  of  faith  and  love,  and  that 
the  want  of  holy  principles  and  ends  is  an  eflential 
defeft  in  the  moft  fhining  virtues  5  yet  it  is  carefully 
to  be  obferved,  that  it  is  not  a  principle  of  grace  that 
conftitutes  or  denominates  mens  behaviour  true,  ho- 
neft,  &c.  in  the  common  acceptation  of  the  words. 
Though  a  man  cannot  live  in  a  holy  manner  while 
unregenerate,  yet  he  can  live  juftly,  temperately ,  and 
fpeak  the  truth.  It  is  the  fubftance  and  matter  of 
actions,  not  their  flowing  from  fupernatural  princi¬ 
ples  .uat »_  oftitutes  them  juft,  laudable,  and  of  ge- 
rt  al  good  report.  A  man  may  fpeak  the  truth,  and 
(..cal  honeftly  t.nd  behave  temperately,  and  the  like, 
without  the  gr:  ;e  of  regeneration.  And  thefe  things 
are  the  duty  of  the  unregenerate  by  virtue  of  this 

precept. 
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precept.  For  whatfoever  things  are  true,  &c.  are 
ftriCtly  enjoined.  And  it  is  a  beggarly  pretence,  de- 
ftitute  of  any  proof  from  feripture  or  reafon,  to  fay 
that  there  is  no  obligation  on  any  one  to  fpeak  the 
truth,  and  praCtife  the  other  virtues  here  recommend¬ 
ed,  except  on  fuppofition  of  it’s  being  done  from  a 
holy  principle. 

It  is  noc  to  be  allowed  to  any  arbitrarily  to  fup- 
pofe,  that  when  only  the  fubftance  and  matter  of  a 
duty  is  exprefly  enjoined  in  a  feripture  precept,  there 
is  no  obligation  on  any  to  do  what  is  enjoined,  un¬ 
lefs  the  performance  be  every  way  qualified  as  it 
ought  to  be.  To  omit  any  requifue  circumftances 
of  a  duty  is  a  fin,  but  to  omit  the  fubftance  of  the 
duty  alfo  is  a  double  fin.  Lying  and  injuftice  are 
in  themfelves  fins  abftraft  from  all  circumftances. 
Conkquently  truth  and  righteoufnefs  are  in  themfelves 
commanded  duties.  It  is  not  to  be  allowed  to  any 
arbitrarily  to  luj  pofe,  that  when  the  apoflle  urges  a 
regard  to  whatfoever  things  are  true  without  "imi¬ 
tation,  he  means  not  to  exhort  men  to  regard  truth 
unlefs  on  certain  fuppofitiotas,  and  with  the  conjuncti¬ 
on  of  fuen  circumftances,  as  are  not  ncceffary  to  confti- 
tme  the  virtue  of  truth,  according  to  the  common 
acceptation  of  the  word,  however  neceflary  they  may 
be  to  conftitute  an  a&ion  fpiritually  good.  The  ferip- 
tures  are  to  be  taken  according  to  the  common  mean¬ 
ing  of  the  words  and  phrafes  therein  ufed,  unlefs  fome 

weighty  reafon  appear  for  a  Angular  and  appropriate 
fcnle.  r 

i  he  practice  of  moral  virtues  in  men  unregenerate 
is  in  it’s  kind  good,  lovely,  laudable.  It  was  on  this 
account  that  God  loved  Cyrus.  Ifai.  48.  14.  “  God 

‘•loved  Cyrus,”  fays  Mr.  Pool,  “  with  ihat  parti- 
cu!ar  kind  of  love  which  God  hath  fur  fuch  men 
-  as  cxccl  others  in  any  virtues,  as  Cyrus  did.  In 

“  which 
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45  which  fenfe  Thrift  loved  the  young  man.”  Mark 

ic.  21.  44  Then  Jefus  beholding  him  laved  him, 

44  Not  with  a  ipecial  and  having  love,”  (fays  Dr. 
Collins,  Mr.  Poors  cootinuator)  44  but  he  loved  him 
44  with  fuch  a  common  love  as  he  loveth  all  his  crea- 
44  tures  with,  and  efpecially  fuch  as  are  better  than 
44  others.  All  that  can  be  concluded  from  hence  is, 
£C  that  ads  of  moral  righceoufnefs  are  pleafing  to 
44  God/5  It  was  on  account  of  fuch  virtues  as  the  apo- 
ftle  recommends  that  jefus  loved  this  young  ruler.  It 
was  not  merely  love  of  benevolence  that  is  here  chief¬ 
ly  intended  ;  much  lefs  pity  to  him  as  one  peculiarly 
jftupid  and  hardned  in  pride  and  enmity  againft  God. 
The  pharifees  were  as  proper  objefts  of  pity  on  this 
account  as  any  *,  while  malicioufly  watching  for  feme- 
thing  to  accufe  him.  But  we  do  not  read  that  be¬ 
holding  them  he  loved  them,  but  44  he  looked  round 
44  with  angsr  being  grieved  at  the  hardnefs  of  their 
“  hearts.”  His  love  to  this  perfon  is  commonly 
undet flood  to  have  been  a  friendly  complacency  in 
him,  on  account  of  his  amiable  character  and  be¬ 
haviour.  In  this  young  man  we  have  a  proof  and  ex¬ 
ample  that  a  virtuous  oehaviour  is  amiable  even  in 
the  unregenerate.  Mr.  H.  indeed  gives  a  different 
account  of  this  matter,  44  Nor  is  there  any  reaion, 
fays  he,  44  to  think  that  Chnft  loved  him  on  account 
44  of  any  thing  amiable  in  his  character.  He  6*  be- 

46  holding  him/5  looking  on  him  as  a  poor,  ignoiant, 

44  ftupid,  proud  enemy  to  God,  and  in  a  moft  wretch- 

C4  ed  condition,  this  excited  in  him  the  love  of  pity 

44  and  benevolence  to  him.  1  his^I  fuppofe  is  ail 

64  that  is  meant  by  his  loving  him.  5  P.  82.  Vv  hat 

64  the  happy  people  who  fhail  live  m  the  laid  cays 

(to  whom  Mr.  H.  makes  his  appeal  *)  may  think  of 

this  glofs,  I  fhail  not  pretend  to  divine.  Thole  who 
0  live 
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Jive  in  thefe  degenerate  times,  for  what  I  can  yet 
find,  are  very  generally  of  opinion  that  it  is  neither 
juft,  nor  even  handlbmely  probable.  I  fhall  not  how¬ 
ever  llop  to  object  to  it,  but  return  to  the  point  in 
hand,  from  which  we  had  aim  oft  digrefifed. 

Whenever  any  external  duty  is  enjoined  in  fcrip- 
ture,  without  any  limitation  of  the  performance  to 
qualified  (objects,  or  involving  the  circumjlances  of 
the  external  aElion  into  the  fubftance  of  the  duty%  (as 
is  the  cafe  in  baptifm,  the  Lord’s  (upper,  &c.)  There 
is  then  a  general  obligation  to  perform  the  fubftance 
of  the  duty,  though  it  ftiould  be  defective  in  it’s  cir- 
cumftances.  Thus  external  moral  duties  are  imme¬ 
diately  and  in  themfelves  enjoined  on  all,  whether  re¬ 
generate  or  not.  Thus  when  the  Ifraelites  were  com- 
‘  manded  to  keep  the  pa  (lover,  it  was  their  duty  to  do 
it,  and  in  fo  doing  54  they  did  as  the  Lord  command- 
41  ed  Mofes  and  Aaron.  s*  (Exod.  xii.  28.)  Though 
we  have  no  reafon  to  think  that  the  body  of  the  peo¬ 
ple  kept  it  in  a  holy  manner.  When  Paul  in  his 
voyage  to  Italy  exhorted  thofe  who  failed  with  him 
to  take  fome  meat,  becaufe  it  would  be  for  their 
health  ;  though  it  was  their  duty  in  eating  to  aim 
fincerely  at  the  glory  of  God,  which  as  unregenerate 
many  of  them  were  not  in  a  next  capacity  to  do  ;  yet 

if  any  one  ftiould  fay,  that  the  apoftle  did  not  mean 
*  »  ^  ^ 
to  invite  any  to  eat  while  unregenerate,  and  confe- 

quently,  that  none  of  this  character  did  any  thing  that 
he  invited  them  to  do,  but  direftly  contrary,  when 
they  took  fome  meat  *,  muft  we  net  conclude  that 
fuch  a  one  had  confounded  himfelf,  and  the  plain 
fenfe  of  the  feripture,  with  foolifh  fubtikies  ?  Com¬ 
mon  fenfe  would  conclude,  that  what  Paul ‘invited 
tnem  to  do,  and  what  the  hiftorian  fays  they  did,  was 
no  more  nor  Itfs  than  the  natural  atftion  of  eating 
fimply  considered  5  an  aftion  which  neither  includes. 


/ 


nor 
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nor  excludes  the  exercife  of  a  holy  principle  ;  and 
that  there  is  no  more  difficulty  in  fuppofing  that  fuch 
kind  of  a&ions  may  be  enjoined  by  God,  wife  and 
good  ends  *,  than  that  they  may  lawfully  be  advifed 
to  by  a  good  man.  God  has  a  right  indeed  to  re¬ 
quire  the  doing  of  thofe  things,  which  without  a 
ipeciai  direction  from  him  it  would  not  be  lawful  for 
any  man  to  order  or  advife.  But  who  will  imagine 
that  men  may  lawfully  advife  to  the  doing  of  thar, 
which  would  be  inconfiftent  with  the  holinefs  of  God 
to  require  ?  But  of  this  more  in  the  next  fe&ioo. 
To  fuen  up  the  matter,  when  the  apoftie  in  this 
text  exhorts  to  the  practice  of  moral  duties,  and 
when  in  other  parts  of  the  new  teflament  men  are 
called  to  an  attendance  on  the  outward  means  of 
converfion,  is  the  duty  of  all  thofe  who  hear 
the  call  of  the  go f pel  to  perform  thefe  duties  as 
to  the  fubftance,  whether  they  are  in  an  immediate 
capacity  to  perform  them  in  a  holy  manner  or  not. 
That  is,  it  is  their  duty  to  do  that  which  ail  onrege- 
nerate  finner  is  able  to  do  ;  which  was  to  be  proved. 
And  this  is  what  is  meant  by  thofe  who  fay  that  God 
requires  both  the  performance  and  the  goodnefs  of 
the  duty.  Nor  is  the  diflindfton  here  fuggefted, 
either  44 new  *  or  unintelligible”  to  fome,  whatever  it 
may  he  to  Mr.  H.-f-  whole  exceptions,  founded  on 
miftaken  principles  which  have  been  already  con¬ 
futed,  might  eafiiy  be  (hewn  to  be  of  no  weight  : 
But  I  leave  them  to  the  confideration  of  the  intelli¬ 
gent  reader  :  And,  will  finiffi  my  obfervations  on 
this  text  with  one  remark,  which  I  have  all  along- 
had  in  view. 

It 

*  41  Works  whole  gaodne/s  doth  not  cleave  nect Har! If  to  the 
“  eking  cf  them,  bat  to  the  manner  of  doing  therm  wicked  men 
41  may  pet  form.”  Dr.  Edward  Reynolds  on  the  fiafulntfs 
of  fin. 

f  Pag,  127- 
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It  is  a  vain  and  groundlefs  fuggeftion,  that  the  a- 
poftles  did  not  exhort  to  any  thing  as  matter  of  duty 
which  the  unregenerate  are  able  to  perform.  To 
corredl  this  miftake  which  has  been  too  confidently 
maintained  by  fame,  was  mv  principal  defign  in  dif- 
cuffing  this  text.  The  apoftles  often  inculcate  ex¬ 
ternal  duties  which  the  unregenerate  are  able  to  per¬ 
form  as  to  the  fubftance  of  them.  And  fuch  pre¬ 
cepts  oblige  the  hearers  of  the  gofpel  in  general  to 
fuch  a  performance  of  them  as  they  are  capable  of, 
whether  regenerate  or  not  ;  and  are  to  be  indifcri- 
minately  inculcated  on  all,  to  ftir  them  up  to  endea¬ 
vours  of  obedience.  We  have  a  good  warrant  to 
limit  the  duties  of  profefTion  of  faith  and  baptifm,  to 
qualified  fubjedts.  For  it  is  plain  from  fcripture  that 
the  belief  of  the  heart  ought  always  to  accompany  the 
confeffion  of  the  mouth,  otherwife  it  ought  not  to  be 
made.  And  fays  Philip  to  the  Eunuch,  propofing 
to  be  baptized,  44  If  thou  believed  with  all  thine  heart 
“  thou  mayeft.”  But  what  warrant  have  we  from 
fcripture  to  fay  to  men,  44  If  ye  are  regenerate  and 
true  believers,  then  ye  may  and  ought  to  fpeak  the 
truth  one  to  another,  to  be  juft  in  your  dealings,  to 
be  temperate  and  chafte  in  your  behaviour,  to  read 
and  hear  God’s  word,  and  pray  to  him  :  Otherwife, 
and  without  thefe  qualifications,  thefe  things  are  not 
your  duty,  nor  required  at  your  hands  ;  and  all  en¬ 
deavours  to  do  any  of  thefe  things  while  unregene¬ 
rate,  are  as  unwarrantable  and  prefumptuous,  as  for 
an  infidel  to  receive  the  outward  feals  of  the  cove¬ 
nant.”  Let  any  precept  or  authentic  precedent  for 
fuch  a  manner  of  preaching  be  produced,  and  it  fhall 
be  attended  to.  In  the  mean  time  ;  we  have  a  war¬ 
rant  to  urge  an  attendance  to  the  precepts  of  the 
gofpel,  without  foifting  in  any  limitations  or  conditi¬ 
ons  not  contained  in  thofe  precepts.  We  have  a 

U  ,  warrant 
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warrant  to  call  upon  fioners  to  reform  their  vicious 
lives,  and  attend  ferioufly  the  means  of  converfion 
without  delay  according  to  their  prefent  ability,  whe¬ 
ther  regenerate  or  not.  We  have  a  warrant  to  aflert 
that  the  apoftolic  writings  abound  with  exhortations 
to  fuch  adions  as  the  unregenerate  are  able  to  per¬ 
form  ;  to  challenge  foroe  fubdantial  evidence  of  thofe 
who  aflert  the  contrary  ;  *  or  elfe  rejed  it  as  an  ar¬ 
bitrary  hypotbefis,  how  importunately  foever  they 
may  beg  to  have  it  conceded  to  them.  How  much 
good  fuch  exhortations  have  done,  (which  Mr.  H.  is 
quite  fure  is  but  very  little  f)  I  enquire  not  at  prefent. 

VI.  Another  argument  may  be  taken  from  divers 
tedimonies  from  the  old  tefiarnent,  manifefting  God’s 
approbation  or  favourable  notice  of  the  adions  of  un- 
iandified  men,  when  for  the  fubftance  conformable 
to  his  will ;  and  his  rewarding  them  with  temporal 
bleflings,  becaufe  or  on  account  of  them.  Thus 
Jeremiah  was  fent  with  this  mefiage  to  the  Jews, 
chap.  34.  1 5.  “  Ye  were  now  turned,  and  had  done 
fight  in  my  fight,  in  proclaiming  liberty  every  man 
to  his  neighbour”  ;  though  they  foon  after  fell  from 
it.  2  Chron.  25.2,  3,  4.  “  Amaziah  did  that  which 
was  right  in  the  fight  of  the  Lord,  but  not  with  a 
perfed  heart.”  And  particularly,  in  punifhing  his 
father’s  murderers,  he  “  did  as  it  is  written  in  the  law 
in  the  book  of  Mofes.”  And  of  his  father  Joafh  it 
is  laid,  chap.  24.  2.  that  ”  he  did  that  which  was 
right  in  the  fight  of  the  Lord  all  the  days  of  Jehoia- 
da” }  though  afterward  he  fell  to  idolatry,  and  put 
to  death  the  pried  who  reproved  him  for  it.  2  Kin. 
10.  30.  “  The  Lord  faid  unto  Jehu,  becaufe  thou 
had  done  well,  in  executing  that  which  was  right  in 
mine  eyes, — thy  children  of  the  fourth  generation 
Jhall  fit  on  the  throne  of  Ifrael.  But  Jehu  took  no 

heed 
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heed  to  walk  in  the  law  of  the  Lord  God  of  Ifrael 
with  all  his  heart.8*  2  Chron.  1 1.  4.  “  Rehoboam, 
and  the  people  obeyed  the  words  of  the  Lord,  and 
returned  from  going  againft  Jeroboam.**  And  af¬ 
terwards  when  he  and  all  Ifrael  were  punifhed  for 
forfaking  the  law  of  the  Lord,  yet  when  they  hum¬ 
bled  themfelves,  “  the  word  of  the  Lord  came  to 
Shemaiab,  faying,  they  have  humbled  themfelves, 
therefore  i  will  not  deftroy  them,  but  I  will  grant 
them  fome  deliverance,”  chap.  1 2.  7.  Ahab’s  humi¬ 
liation  was  favourably  noticed  by  God.  “  Becaufe 
he  humbleth  himfeif,”  (faith  God)  “  I  will  not  bring 
the  evil  in  his  days.’*  1  Kings  21.  25 — 29.  So  was 
the  repentance  and  reformation  of  the  Ninevites. 
Jonah  3—10.  “  God  faw  their  works,  that  they 
turned  from  their  evil  ways,  and  God  repented  of  the 
evil  that  he  faid  he  would  do  unto  them,  and  he  did 
it  not.”  And  this  inftance  is  mentioned  by  our  Sa¬ 
viour,  as  what  would  in  the  day  of  judgment  con¬ 
demn  the  impenitent  Jews.  Other  inftances  there 
are  which  I  ftay  not  to  colled. 

Ic  appears  from  thefe  palLges  that  unregenerate 
finners  have  done  that  which  was  in  fbme  relpeft 
right  in  God's  fight  :  Of  which  he  has  exprejfed  his 
approbation  :  Which  was  commanded  in  his  law  * 
W  hich  he  calls  obeying  bis  word  :  Becaufe ,  or  on  ac¬ 
count,  of  which  he  has  averted  threatned  judgments , 
Jufpended  puni/hments,  granted  temporal  blejfings ; 
even  fuch  bleflings  as  imply  the  continuance  of  Jpiri- 
tuai  privileges.  Now  thefe  things  cannot  be  laid  of 
any  adiens,  which  it  was  not  the  duty  iof  fuch  per- 
fons  to  do.  And  if  the  unregenerate  have  done  what 
was  their  duty  in  any  inftances,  there  is  ftill  a  power 
in  the  unregenerate  to  do  fome  things  which  are  their 
duty  :  And  converfely  fome  things  are  their  duty, 
for  the  doing  of  which  they  have  a  power. 


Mr. 
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Mr.  H.  labours  in  the  fire  to  defend  himfelf  againft 
thefe  plain  teftimonies,  which  fpeak  fo  fully  and  ex- 
prtfly  in  oppofition  to  his  caufe.  If  he  could  have 
fubmitted  his  reafonings  to  the  wifdom  of  God  fpeak- 
ingin  the  fcriptures,  “  i  fuppofe**  (to  fpeak  in  borrow¬ 
ed  language)  “  that  a  great  part  of  his  performance 
would  never  have  feen  the  light.**  P.  6. 

His  exceptions  aim  at  thefe  two  things.  1.  To 
confute  the  fuppofuion,  that  the  perfons  here  men¬ 
tioned  did  any  thing  of  which  God  exprefled  his  ap¬ 
probation,  or  took  a  favourable  notice,  or  out  of  re- 
fpe<5l  thereto  granted  any  bleffings  to  the  perfons. 
2.  Shew  that  confident  with  the  denial  of  all  thefe 
things,  a  natural  and  eafy  meaning  may  be  put  on 
thefe  texts. 

As  to  the  firft  part  of  his  reply,  we  will  firft  review 
the  evidence  which  thele  texts  give  to  the  points  by 
him  objected  to  $  and  then  examine  his  obje&ions. 

The  fcriptures  declare  in  exprefs  words  that  per¬ 
fons  allowed  to  be  unregenerate,  did  that  which  was 
right  in  God*s  fight  :  According  as  it  is  written  in 
the  divine  law  :  That  they  obeyed  the  words  of  the 
Lorcf:  And  that  temporal  favours  were  promifed 
and  granted,  becaufe  of  their  doing  thefe  things.  If 
then  it  be  any  exprejfton  of  approbation  to  tell  a  per- 
fon  he  has  done  right  and  well,  and  promife  temporal 
bleffings  becaufe  of  fuch  doings  •,  if  this  imports  taking 
any  favourable  notice  of  fuch  performances  \  and  if 
bellowing  a  favour  becaufe  a  perfon  has  done  right, 
be  the  fame  with  rewarding  if,  or  bellowing  a  blelfing 
on  account  of,  or  out  of  refped  to  fuch  a  right  con¬ 
duct  ;  then  none  can  deny  that  the  unregenerate  have 
done  what  they  were  commanded  to  do,  what  God 
exprefly  approved,  took  favourable  notice  of,  and 
rewarded,  unlefs  a  man  will  dare  contradift  the  fcrip¬ 
tures.  Mr,  H.  has  however  ventured  to  do  it  with 

much 
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much  confidence.  And  though  I  dial!  upon  the  au¬ 
thority  of  the  fcriptures  hold  thefe  things  for  unde¬ 
niable  fafts,  and  have  a  right  to  repel  every  objection 
that  reafon  may  prelume  to  offer  againft  them  $  yet 
let  us  hear  what  is  obje&ed. 

Says  he,  46  If  God  granted  favours  to  Ahab  and 
44  Jehu,  and  a  great  deliverance  to  the  Ninevites, 
44  purely  out  of  relpeCt  to  their  repentance  and  good 
44  deeds,  while  they  were  impenitent,  &c.  then  he 
44  may  and  does  (hew  favour  to  Tinners  out  of  refpedt 
44  to  what  they  are  in  themfelves,  their  exercifes  and 
44  doings,  and  without  any  refpeCl  and  relation  to 
44  Chrift  the  mediator.  Therefore  if  there  was  no 
44  fuch  mediator,  he  might  fhew  favours  to  finners, 
44  take  a  favourable  notice  of  their  doings,  and  exprefs, 
44  &c.  his  approbation  of  them  ;  and  purely  out  of 
44  refpeCl  to  this  fufpend  his  punifhments,  and  grant 
44  them  pardon  and  falvation.  For  if  he  grants  a  leis 

44  good - out  of  refpedl  to  their  charafter  and  do- 

44  mgs,  becaufe  they  have  done  well, - he  may  as 

44  well  grant  a  greater  good,  even  pardon  of  fin  and 

44  eternal  falvation  out  of refpett  to  this. - What 

44  need  then— of  a  mediator  in  order  to  obtain—* 
44  the  favour  of  God  !**  And  thus  he  concludes, 44  the 
44  whole  gofpel  is  overthrown,  and  Chrift  is  repre- 
44  Tented  as  dying  in  vain.”  P.  73,  74. 

It  is  here  to  be  obferved,  that  Mr.  H.  to  give  his 
confequences  the  better  colour,  has  foifted  in  the  word 
[purely]  into  the  antecedent,  implying  that  his  an- 
tagonift  meant  to  affert, 44  that  God  granted  temporal 
44  favours  to  unregenerate  men  becaufe  they  had  done 
44  well,  without  any  refpeCl  to  Chrift’s  mediation.” 
But  I  find  no  fuch  thing  afferted  or  intimated  by  Mr* 
Mills*  or  any  other  differing  from  Mr.  H.  on  the 

point 
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point  in  difpute.*  If  then  we  take  away  the  word 
purely ,  which  ought  not  to  have  been  inferred,  the 
antecedent  is  in  every  part  fully  fupported  by  fcrip- 
ture.  Certain  it  is  that  God  granted  favors  to  A- 
*6  hab  and  Jehu,  and  a  great  deliverance  to  the  Nine- 
c<  vites,  becaufe  of  their  repentance  and  good  deeds, ** 
let  men  objeft  as  they  pleafe.  That  the  difpenfation 
of  favors  to  the  children  of  men  is  founded  on  Chrift’s 
mediation,  we  have  not  denied.  What  chriftian  then 
fliall  dare  fuggeft,  that  if  God  has  done  that  which 
his  word  abundantly  aflures  us  he  has  in  fadt  done,  then 
the  gofpel  is  overthrown,  and  Chrift  has  died  in  vain. 
If  thofe  unfound  confequenccs  drawn  out  by  Mr.  H. 
from  the  principle  he  oppofes,  depend  indrely  on  the 
fuppofiticn  that  favours  are  granted  to  men  purely 
becaufe  they  have  done  well,  without  any  refpeft  to 
the  difpenfation  of  grace  •,  why  has  he  been  at  all 
this  pains  to  confute  his  own  figment,  and  deftroy 
a  man  of  .  ftraw  of  his  own  making  ?  Bis  artillery 
mud  be  better  aimed,  if  he  means  it  fhould  do  any 
execution. 

He  muft  not  (while  he  allows  the  truth  of  the  ferip- 
tures)  deny  that  God  granted  favours  to  Ahab  and 
Jehu,  and  a  great  deliverance  to  the  Ninevites,  what¬ 
ever  were  the  ground  or  reafen  of  if.  And  he  muft 
fay  that  thefe  favours  were  granted  either  out  of  re- 
ff  eft  to  Chrift’s  mediation,  or  they  were  not.  Let 
him  chufe  his  alternative.  ** 

If  he  fhali  fay  that  God  grants  favours  'to  finners 
through  Chrift’s  mediation,  takes  a  favourable  notice, 

and 

*  Mr.  Mills,  tgairft  whom  Mr  H  is  d’fputTrg,  docs  indeed  fay 
that  a  great  falvation  was  granted  to  the  Ninevites  cut  of  re- 
fpett  to  their  repentance.  But  who  except  a  wrangler,  that 
feeks  a  knot  in  a  bulrufh,  will  pretend  or  iufpeft  that  ary  thing 
more  is  intended  than  if  it  hid  been  raid t  in  the  fcrirtui&I 
phrafe,  that  this  favor  was  granted  to  them  becaufe  they  re^ 
peitted. 
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and  expreffes  his  approbation  of  their  doings  ;  and 
if  this  be  not  fubverfive  of  the  gofpe!  ;  then  neither 
is  our  argument  :  Unlefsit  be  inconfiftent  to  fuppofe 
that  a  favour  may  be  granted  to  men  becaufe  of  their 
doings,  and  alfo  out  of  refpedt  to  Chrift’s  mediation. 
But  this  cannot  be  faid,  unlefs  we  will  be  fo  profane 
as  to  fay,  that  fads  exprefly  recorded  in  the  feriptures 
are  fubverfive  of  the  gofpel.  For  that  God  fufpend- 
ed  the  punifhment  of  Ahab,  and  promifed  temporal 
bleflings  to  Jehu,  becaufe  the  one  humbled  himfelf, 
and  the  other  did  well  in  executing  that  which  was 
right,  the  feriptures  in  exprefs  words  declare. 

If  he  fhall  lay  that  thefe  temporal  favours,  and 
thefe  expreflions  of  divine  approbation,  are  not  grant¬ 
ed  out  of  refpeft  to  Chrift  ;  then  his  argument  will, 
if  it  prove  any  thing,  convift  himfelf  of  overthrowing 
the  gofpel.  It  will  condemn  himfelf  as  much  as  he 
fuppofes  that  it  condemns  his  opponents  ;  unlefs  he 
fhould  fay,  that  it  is  inconfiftent  with  the  neceffity  of 
Chrift’s  atonement  to  beftow  favours  on  finners  be¬ 
caufe  of  their  doings,  without  any  refped  to  the  me¬ 
diator  ;  but  not  fo,  to  beftow  favours  on  finners, 
neither  becaufe  of  their  doings,  nor  out  of  refped  to 
the  mediator.  But  this  furely  cannot  be  pretended. 
Whether  it  be  more  agreable  to  divine  wifdom,  fup- 
pofing  that  he  grants  favours  to  finners  without  any 
refpecl  to  the  mediator,  to  grant  them  alfo  without 
any  regard  to  their  behaviour,  I  enquire  not.  The 
neceflity  of  an  atonement  in  order  to  the  pardon  of 
fin  is  no  more  nor  Ids  taken  away  on  the  one  fup- 
pofition  than  on  the  other.  Would  it  not  be  as  good 
reafoning  as  Mr.  H’s  to  argue  as  follows  i  “  If  God 
by  an  ad  of  fovereign  goodnefs,  without  any  regard 
either  to  the  mediation  of  Chrift,  or  the  behaviour  of 
the  (inner,  may  grant  a  lefs  good,  a  lefs  deliverance 
and  falvation  $  he  rnay  as  well,  in  mere  fovereign 

bounty. 
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bounty,  grant  a  greater  good,  even  the  pardon  of  all 
fin,  and  eternal  falvation.  He  may  as  well  remit  the 
punifhment  of  fin  forever  without  any  atonement,  or 
any  outward  reformation  of  the  finner,  as  he  can  luf- 
pend  punifhment  for  the  leaft  moment.  What  need 
is  there  then  of  a  mediator  and  atonement,  &c.  And 
he  may  he  challenged,  as  boldly  as  he  challenges  o- 
thers,  *  to  fliew  that  it  is  more  inconfiftenc  with  the 
mcdlity  of  an  atonement  for  fin,  to  fuppofe  that  God 
grants  favours  to  finners  becaufe  of  their  reformation, 
than  to  fuppofe  that  they  are  aits  of  fovereign  irre- 
fpettive  bounty  ;  all  refpefl:  to  the  mediation  of  Chrift 
being  in  both  cafes  alike  excluded. 

The 

*  PaS-  74> 

f  I  wiih  Mr,  H.  to  confider,  whether  his  way  of  arguing  muft 
not  unavoidably  lead  us  to  conclude  that  there  is  no  need  of  an 
atonement  in  order  to  the  pardon  of  fin.  He  concludes  that 
it  muft  be  allowed  as  a  neceffary  confcquence,  that  if  without 
refpedl  to  the  mediator,  God  may  grant  a  lefler  good  to  a  fin¬ 
der,  he  may  alfo  a  greater.  If  he  may  fufpend  the  punifhment 
of  111  for  a  time,  he  may  do  fo  forever  ;  and  fo  not  punifh  fin 
sc  all  Dr.  Twifie  argued  in  this  manner  againft  the  abfolute 
neceftity  of  fatisfa&ion  for  fin,  as  a  foundation  for  it’s  being 
forgiven.  He  concluded  that  a  mitigation  and  fufpenfion  of 
punifh  aent  muft  be  allowed  to  be  confident  with  juftice  ;  and 
fo  argued  as  Mr.  H.  has  done,  that  on  this  fuppefition,  juftice 
docs  not  ahfo’utely  and  necciTirily  require  that  fin  fhouid  be 
punilhed  at  all.  The  learned  may  find  this  argument  aniwered, 
in  Dr.  Owen  s  latin  Diatribe  de  juftitia  divitta,  and  in  Turretirte  s 
deputations  de  necejjitate  fattsfaSHonis  Cb-ijli  ;  who  have 
Ihewn,  that  juftice  admits  of  a  latitude  and  variety  of  difpenla- 
tion  in  the  punifhment  of  fin  :  That  various  manners,  circum- 
jft  an  ces,  and  degrees  of  pumihing  a  fin,  are  alike  confident  with 
juftice  ;  and  confequently,  thefe  things  are  determined  not  by 
juftice,  but  by  a  wife  and  holy  fovereignty.  If  the  author  $  con¬ 
sequences  are  juft,  I  fee  not  but  that  the  abfihte  neccffity.of  the 
atonement  a  priori  muft  be  given  up  ;  which  I  would  how¬ 
ever  be  loth  to  call  a  fubverfion  of  the  gofpel,  when  I  find 
fuch  great  and  good  divines  as  Auguftine,  Calvin,  Mufculus, 
Twiffv,  Vcfiius,  Goodwin,  Norton,  Stoddard,  Rutherford,  &c. 


An  Anfwer  to  Mr.  H’s  Objections.  153 


The  objections  to  the  plain  fenfe  of  thefe  teftimo- 
nies  being  found  of  no  weight,  Jet  us  now  confider 
the  iC  natural  and  eafy  meaning”  of  thefe  texts,  which 
Mr.  H.  thinks  is  not  preflfed  with  the  intolerable  con- 
fequences  above  mentioned.  The  fum  is,  <c  God  in 
his  conduCt  towards  thefe  perfons  aforementioned, 
and  in  what  he  fays  of  them,  aCts  and  fpeaks  not  as 
the  fearcher  of  hearts/but  has  refpeCt  only  to  what 
was  vifible,  to  their  external  appearance  and  conduCt.” 
P.  75- 

f  ^  i  ,  i  r •' 

Anfw,  1 .  That  fenfe  of  thefe  texts  on  which  our 
argument  is  founded,  being  obnoxious  to  none  of 
thofe  abfurdities  with  which  he  charges  it,  nor  any 
other,  for  what  yet  appears  ;  we  have  a  right  to  call 
tor  direft  and  pofitive  fcripture  evidence  of  this  hy- 
pothefis,  before  we  receive  it.  Of  this,  according  to 
my  beft  obfervation,  his  book  affords  nothing.  Nor 
has  he  told  us  how  it  could  properly  be  faid  of  any 
one,  without  any  refpeft  to  his  heart,  that  his  heart 

W  was 


did  not  hold  to  it.  1  fuppofe  it  will  not  be  thought  by  any 
that  Chrift  purchased  a  fufpenfion  and  mitigation  of  punifhment 
for  the  devils.  And  yet  it  is  certain  that  the  full  degree  of 
punifhment  to  which  they  are  condemned  is  not  at  prefent  in* 
fli&ed  on  them.  They  are  refervcd  in  chains  under  dark- 
nek.  like  prifoners,  to  the  judgment  of  the  great  day  ;  to 
which  there  is  a  plain  reference  in  their  befeeching  and  adju- 
ring  Chrift  not  to  torment  them  before  the  time.  Now  if  our 
author’s  argument  be  valid,  we  may  as  well  argue  in  the  follow* 
ing  manner.  t  If  the  punifhment  of  the  devils  may  be  mitigated 
and  fu  (pended  for  a  time,  without  any  atonement  for  their  fin; 
it  may  be  mitigated  to  the  utmoft  fuppofable  degree,  and  for 
the  longeft  fuppofable  duration  ;  confcquently  the  punifh¬ 
ment  ot  fin  may  be  perfectly  remitted,  and  that  forever.  Whac 
neeil  is  there  then  of  an  atonement,  when  the  finner  may  have 
a  full  and  everlafting  reprieve,  equivalent  to  a  pardon  without 
«■  t.rut^1  li>  lt  belongs  not  to  us  to  limit  the  prerogative 
of  the  Deity.  And  they  who  are  fo  rafh  as  to  pretend  to  do 

it  by  reafonmgs  a  priori,  will  find  that  they  meddle  with  things 
too  high  for  them.  6 
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was  or  was  not  perfect,  upright,  &c.  when  his  beha- 
viour  was  externally  right. 

2.  This  hypothefis  affords  no  relief  againft  any  of 
thofe  absurdities  with  which  he  fuppofes  our  inter¬ 
pretation  of  thefe  texts  to  be  preflld.  The  very  fame 
cbjedions  lie  equally  againft  the  principle  on  which 
he  proceeds  in  his  expoficion.  For  I  afk,  how  is  it, 
according  to  Mr.  H’s  reafoning,  confiftent  with  the 
divine  purity,  and  the  neceffity  of  an  atonement  for 
fin,  for  God  to  fpcak  of,  and  cindud  towards  men, 
as  if  their  charader  and  behaviour  was  right  and  ac¬ 
ceptable  to  him  ;  having  refpect  only  to  their  exter¬ 
nal  condud,  without  fearching  their  hearts.  The  di¬ 
vine  condud  herein  is  either  on  account  of  Chrift’s 
mediation,  or  it  is  n^t.  If  not,  then  in  cafe  there  had 
been  no  mediator  or  atonement,  God  might  have 
fpoken  of,  and  conduced  towards  Tinners*  as  if  their 
actions  were  right  in  his  fight.  He  might  have  taken 
a  favourable  notice  of  their  external  fhews  of  repen¬ 
tance  and  reformation.  He  might  have  expreffed  his 
approbation  of  them  as  right  in  his  fight.  He  might 
have  averted  temporal  judgments,  fufpended  punifh* 
menrs,  promifed  and  granted  temporal  bleffings,  purely 
becaufe  of,  or  out  of  refped  to  mens  vifible  charader, 
without  ading  as  the  fearcher  of  hearts.  Not  only 
fo,  but  he  might,  without  fearching  mens  hearts,  have 
forgiven  their  fins,  promifed  and  beftowed  eternal 
fife,  having  refped  only  to  their  outward  behaviour. 
And  thus  there  would  be  no  neceflicy  of  Chrift’s  dy¬ 
ing  to  purchafe  thefe  bleffhgs  for  us,  which  might 
all  be  conferred  by  God  on  Tinners,  ading  herein  not 
as  the  fearcher  of  hearts,  but  having  refped  only  to 
what  is  vifible,  to  their  external  condud  and  beha¬ 
viour.  >  '  >.  : 

But  if  it  be  faid,  that  it  is  only  on  account  of  Chrift’s 

mediation  that  God  can  confidently  with  his  righce- 

oufncfa 
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oufnefs  fpeak  of,  and  conduct  towards  finncrs  as  if 
they  were  truly  penitent,  and  had  done  what  was 
right  in  his  fight  *,  pn  mifing  and  beftowing  tempo¬ 
ral  bit  (Tings,  not  as  the  (catcher  of  hearts,  buc  having 
refpcCl  oniy  to  their  external  conduct  ;  then  we  may 
on  this  principle  as  well  vindicate  our  doCtrine  from 
his  objections,  as  he  can  his  own  hypothefis  againft 
the  fame  objections,  which  lie  full  as  ftrong  againft  it. 

Plainly  then,  when  he  will  tell  us  how  it  can  be  re¬ 
conciled  wi  h  the  divine  purity  to  fpeak  of,  and  con- 
dud  towards  finncrs,  not  as  the  fearcher  of  hearts, 
but  merely  according  to  their  vifible  Dehaviour  -9  and 
clear  his  own  hypothefis  from  the  confequences  he 
draws  from  the  doCtrioe  he  oppofes  ;  then 4  fuppefe' 
that  a  man  of  his  difeernment,  or  even  half  an  eye, 
will  eafily  fee  that  the  doCtrine  he  oppofes  may  in  the 
fame  \  be  as  well  vindicated.  Methinks  it  is  fome- 
what  odd,  firft  to  deny  and  difpuce  againft  the  faffy 
viz.  that  44  God  ex  pry  fifes  his  approbation  of  lome 
aftions  of  fianers,  and  grants  temporal  rewards  to 
them  becaufe  of  fuch  aCtions,”  and  then  immediately 
lbppofe  the  fame  fact,  and  introduce  a  fcheme  to  ac¬ 
count  for  i%  or  fhew  it  to  be  confiftent  with  the  divine 
perfections,  and  the  truth  of  the  gofpel. 

3.  Allowing  cur  author’s  interpretation,  I  would 
gladly  be  informed,  why  it  may  not  be  fuppofed  that 
the  divine  being  may  as  well  aCt  the  part  of  a  legifla- 
tor  as  of  a  judge,  not  as  the  fearcher  of  hearts,  but 
having  refpeCi  to  mens  outward  behaviour  ?  In  other 
words,  why  may  he  not  make  laws  which  refpeCt  on¬ 
ly  the  outward  a&ions  of  men,  as  well  as  give  judg¬ 
ment,  and  execute  laws,  only  according  to  mens  out¬ 
ward  and  vifible  conduCt  ?  Is  it  not  natural  to  think 
that  the  execution  of  laws  ought  to  correfpond  with 
the  meaning  of  them,  and  of  the  leglflator  in  them  ? 
That  promifes  would  not  be.  fulfilled  oa  a  condition 
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intirely  diverfc  from,  and  even  contrary  to  that  which 
is  annexed  to  them  ?  That  a  bleffing  promifed  to  the 
performance  of  fome  duty,  or  aft  of  obedience,  would 
not  be  given  by  a  righteous  judge  to  an  aftion  im¬ 
plying  no  duty,  or  obedience,  or  any  part  of  it,  but 
the  very  reverfe  in  a  high  degree  ?  Does  it  any  more 
imply  God’s  giving  up  his  right  to  holy  obedience 
from  his  creatures,  for  him  to  require  them  to  do 
fomething,  which  in  itfelf  does  not  contain  whatever 
is  effential  to  true  holinefs,  than  it  does  to  declare  his 
approbation  of  fuch  anadtion  when  done,  and  beflow 
fclefiings  on  the  doer  becaufe  of  it?  We  may  have 
occafion  before  we  have  done  to  remind  ourfelves  of 
thefe  things.  *  ;  ;  "  r‘ 

*  •  <  '•  i 

*  That  theie  may  be  no  ground  to  fuggeft,  that  our  author’s  de- 
fign  has  been  mifreprffemed,  the  reader  is  to  obferve.  hat  the 
argument  of  Mr.  Mills  troin  thefe  pafl&gcs  is  defigne.l  prove 
that  the  awakened  and  reformed  (inner  is  lefs  guilty  in  the  fight 
cf  God  than  the  ftupid  profligate.  Which  is~a  different  point 
from  that  which  is  the  fubjedl  of  ouy  prefent  debate,  viz. 
that  fome  adtiors  of  the  unregenerate  are  commanded  duties. 
Mr.  H  denies  both  :  And  though  his  diredl  dtfign  be  to  an¬ 
swer  Mr.  Mills’s  argument,  yet  he  has  fhaped  futft  an  anfwer 
as,  if  it  concludes  any  thing  to  his  purpofe,  will  conclude  equal. 
)y  againft  both  thefe  points  $  and  indeed  more  diredlly  agunft 
the  latter  than  the  former.  For  he  contends,  that  if  God  hai 
expreflld  his  approbation  and  favorable  notice  of  any  adtions 
of  the  unregenerate,  promifed  and  granted  temporal  bleflinga 
(purely)  becaufe  of  them,  then  Chrift  is  dead  in  vain,  it  was 
therefore  necefiary  for  ui  to  confider  this  argument,  fo  far  as  it 
is  pointed  againft  ours.  And  accordingly  I  have  endeavoured 
to  fhew  that  his  exceptions  are  either  impertinent,  if  they  lie  only 
againft  the  word  purely  which  himfelf  has  added,  or  if  they  lie 
againft  the  fadts  as  we  have  ftated  them,  then  the  feriptures  and 
his  own  principles  are  equally  obnoxious  to  his  own  objections. 
It  is  the  principle  on  which  both  arguments  are  founded  that 
he  objedts  to,  and  I  defend.  But  indeed  the  difpenfing  of  tem¬ 
poral  bleflings,  according  to  the  real  charadlers  of  men,  com¬ 
pared  with  one  another,  as  viewed  by  the  fcarcher  of  hearts  - 
and  becaufe  of  their  being  comparatively  better,  is  no  more  in- 
cor.fiflen;  with  the  neceflity  cf  an  atonement,  than  difpenfing 
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On  the  whole,  when  the  feriptures  declare  any  aft- 
ions  to  be  good  and  rights  according  to  the  command - 
mmt  of  the  Lordy  and  that  the  deer*  are  rewarded  be- 
caufe  of  them,  this  is  as  lure  an  evidence  that  the  per¬ 
formance  thereof  was  their  duty,  as  the  requirement 
ot  them  would  be.  This  the  feriptures  declare  of 
fome  aftions  of  the  unregenerate,  which  mult  there¬ 
fore  be  concluded  to  be  duties. 

VII.  The  next  argument  is  founded  on  a  principle 
exprefiy  acknowledged  by  the  author,  as  well  as  the 
generality  of  profeffed  chriftians  ;  ^Ihat  God  has  en¬ 
couraged  unregenerate  [inner s  to  attend  the  means  of 
grace .  It  will  here  be  necefifary  to  fhew  what  is  meant 
t>y  encouragement  •,  the  rather  becaufe  it  is  faid  the 
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by  a  compliance  wirh  them,  there  is  then  an  encou- 
ragement  or  ground  of  hope  annexed  to  them.  Pro- 
mifcs  are  encouragements  :  But  there  may  be  encou¬ 
ragements  which  are  not  promifes  :  There  may  be 
other  reafons  of  hope.  A  divine  promife  is  a  ground 
of  furc  hope  :  But  if  there  be  only  a  probable  reafon 
to  hope  for  fome  good,  there  is  then  a  lower  encou¬ 
ragement.  There  are  feme  encouragements  for  Tin¬ 
ners  to  hope  for  falvation  which  are  not  connected 
with  any  of  their  endeavours  ;  fuch  as  the  divine 
goodnefs,  the  al-fufficient  atonement,  the  abfolute 
promifes  of  mercy.  There  are  other  encouragements 
or  reafons  of  hope  to  Tinners,  if  they  attend  on  the 
means  of  grace  •,  that  is,  the  greater  probability  of 
obtaining  falvation  in  this  way.  It  is  on  thefe  our 
argument  is  grounded. 

This  may  fuffice  to  fhew  what  we  mean  by  en^ 
couragemene.  It  is  fimply  a  reafon  of  hope.  The 
other  ienfe  mentioned  by  our  author  *  Teems  to  be  a 
miftake.  Exhortations  are  often  enforced  with  en¬ 
couragements,  But  exhortations  are  properly  as 
diftinft  from  annexed  encouragements,  as  commands 
are  from  annexed  reafons.  Be  this  as  it  may,  it  is  in 
this  fenfe  we  fav,  and  he  acknowledges,  that  God  en¬ 
courages  the  unregenerate  to  attend  on  the  means  of 
grace.  44  Sometimes,”  fays  he,  44  encouragement 
44  means  that  which  gives  a  hope  and  profpeft  of 
44  fuccefs  in  any  bufinefs  and  purfuit.— — In  this 
44  fenfe  God  encourages  Tinners,  let  their  hearts  be  as 
44  finful  and  oppofite  to  him  as  they  will,  to  attend 
44  the  means  of  grace.”  *j* 

The  manner  in  which  God  encourages  human  en¬ 
deavours  is  various.  Sometimes  by  promifmg  fuc- 
cefs ;  fometimes  by  fignifying  in  his  word  that  there 
is  fome  probability  our  labour  may  not  be  in  vain. 

Thus 
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Thus  the  apoftle  encourages  minifters  to  inftrudl 
oppofers  in  meeknefs,  if  peradventure  God  will  give 
them  repentance.  *  And  God  having  commanded 
Jeremiah  to  write  the  words  he  had  fpoken,  adds  this 
encouragement  to  the  command,  “  It  may  be  that 
44  the  houfe  of  Judah  will  hear  all  the  evil  that  I  pur- 
“  pofe  to  do  to  them,  that  they  may  return  every 
44  man  from  his  evil  way,  that  I  may  forgive  their 
ct  iniquity.  -f  And  there  are  exhortations  to  refor¬ 
mation,  which  feem  to  be  enforced  with  this  lower 
degree  of  encouragement.  Daniel  exhorted  king 
Nebuchadnezzar  to  break  off  his  fins  by  righteoufnefs, 
and  his  iniquity  by  (hewing  mercy  to  the  poor,  if  it 
might  be  a  lengthening  out  ot  his  tranquility.  J  This 
form  of  exhortation  is  not  unfrequent  in  fcripture. 
The  words  of  Peter  to  Simon  of  Samaria  are  perhaps 
a  parallel  inftance  to  that  laft  quoted.  44  Repent  of 
this  thy  wickednefs,  and  pray  to  God,  if  perhaps  the 
thought  of  thine  heart  may  be  forgiven  thee.”  §  God 
alfo  encourages  human  endeavours  by  examples  of 
fuccefs  recorded  in  his  word.  The  proficiency  David 
made  in  fpiritual  knowledge  by  ftudying  God's  word 
is  an  encouragement  to  us  to  do  as  he  did.  The 
fame  is  fuggefted  from  the  happy  fruits  of  the  Bereans 
fearching  the  feriptures  daily.  The  numerous  ex¬ 
amples  recorded  in  fcripture  of  Tinners  converted,  and 
faints  edified  by  the  preaching  of  the  gofpel,  encou¬ 
rage  an  attendance  to  this  ordinance.  The  inftances 
ot  God’s  hearing  the  prayer  of  faints  and  finners  are 
a  general  encouragement  to  this  duty.  The  mercy 
of  God  to  finners  on  their  humbling  themfelyes,  and 
for  faking  their  evil  courfes,  is  an  encouragement  to 
repentance  and  reformation.  Again  God  encourages 
our  endeavours  when  he  fhews  us  by  our  own  obferva - 
tion>  that  they  are  commonly  fuccejsful  :  And  finally 

x  when 
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when  according  to  the  laws  of  nature  they  operate  as 
caufes  or  means  of  advantage  to  us.  Thus  men  are 
encouraged  to  apply  themlelves  diligently  to  the  bu- 
finefs  of  their  lawful  calling,  bccaufe  fuch  endeavours 
are  naturally  conducive  to  the  end  at  which  they  aim. 

But  ic  Teems  to  be  a  matter  of  no  great  importance 
in  what  manner  God  gives  us  a  ground  of  hope  that 
our  endeavours  will  probably  be  of  advantage  to  us. 
If  the  encouragement  be  real,  and  not  a  fond  pre¬ 
emption,  it  is  a  juft  realon  of  action  laid  before  us 
by  God,  to  excite  us  to  it.  If  we  have  good  evidence 
that  a  particular  action  is  our  duty,  ic  matters  not  how 
we  obtained  it,  whether  by  the  natural  light  and  rea- 
fon  of  our  own  minds,  or  by  fupernatural  inftrudion  i 
We  are  by  the  authority  of  God  bound  to  do  it.  So 
if  we  have  a  juft  ground  of  hope  that  our  doing  a 
particular  affion  will  be  to  our  real  good,  this  encou¬ 
ragement  is  a  juft  reafori  for  afting  propofed  to  us 
by  God,  to  prompt  us  thereto,  in  whatever  way  it  is 
propofed  to  us. 

I  now  proceed  to  fhew,  how  it  appears  from  God*s 
encouraging  men  unregenerate  to  attend  the  means' 
of  grace,  that  this  is  their  duty.  God  never  encou¬ 
raged  any  one  to  do  that  which  was  not  his  duty. 
He  never  prompts  men  to  do  that  which  ought  not 
to  be  done,  and  which  is  indeed  nothing  but  fin,  by 
giving  them  a  juft  and  real  ground  of  hope  that  it 
will  be  to  their  everlafting  benefit.  This  we  are  war¬ 
ranted  to  affert,  not  only  from  the  holinefs  of  his  na¬ 
ture,  but  from  the  plain  words  of  Sc.  James.  “  Let 
no  man  fay  when  he  is  tempted  I  am  tempted  of 
God  ;  for  God  cannot  be  tempted  of  evil,  neither 
tempteth  he  any  man.”  *  There  are  two  fenfes  in 
which  men  are  (aid  to  be  tempted,  i.  For  the  trial 
Or  difcovery  of  what  is  in  their  hearts,  whether  they 
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will  abide  ftedfaft  in  the  practice  of  duty,  when  it 
will  expofe  them  to  trouble,  and  interferes  with  their 
worldly  intereils  and  enjoyments  *,  or  whether  they 
will  retrain  from  fin,  when  there  is  a  profpetfi;  of  a- 
voiding  the  troubles  of  this  life,  and  obtaining  tem¬ 
poral  good  things  by  the  commiffion  of  it.  In  this 
fenfe  God  is  ('aid  to  tempt  or  prove  men  ;  by  putting 
th.m  in  fuch  circumftances,  that  the  practice  of  their 
duty  lhal!  cold  them  much  feif- denial,  and  the  ad¬ 
vantages  of  worldly  riches  honours  and  pleafures, 
fiiall  be  apparently  on  the  fide  of  fin  •  and  by  per¬ 
mitting  fatan  and  wicked  men  to  reprefent  thefe  al¬ 
lurements  in  a  ftrong  light  to  the  mind,  to  intice  and 
deceive  it  into  a  compliance,  or  otherwife  fuggeft  fuch 
thoughts  as  tend  to  fin.  All  this  may  eafiiy  be  re¬ 
conciled  to  the  divine  purity  ;  fioce  there  is  no  real 
encouragement  given,  no  juft  ground  of  hope,  that 
a  content  to  the  temptation  will  be  of  advantage  to 
us  in  the  end.  The  command  of  God,  with  the°high 
landions  enforcing  obedience,  are  motives  infinitely 
ft.  onger  in  themfelvcs,  than  can  ever  be  urged  in  any 
temptation.  2.  There  is  another  fenfe  in  which  men 
are  laid  to  be  tempted,  viz.  when  inducements  or 
motives  to  fin  are  fet  before  them  on  purpofe  to  per- 
fuav.e  them  to  it.  Vvhoever  thus  tempts  any  one, 
rca! i •/  aims  to  perfuade  him  to  a  compliance,  and  not 
to  prove  his  integrity.  Such  a  one  will  accordingly 
endeavour  to  propofe  fuch  inducements  as  will  be 
moft  likely  to  prevail,  and  effect  the  defign  he  has  in 
view.  Jn  this  fenfe  we  are  tempted  by  fatan  and 
wicked  men  •,  but  let  no  man  fay  or  think  in  his  heart 
that  he  is  thus  tempted  to  fin  by  the  holy  God.  He 
may  put  it  to  our  choice  whether  we  will  chufe  af¬ 
fliction  with  the  people  of  God,  rather  than  enjoy  the 
pleafures  of  fin  for  a  feafon  :  But  at  the  fame  time  he 
propofes  a  recompence  of  reward,  to  encourage  us  to 

^  a  firm 
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a  firm  adherence  to  our  duty  ;  and  lets  us  know  that 
bitternefs  and  poifon  are  mingled  in  the  cup  that  lo¬ 
ll  cits  cur  appetite*  If  God  gives  men  a  real  and  juft 
reafon  to  hope  that  their  attending  the  means  of  grace 
will  be  for  their  everlafting  advantage  ;  if  66  he  has 
4*  fo  ordered  things  that  this  is  the  molt  likely  way 
46  to  efcape  the  greateft  evil,  and  be  happy  forever,” 
and  he  <s  lets  men  know”  it,  as  our  author  owns  * 
then  either  what  God  encourages  them  to  do  is  their 
duty,  or  what  they  ought  to  do  ;  or  eife  he  lays 
before  them  a  me  ft  powerful  inducement  to  fin  :  And 
that  not  to  prove  their  integrity,  but  to  perfuade  them 
to  do  that  which  is  in  itfelf  mere  fin.  Mr.  H.  muft 
on  his  own  principle  own  that  God  encourages  the 
unregenerate  to  fin  :  That  he  lets  them  know  that 
their  doing  what  they  ought  not  to  do  will  probably 
be  for  their  erernal  intereft  ;  that  fo  men  might  have  a 
juft  and  real  (not  a  deceitful)  reafon  of  hope  to  move 
them  to  the  commiffion  of  it.  But  muft  we  not 
then  fay  that  this  would  be  tempting  men  to  evil  ? 
Laving  before  them  fo  ftrong  an  inducement,  as  muft 
and  will  prevail  if  duly  apprehended  and  weighed  ? 
And  to  give  the  greater  efficacy  to  che  inducement, 
or  ffiall  1  call  it  temptation,  the  operation  of  the  holy 
Spirit  goes  with  it,  to  fet  it  home  on  the  heart.  Thefe 
things  !eem  almoft  too  (hocking  to  be  mentioned. 
May  any  chriftian  admit  the  fuppofttion,  that  the  di¬ 
vine  being  has  fo  ordered  and  conftituted  things,  that 
any  one  ffiould  have  a  vecifoYicibie  inducement ,  &  fecit 
encouragement  to  an  aflion,  the  doing  of  wnico  is  not 
his  duty  but  utterly  and  totally  finful  ?  God  forbid. 
If  he  has  fo  ordered  things  that  an  attendance  on  the 
means  of  grace  is  the  moll  likely  way  to  efcape  eter- 
nal  mifery  and  be  happy  forever  ;  and  if  he  has  let 

finners  know  it  •,  this  is  as  certain  evidence  that  an 

attendance 
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attendance  on  the  means  of  grace  is  their  duty,  as  the 
fanftions  annexed  to  a  divine  command  are  that  it  is 
our  duty  to  obey  ir. 

This  argument  from  encouragements  Mr.  H.  feems 
rather  to  defpife,  than  endeavour  dire&ly  to  confute. 
Some  things  however  he  has  faid,  which  he  thinks, 
if  confidered,  mult  convince  any  one  that 4i  God  may 
and  does  encourage  his  creatures  to  that  in  doing 
which  they  are  utterly  finf uL,J  P  138.  This  may 
be  taken  in  two  le tiles.  If  he  means,  .chat  the  unre- 
generate  are  finners  for  not  doing  what  they  are  en¬ 
couraged  to  in  a  holy  manner  ;  and  that  the  adtion 
in  the  compound  fenfe  is  unholy  or  finful,  as  being 
defective  in  principle  and  end  ;  this  is  nothing  to  the 
purpofe  of  anfwering  our  argument.  We  allow  and 
contend  for  all  this.  But  we  fay,  that  when  God  en¬ 
courages  the  performance  in  itfelf,  or  in  the  divided 
fenfe,  he  docs  not  encourage  the  finfulnefs  of  the  a- 
gent,  or  the  finful  defects  or  irregular  circumdances 
cleaving  to  the  performance.  Theie  have  no  ten¬ 
dency  to  his  advantage.  It  is  the  fubdance  of  the 
duty  that  is  the  means  of  good.  It  is  this  that  God 
encourages  to  ;  and  to  this  finners  ought  to  attend. 
If  he  means,  that  God  encourages  men  to  fuch  actions 
the  doing  of  which  is  Jinfui  \  (which  it  is  incumbent 
on  him  to  prove  if  he  would  anlwer  our  argument) 
I  can  lee  nothing,  though  I  have  confidered  what  he 
has  faid,  that  makes  this  appear  in  the  lead  probable. 
That  the  reader  may  judge  for  himfelf,  I  will  lay  be¬ 
fore  him  in  our  author’s  words  the  fubdance  of  his 
reply. 


“  Eo  encourage  a  perfon  to  any  particular  way  of 
V  conduct  is  to  let  him  know  that  this  is  the  mod 
hopeful  way  to  mils  of  the  evil  he  dreads,  and  ob- 
44  tain  what  he  fets  up  as  the  object  of  his  purfuit,  be 
that  what  it  will. — In  this  fenfe  God  encourages 


1 64  Mr.  H’s  Exceptions  removed. 

men,  let  their  hearts  be  as  fioful  and  oppofite  to 
**  him  as  they  will,  to  attend  on  the  means  of  grace. 

He  has  fo  ordered  things,  that  this  is  the  mcft 
4t  likely  way  to  efcape  the  great-eft  evil,  and  be  happy 
44  forever.  So  that  when  they  come  to  view  things 
44  in  any  rmeafure  as  they  ate,  and  aie  above  a!!  things 
44  airaid  of  eternal  deftrifelion,  and  defirous  of  future 
44  happineis,  they  will  be  induced  from  a  principle  of 
44  felt-love  or  felfifhivefs,  even  that  very  principle  that 
44  fets  their  hearts  again  ft  God,  and  leads  them  into 
44  all  the  wicked hefs  they  practiie,  with  great  care  and 
44  anxiety  to  attend  on  thefe  means.  The  whole  en- 
44  couragenient  as  laid  before  them  lies  in  ids  being 
•4  the  molt  hopeful  way  to  promote  their  intereft,  and 

anfwer  the  end  which  they  are  purfuing.”  P.  137. 

Here  indeed  fomething  is  afferted  ;*  but  how  it 
weakens  our  argument,  or  proves  that  men  are  en¬ 
couraged  to  that  the  doing  of  which  is  fin,  I  do  not 
fee  :  Unlefs  the  meaning  be,  44  that  God  lets  men 
know  that  attending  the  means  of  grace  will  proba¬ 
bly  fecure  their  happinefs,  at  the  expence  of  his  own 
glory,  and  the  intereft  of  the  univerfe  :rs  Which  how 
wild  and  extravagant  an  affertion  foever  it  may  feem 
is  really  implied  in  his  fcheme.  For  he  holds  that 
felfifhnefs  is  the  only  principle  of  action  in  the  unre¬ 
generate  :  That  this  principle  is  in  it’s  own  nature 
enmity  to  being  in  general :  That  it  is  dircdtiy  oppo- 
fite  to  bt  nevoience  :  That  the  end  it  propofes  is  op- 
pofite  to  the  intereft  of  being  in  general  :  That  the 
unregenerate  have  no  conception  or  defire  of  t«  ue 
happinefs.  Thefe  things  he  inculcates  abundantly. 
Now  if  we  compare  thefe  things  with  what  he  has 
faid  about  God’s  encouraging  an  attendance  on 
means,  this  muft  appear  to  be  the  fum  of  his  dodtrine, 
44  Though  the  end  which  unregenerate  finners  aim  ac 
he  diredly  oppofite  to  the  intereft  of  being  in  general 
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though  the  objed  they  are  purfuing  be  nor  true  hap- 
pineis  or  lalvation  *,  yet  God  has  io  ordered  things, 
that  he  lets  them  know  that  there  is  encouragement, 
or  ground  of  hope,  that  by  attending  the  means  of 
grace  thev  may  obtain  what  they  fee  upas  the  oojed 
of  their  purfuit  *,  however  op  polite  to  bis  own  glory,  . 
to  the  good  of  being  in  general,  and  their  own  true 
happineis.  T  hough  they  are  aiming  at  die  word 
end  which  can  poflibly  be  imagined  *,  and  ading  from 
a  principle  diredly  oppofite  to  benevolence,  yet  when 
they  come  to  fee  things  in  any  meafure  as  they  are, 
they  find  a  real  ground  of  hope ,  that  by  attending  on 
the  means  of  grace  they  ftiall  carry  their  point.  And 
this  view  of  the  cafe  being  exaftiy  foiled  to  touch 
and  work  upon  their  enmity  againft  God  and  being 
in  general,  which  is  the  only  principle  of  adion  they 
have,  whereby  they  can  in  their  pretent  [late  be 
prompted  to  do  any  thing,  hence  they  are  moved 
with  care  and  anxiety  to  attend  on  means,”  if  this 
be  the  truth  of  the  matter  I  own  our  argument  muft 
fall,  but  if  it  does  it  will  carry  away  with  it  that  a- 
podolic  maxim  on  which  it  is  grounded,  and  even 
the  pillars  of  revealed  and 'natural  religion,  leaving  us 
a fl  *at  in  the  difmal  abyfs  of  rnanicheiim  or  atheifrn. 

VIII.  That  it  is  the  duty  of  the  unregenerate  to 
attend  the  means  of  grace  will  further  appear,  if 
we  confider  the  ends  for  which  the  ordinances  of  the 
gofpel  were  inftkuced,  and  ids  precepts  reveal¬ 
ed  to,  and  enjoined  on,  the  children  or  men.  This 
important  argument  I  will  endeavour  to  open  diftind- 
ly  in  the  order  following. 

1.  Duties  are  enjoined  in  the  word  of  God  in  order 
to  fome  end  befides  or  beyond  the  bare  performance 
of  the  aftions  required.  They  are  required  not  barely  > 
as  debts  or  duties,  but  as  means  ddigned,  and  Sued 
to  fubferve  the  ends  and  purpofes  of  divine  wisdom 


and  goodnefs.  This  is  efpecially  evident  with  refpeft 
to  the  means  of  grace.  Thus  an  attendance  to  the 
word  of  God  is  enjoined,  as  the  means  or  obtaining 
divine  knowledge,  faith,  converfion,  fan<ftificaeicm, 
confolauon  and  the  like  i  Consideration  is  enjoined, 
as  a  means  of  efcapiog  dert  ruCtion  ;  Prayer,  as  the 
means  of  obtaining  needed  bleflings  temporal  and  fpi- 
ritual  :  Striving,  as  the  means  of  obtaining  an  en¬ 
trance  into  the  ifrait  gate  :  Seeking  the  Lord,  as  the 
means  of  finding  him  :  Labouring  for  the  meat  which 
endureth  to  everiafting  life,  as  the  means  of  obtaining 
it.  In  this  refpeft  the  precepts  of  divine  revelation, 
founded  on  the  difpenfation  of  grace,  differ  from  the 
injunctions  of  the  law  of  nature.  This  requires  duties 
merely  as  right,  or  becaufedue.  That  requires  them 
in  order  to  certain  ends,  which  the  wild  cm  and  good¬ 
nefs  of  God  has  connected  with  them,  and  defigns  by 
means  of  them  to  accomplish, 

2.  Such  an  attendance  to  duties,  as  unregenerate 
finners  are  capable  of,  may  and  does  anfwer  fome  of 
thofe  ends,  ror  which  thefe  duties  were  enjoined  in  the 
word  of  God.  God  had  various  ends  in  view  in 
the  inftitution  of  religious  ordinances,  and  giving 
out  his  commands  to  mankind  ;  fome  of  which 
refpeCt  believers  alone,  fome  refpeCt  thofe  who  are  to 
be  regenerated  and  effectually  called,  and  fome  the 
world  of  mankind  in  general.  By  means  of  thefe 
precepts  he  defigned  to  reftrain  the  outhreakings  of 
wickednefs  in  the  unregenerate  ;  to  direft  and  influ¬ 
ence  them  to  the  practice  of  thofe  virtues,  whereby 
they  might  be  ufeful  to  others  in  the  world,  and  ob¬ 
tain  thole  temporal  comforts  and  advantages  which 
be  is  willing  they  fhould  here  enjoy.  And  he  defin¬ 
ed  efpecially  that  thofe  who  are  in  due  tiaTe  to  be 
effectually  called,  who  by  nature  are  equally  depraved 
with  the  reft  of  the  world*  might*  wnils  in  their  unre¬ 
generate 
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generate  date,  be  in  fame  meafure  reftrained  from  the 
full  indulgence  of  their  luffs.  When  they  are  ready 
to  rufh  into  fuch  courfes,  as  without  a  miraculous  in- 
terpofuion  would  undo  them,  and  caft  them  out  of 
the  rea^h  of  divine  mercy,  in  the  ordinary  ways  in 
which  God  is  pleafed  to  exercife  it  ;  then  the  com¬ 
mand  meets  their  confidence  like  a  flaming  fword,  and 
turns  their  courfe.  In  this  manner  they  are  in  fome 
fort  bound  to  their  good  behaviour,  and  kept  within 
reach  of  thofe  means,  by  which  they  are  at  length  re¬ 
covered  horn  darknefs  to  light,  and  from  the  power 
of  fatan  to  God.  And  by  thus  bearing  God’s  yoke, 
though  with  the  fpirit  of  bondage,  they  are  in  fome 
manner  trained  to  it,  and  fitted  to  walk  and  work  in 
it  the  better  when  they  receive  the  fpirit  of  adop¬ 
tion.  *  To 

*  This  ufe  of  the  divine  commands,  is  well  reprefented  by  the 
great  Ca’vin,  as  follows.  “  Sed  tamen  hsec  coa£U  expreff  que 
“  juftitia,'*  See.  That  is  in  englifh,  “  This  forced  and  extor- 
“  ted  righteoufnefs  is  yet  neceflary  for  the  public  community  of 
“  mankind,  the  peace  whereof  is  hereby  confuted,  while  care 
“  is  taken  that  all  things  might  not  run  into  confufion,  which 
“  would  be  the  cafe,  if  all  were  left  at  their  full  liberty.  Be- 
‘  fides,  it  is  not  unufeful  to  the  children  of  God  to  be  under 
“  thi*  difeipline,  while  before  their  vocation,  being  deflitute  of 
“  the  fpirit  of  frndlification,  they  are  wanton  in  carnal  folly. 
“  For  while  through  dread  of  divine  vengeance  they  are  wilh- 
<s  held  from  external  profligacy,  although  being  as  yet  unfub- 
“  dued  in  their  minds  they  make  fmall  advances  for  the  prefenf, 
“  yet  they  are  in  fome  meafure  accuftomed  to  bear  the  yoke  of 
“  righteoufnefs  ;  that  when  they  are  called  they  might  not  be 
“  altogether  rude  and  novices  to  difeipline,  as  to  a  thing  they 
a  e  unacquainted  with.  This  office  or  ufe  of  the  lav/  the  a- 
poftle  feems  properly  to  have  tcuched,  when  he  declares, 
“  hit  the  law  was  not  made  for  a  righteous  man,  but  for  the 
“  unr  ghteous  and  difobedier.t,  & c.  I  Tim.  i.  9,  For  he 
“  thews  that  it  is  a  reftraint  on  the  triumphant  lofts  of  the  fldh, 
“  which  would  otherwife  run  at  large  beyond  meafure.  Some 
“  have  need  of  a  curb  to  hold  them  in,  that  they  msy  not  fo 
“  give  the  reins  to  their  carnal  wantonnefs  ts  utterly  to  caft  off 
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To  prepare  thefe -for  regeneration  who  are  in  due 
time  co  he  thefubje&s  of  tnis  grace,  to  keep  tfouqi  in 
a  diligent  attendance  to  chafe  means  whereby  God  is 


wont  to  ingeoerate  faith  and  repentance  in  cne  hearts 
of  his  elect,  is  one  end  for  which  an  a  tendance  on 
thefe  means  is  prescribed  to  the  hearers  of  the  gofpel. 
They  are  therefore  commanded  to  fearch  the  fenp- 
tures  :  T  o  hear  the  preached  word  :  To  pray  for  the 
pardon  of  (m  *,  and  for  the  holy  Spirit^  for  all  thofe  pur- 
poles  (I  fuppofe)  for  which  he  is  ordinarily  be  (to  wed  ; 
one  of  which  is  to  be  the  efficient  principle  of  regenera¬ 
tion  and  Gormn  (ion  :  1  o  drive  to  enter  in  at  the  (Trait 
gate  :  To  consider  the  iffue  of  impenrent  wicked nefs, 
leit  God  tear  them  in  pieces  :  To  labour  not  for  the 


meat  which  peniheffi*  but  for  that  meat  which  endu- 
reth  to  everiafting  life.  By  thefe  and  fucb  like  com¬ 
mands,  which  God  has  in  his  word  directed  to  the 
hearers  of  the  gospel  in  general,  without  limiting  them 
to  Qualified  l objects,  he  imprests  their  confcienc.es 
with  a  coaviftion,  that  an  attendance  to  thefe  means 

is 


%i  a1!  regard  to  righ'eoufnefs.  For  where  the  Spirit  of  God 
doth  not  yet  rule,  there  lulls  fometimes  boil  forth  in  fuch  a 
%t  to -inner,  that  the*e  may  be  danger  left  they  fink  the  mind 
*s  fu bj-dt  to  them  into  forgetfttlnefi  and  contempt  of  God. 
6<  And  this  would  bs  the  cafe,  if  the  Lord  did  not  make  uleof 
“  chi's  remedy  a  gain  ft  it.  Thcie  therefore  whom  he  hath  ap- 
«<  pointed  to  inherit  his  kingdom,  if  he  doth  not  immediately 
<{  regenerate,  he  keens  unto  the  time  of  his  vifitation  by  means 
ft  of  the  law  under  fear  ;  not  indeed  that  holy  and  pure  fear 
“  which  ought  to  be  in  his  children,  but  fuch  as  is  ufeful  to 
«  this  purpofe,  that  they  may  be  trained  up  to  true  piety, 
<<  according  to  their  prefent  capacity  :  For  whoever  have 
“  lived  any  time  in  ignorance  of  God,  will  confefs  that 
“  this  has  happened  to  them,  that  by  the  curb  of  the  law  they 
«<  mvght  be  hVld  in  fame  kind  of  (ear  and  obedience  -  to  God, 
«  tilLoeing  regenerate  by  the  fpirit  they  might  begin  to  love 
««  him  ”  Inilit.  Lib.  2.  Cap.  7.  Se£l  10,  11.  See  a!fo 
Turrettiees  fnftit.  loc.  xi.  quaeii.  22.  $e£L  9.  Alting,  loc. 
commun.  part  i.  loc.  7. 
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is  their  prefenc  duty,  whether  they  are  regenerate  or 
not ;  and  that  a  negleft:  of  fuch  attendance,  accord¬ 
ing  to  their  prefent  light  and  ability,  will  be  an  aft  of 
high  difobedience  and  contempt  of  God,  and  mod 
dangerous  to  their  own  fouls  ;  fo  that  they  dare  not 
live  kt  the  negleft  of  thefe  means.  And  when  they 
are  tempted  to  call  off  fear,  and  return  to  their  for¬ 
mer  courfes  ;  they  are  bridled  and  kept  back  by  thefe 
commands,  and  influenced,  notwithstanding  the  re- 
luftances  of  their  vain  inclinations,  to  continue  in  the 
ufe  of  the  common  means  of  converfion. 

All  who  maintain  that  there  is  ordinarily  a  work 
of  illumination  and  conviftion,  preparatory  to  regene¬ 
ration,  hold  that  this  is  wrought  in  the  foul,  in  and 
by  a  ferious  attendance  to  the  means  of  grace.  It  is 
alfo  by  attending  to  thefe  means  that  the  firft  afts  of 
-  fpiritual  life  are  drawn  and  put  forth.  The  ordi¬ 
nances  of  the  gofpel  were  defigned  to  awaken  hum¬ 
ble  and  prepare  men  for  the  grace  of  regeneration  j 
to  be  inftrumental  of  working  faith  in  them,  whereby 
they  are  firft  favingly  united  to  Chrift.  Now  that 
attendance  on  means  whereby  men  are  prepared  for 
regeneration,  muft  of  neceffity  be  previous  to  it. 
That  attendance  whereby  faith  is  firft  obtained,  can¬ 
not  be  an  aft  of  acceptable  obedience,  according  to 
the  new  covenant  ;  fince  faith  is  implied  in  every  aft 
of  gofpel  holintfs.  Such  an  attendance  on  means 
then  as  goes  before  regeneration  and  converfion,  may 
and  does  anfwer  an  important  end  for  which  the  or¬ 
dinances  of  the  gofpel  were  inftituted. 

That  theie  commands,  enjoining  on  the  hearers  of 
the  gofpel  an  attendance  on  the  means  of  grace,  were 
given  to  excite  the  unregenerate  as  well  as  others  to 
lertous  endeavours  of  obedience,  may  be  argued  from 
God  s  making  ufe  of  thefe  commands  to  keep 
them  waiting  on  him  in  the  way  of  his  Welling.  For 
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if  there  be  any  weight  in  the  common  argument  from 
final  caufes,  we  may  judly  argue  that  thefe  commands 
were  given  with  a  defign  to  anfwer  all  thofe  wife  and 
goad  ends,  to  which  they  appear  fo  well  adapted,  and 
to  which  daily  experience  {hews  that  they  are  ordi¬ 
narily  applied.  Therefore, 

3.  Since  fuch  obedience  to  thefe  commands  as  the 
Unregenerate  are  capable  of  yielding,  anfwers  fome 
of  thofe  ends  for  which  thefe  commands  were  given  % 
it  appears  that  fuch  obedience  is  enjoined  in  and  by 
them.  For  a  command  has  no  power  or  tendency 
to  influence  the  conduct  of  men,  otherwife  than  by 
binding  them  to  fuch  a  behaviour  on  their  peril.  It 
is  no  otherwife  fitted  to  reftrain  the  wicked nefs  of 


finners,  and  prompt  them  to  a  laudable  and  ufeful 
behaviour,  than  by  forbidding  the  one,  and  enjoining 
the  other,  k  is  a  conviction  of  duty  imprinted  on 
the  confcieoee  by  the  command,  and  of  the  danger 
of  going  p'-efumptuoufly  contrary  to  it,  that  binds 
men  to  their  good  behaviour.  It  was  then  one  defign 


of  God’s  promulging  thofe  precepts  which  have  been 
mentioned,  to  impreis  the  hearers  of  the  gofpel  in 
genera!  with  a  conviction  that  it  is  their  duty  to  at¬ 
tend  to  them,  according  to, their  prefent  ability  ;  and 
by  this  con  vision  to  put  the  unregenerate  as  well  as 
others  upon  endeavours  of  reformation,  and  an  at¬ 
tendance  on  the  means  of  converfion,  as  has  been  de¬ 
clared.  We  mu(l  therefore  either  fay  that  thefe  conv 


mands  require  fuch  endeavours  of  obedience  in  the  un* 
regenerate,  as  they  were  defigned  by  God  to  produce  ; 
or  elfe  we  mud  fay  that  God  in  giving  thefe  com¬ 
mands  defigned  that  they  fhould  be  indrumental  unto 
the  reformation  of  mens  lives,  and  to  excite  and  keep 
them  in  an  attendance  to  the  means  of  grace,  by  im¬ 
printing  a  falfe  and  deceitful  convi&ion  of  duty  on 

the  conferences  of  the  unregenerate.  But  fince  it  is 

:  ~  .  ~  ~  *  .  ~  fo 


An  Objection  anfwered. 


71 


* 

fo  necefiary  cn  various  accounts  that  men  fliuuld 
think  it  to  be  their  duty  to  reform  their  lives,  and  at¬ 
tend  the  means  of  converfion,  though  unregenerate; 
and  without  fuch  a  conviction  home  of  the  wile  and 
good  ends  ol  God’s  giving  men  thefe  commands  cannot 
be  anfwered  by  them  :  Why  do  any  feek  to  perfuade 
unregenerate  linners  that  thefe  things  are  not  their 
duty,  and  fo  as  much  as  in  them  lies  fruftrate  God’s 
wife  and  good  defigns  ?  if  any  imagine  themfeives  to 
have  found  that  thefe  defigns  of  divine  goodnefs  and 
wifdom  are  carried  on  by  delufion,  I  flaould  think 
they  had  acted  more  advifediy  to  have  kept  fuchdif- 
coveries  to  themfeives. 

'  I  do  not  find  that  our  author  has  directly  attemp¬ 
ted  to  anfwer  this  argument  from  th®  end  of  God’s 
preferring  duties  to  the  unregenerate,  fomething how¬ 
ever  I  find  capable  of  being  framed  into  an  objection  ; 
which  is  therefore  to  be  confidered. 

k  is  faid,  that  fuppofing  the  command  of  God 
required  an  attendance  on  means  previous  and  pre- 
paratory  to  regeneration,  “  and  the  firmer  fhould  be 
“  urged  hereto  from  this  confideration,  it  would  not 
4t  have  the  lead  influence  upon  him,  or  be  any  motive 

65  to  him  to  comply.  He  is  by  the  fuppofnion  only 
<c  feeking  his  own  intereft,  and  cares  nothing  about 

God  or  duty  to  him,  in  themfeives  confidered,  or 

66  for  their  own  fakes.”  P.  149.  Therefore  it  feems 
it  would  be  in  vain  for  God  to  make  life  of  com** 
mands,  to  influence  the  conduct  of  fuch  perfons. 

Anfw.  1.  The  commands  of  God  carry  other  mo¬ 
tives  of  obedience  with  them,  befides  the  will  and  au¬ 
thority  of  the  great  legiflator.  They  are  inforeed  with 
molt  important  fanftions,  which  were  defigned  to 
have  their  influence  into  the  conduct  of  men.  Our 
author  fays  that  “  the  authority  of  a  law  lies  wholly 
in  the  threatning.”  This  indeed  is  a  grievous  miftake, 

~  ~  \  '  J  %  ~  Tea 


*72  An  Obje&ion  anfwered. 

Yet  on  the  other  hand  it  muft  be  ofrned,  that  the 
threatning  is  one  reafonable  inducement  to  comply 
with  it’s  requirement.  Men  often  fubmit  to  the  will 
of  the  higher  powers,  for  wrath,  as  well  as  for  con- 
fcienee  fake.  A  fervant  will  obey  his  m aider’s  com¬ 
mands  if  he  fears  the  effefls  of  his  difpleafure  •,  though 
he  may  not  love  him,  or  have  any  regard  to  his  will 
confidered  fimply  in  itfelf.  The  commands  God 
gave  to  the  Ifraelites  had  an  influence  on  the  behavi¬ 
our  of  thofe  whofe  hearts  were  not  right  with  him.  As 
foon  as  men  know  that  they  are  commanded  to  do 
any  particular  actions,  they  may  know  that  it  is  not 
fafe  for  them  to  difobey.  Is  it  not  ftrange  that  men 
fhould  at  one  time  fay  (in  effeft)  that  the  threatning 
is  the  only  thing  that  binds  men  to  obey  the  laws  of 
God  ;  and  at  another  time,  that  the  command  of 
God  can  have  no  influence  on  thofe  who  are  moved 
only  by  it’s  fan&ions  ?  It  is  not  in  vain  to  profs  the 
commands  of  God  on  linnets,  to  move  them  to  a 
compliance  with  their  duty,  if  any  thing  effential  to 
the  commands  (as  the  lanftions  are  allowed  to  be) 
tends  to  move  them  to  a  compliance. 

2.  It  will  be  impoflible  to  convince  thofe,  who  view 
things  in  any  meafure  as  they  are,  that  fuch  a  conduft 
*s  is  not  their  duty  has  any  probable  tendency  to  pro¬ 
mote  their  final  intereft.  It  would  be  a  mod  irregu¬ 
lar  conftitution  of  things,  tmfuitable  to  the  wifdom 
and  holinefs  of  God,  if  that  which  was  direfily  con¬ 
trary  to  duty,  the  doing  of  which  was  mere  fin,  fhould 
have  fuch  a  direft  tendency  to  promote  a  man’s  final 
and  eternal  intereft,  as  that  he  fhould  have  a  reafon¬ 
able  encouragement  to  do  it.  I  know  fin  may  be 
overruled  for  good  *,  but  I  deny  that  the  word  or 
providence  of  God  holds  forth  any  encouragement  to 
do  what  is  fimply  evil,  that  good  may  come  to  the 
evil  doer.  However  then  finners  may  difregard  the 

confideration 
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confideration  that  fuch  a  conduct  is  their  duty,  yet  it 
will  be  impoflible  for  us  on  good  grounds  to  perfuade 
them,  that  it  will  probably  be  conducive  to  their  final 
good,  unlefs  we  can  allure  them  that  it  is  agreable  to 
their  duty.  Otherwise  this  dodtrine  muft  be  main¬ 
tained,  viz.  That  “  fin  is  through  the  divine  interpo- 
€<  fition  an  advantage  to  the  finner,  AND  THIS  IS 
AN  ENCOURAGEMENT  TO  IT.”  Mr.  H. 
in  his  great  wijdom  (to  compliment  him  again  in  his 
own  ftile  *)  has  devifed  this  method  of  treating  with 
finners ,  to  encourage  them  to  attend  on  means,  though 
it  be  not  their  duty,  and  though  their  doing  (o  is 
mere  fin,  by  perfuading  them  that  this  will  be  for 
their  final  inrereft.  In  this  he  is  guilty  of  the  abfur - 
dity  of  fuppofing  that  a  man  may  have  juft  reafon  to 
think  it  will  be  for  his  final  advantage  to  do  that,  the 
doing  of  which  is  fin. 

3.  There  is  in  human  nature  a  moral  fenfe,  which 
perceives  the  fitnefs  and  beauty  of  a  creature’s  being 
obedient  to  the  commands  of  it’s  creator  and  right¬ 
ful  fovereign.  There  is  fuch  a  fenfe  of  duty  imprint¬ 
ed  on  mens  confidences,  from  a  natural  view  of  the 
excellency  greatnefs  and  majefty  of  God,  as  difpofes 
them  to  fome  kind  of  obedience  to  his  will,  though 
deftitute  of  a  fpirrtual  difeernment  and  tafte.  It  is 
therefore  Mr.  H’s  fuppofition,  not  ours,  that  the  un¬ 
regenerate  a <51  merely  from  felf-love.  But  this  mat¬ 
ter  has  been  before  confidered. 

Corollary.  When  a  divine  precept  enjoins  any 
human  performances  or  endeavours  as  means  in  order 
to  tome  further  end,  fuch  a  manner  of  performance 
as  is  adapted  to  fubferve  the  end  propofed  is  thereby 
enjoined,  however  fhort  it  may  fall  of  what  we  are 
in  duty  obliged  to.  It  is  certain  that  fuch  doings  as 
are  very  dcfe&ivc  and  wo^thlefs  confidered  as  duties* 

may 
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may  be  ufeful  and  important  confidered  as  means. 
The  defign  and  dired  meaning  of  fuch  commands  as 
require  the  ufe  of  means,  is  rather  to  be  determined 
from  a  due  confideration  of  the  ends  to  which  fuch 
means  have  relation,  and  what  a  manner  of  perfor¬ 
mance  is  fit  to  anfwer  fuch  ends,  than  from  confider- 
ing  what  is  the  whole  of  our  duty  in  this  matter,  and 
in  what  manner  we  muft  behave,  in  order  to  anfwer 
fully  our  obligations.  Such  a  manner  of  attending 
means  as  is  fufficient  for  thofe  ends  for  which 
they  are  principally  enjoined,  may  not  be  fufficieritto 
acquit  us,  as  having  fully  difcharged  our  duty. 
When  God  commanded  the  Ifraelkes  to  go  forward 
when  the  Egyptians  had  purified  them  to  the  red  fea, 
his  dired  defign  was  to  prefcribe  a  means  of  their  deli¬ 
verance  from  the  enemy*  And  when  we  confider 
the  end  for  which  he  fo  commanded  them,  we  muft 
conclude  the  meaning  was,  that  they  fhould  go  for¬ 
ward  according  to  their  prefent  ability,  though  he  knew 
that  they  were  a  rebellious  generation.  And  though 
they  would  not  obey  in  the  manner  they  ought,  unlefs 
they  did  it  in  the  exercife  of  perfed  love  to  and  truft 
in  God  $  yet  they  might  obey  in  fuch  a  manner  as  to 
anfwer  the  end  for  which  they  were  ordered  to  pro¬ 
ceed,  without  any  exercifes  of  holy  truft  or  love. 
And  we  may  truly  fay,  as  the  fcriptures  do  in  like 
cafes,  that  they  did  as  the  Lord  commanded  them  ; 
they  did  what  was  their  duty,  and  what  they  were 
required  to  do,  according  to  the  true  meaning  ;  at 
the  fame  time  that  they  did  not  ad  from  fuch  holy 
principles,  and  for  fuch  holy  ends  as  they  ought  to 
have  done.  So  when  Chrift  commanded  the  mul¬ 
titudes  to  fit  down  that  he  might  feed  them,  we  juftly 
conclude  from  the  end  for  which  he  fo  ordered  them, 
that  his  meaning  was  that  they  fhould  put  themfelves 
ip  a  convenient  order  to  have  food  diftributed  among 

.  them. 
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them,  whether  they  truly  believed  on  him  or  nor. 
And  when  they  fat  down,  though  many  of  them  no 
doubt  in  unbelief,  they  obeyed  his  orders  in  their 
true  meaning  ;  and  the  direct  end  of  his  fo  ordering 
them  was  anfwered,  though  they  did  not  do  all  that 
was  their  duty.  So  when  believers  are  commanded 
to  (hew  forth  their  faith  by  their  works,  to  give  di¬ 
ligence  to  make  their  calling  and  ele&ion  fore,  to 
work  out  their  falvation,  we  juftly  conclude,  that 
thefe  precepts  require  fuch  fincere  though  imperfect 
endeavours  of  obedience  as  they  are  capable  of  in  this 
life.  For  fuch  endeavours. are  well  fitted  to  anfwer 
the  ends  for  which  they  are  required,  though  they 
are  never  conduced  in  all  refpeds  as  they  ought  to 
be.  And  in  like  manner  the  endeavours  of  the  un¬ 
regenerate  in  attending  on  means,  are  adapted  to 
anfwer  the  ends  for  which  they  are  required  fo  to  do. 
And  the  true  and  primary  meaning  of  thofe  com¬ 
mands  which  preferibe  the  ufe  of  fuch  means  to  them, 
is  to  be  eftimated  from  the  ends  for  which  fuch  an  at¬ 
tendance  is  preferibed  :  And  it  muft  be  concluded  fuch 
a  manner  of  attendance  as  is  conducive  to  fuch  ends 
is  required,  how  far  Chore  feever  it  may  be  of  a  dif- 
charge  of  their  whole  duty.  If  nothing  fhort  of  a 
full  and  perfect  difeharge  of  duty  were  preferibed  as 
the  means  of  obtaining  fpiritual  or  temporal  bldTings, 
fuch  means  would  be  fo  high  above  the  reach  of  man 
in  his  depraved  ftate,  that  he  never  could  hope  for 
any  advantage  from  endeavours  to  ufe  them,  though 
it  be  his  own  fault  chat  he  does  not  perfectly  fulfil 
his  duty. 

But  for  the  further  illuftration  and  vindication  of 
this  argument,  and  of  the  evidence  it  gives  to  the 
point  in  hand,  fome  feripture  precepts  which  we 
have  had  occafion  to  mention  muft  be  further  attend¬ 
ed  to. 


The 
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The  words  of  our  Savior  to  the  Jews,  of  whom 
he  teftifies  that  they  would  not  come  to  him  that 
they  might  have  life,  are  in  this  view  worthy  of  no¬ 
tice.  “  Search  the  leriptures,  for  in  them  ye  think 
ye  have  eternal  life,  and  they  are  they  which  teftify 
of  me.”  *  '  '  _ 

Our 


*  Joh.  5.  39.  It  isobjcfted  by  Mr.  H.  that  the  text  in  the  origi. 
nal  may  as  well  be  rendred  indicatively,  ye  do  fearcb  ;  that  this 
fenfe  is  thought  to  be  countenanced  by  the  following  words, 
and  ye  will  not  come  to  me  that  ye  might  have  life  ;  and 
that  it  is  preferred  by  mod  of  the  noted  critics  on  the  original  j 
in  proof  of  which  Pool's  Synopfis  is  referred  to. 

This  may  be  of  weight  againft  our  making  ufe  of  this  text  in  the 
prefent  difpute  ;  but  it  will  not  really  weaken  our  argument* 
which  way  foever  it  rnay  be  underdood  ;  fmee  there  are  other 
texts  not  liable  to  this  exception,  as  full  to  our  purpofe  as  this 
is  according  co  the  Englifh  tranfUtion.  Our  Author  allows 
enough  for  our  purpofe  in  his  obfervations  on  this  text.  The 
force  of  our  argument  depends  on  other  points  of  more  im¬ 
portance  than  this  criticifm.  And  therefore  I  have  chofen  to 
cad  my  remarks  on  this  point  into  the  margin,  that  they  might 
not  interrupt  our  attention  to  other  matters. 

It  is  true  the  word  (ereunate)  is  the  fame  in  the  indicative  and 
imperative  mood.  Yet  I  think  as  much  and  more  may  be  laid 
in  favour  of  our  Engiifh  tranflation,  than  for  the  other  reading. 
Mr.  H.  mentions  the  next  following  words  as  favouring  the 
fenfe  by  him  propofed.  The  reader  mud  judge  for  himfelf. 
I  cannot  fee  much  if  any  thing  in  it.  He  fays  further,  that 
mod  of  the  noted  critics  translate  it  indicatively,  a/id  refers  us 
to  Pool  as  an  evidence.  But  Pool  fays  no  fuch  thing.  He 
quotes  four  or  five  that  have  fo  rendred  it.  And  he  quotes  as 
many  who  have  rendred  it  imperatively.  And  I  fuppofe,  from 
what  I  have  cbferved,  that  the  greater  part  of  modern  expor¬ 
ters  and  divines  take  it  in  the  fame  fenfe.  It  is  w^ll  known  to 
thofe  who  have  read  the  controverfies  bewteen  the  protedants 
and  papifts,  that  this  text  is  commonly  improved  to  fhew  that 
the  people  ought  to  fearch  the  feriptures.  The  learned  Pifcator, 
though  he  renders  the  word  indicatively,  yet  he  not  only  al¬ 
lows  the  other  way  of  rendring  it,  but  makes  this  notable  con- 
ceflion  in  favour  of  it.  “  It  mud  be  confefled  that  the  verb  at 
**  fird  light  feems  to  be  put  in  the  imperative  mood  ;  iincc  the 
v  **  pronoun  (humeis)  is  not  prefixed,  as  indeed  it  ought  to  be 

it  (to 
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Our  argument  from  this  text  is  as  follows.  Search¬ 
ing  the  fcriptures  is  an  inftrumental  duty,  conducing 
not  only  to  the  edification  of  believers,  but  alfo  to 
prepare  men  for  the  date  of  regeneration,  to  indraft 
awaken  and  humble  Tinners,  and  by  the  blefling  of 
God  ingcnerate  faith  in  their  hearts.  It  is  an  ordi¬ 
nance  defigned,  and  ordinarily  bleffcd  by  God  for  the 
converfion  of  Tinners,  and  for  producing  in  them 
thofe  preparatory  difpofitions  which  ufually  make 
way  for  this  great  change. 

When  therefore  our  Savior  direfted  the  Jews  to 
fearch  the  fcriptures,  it  is  not  to  be  doubted,  but  he  pre¬ 
ferred  this  as  a  means  in  order  to  thofe  ends,  to  which 
an  attendance  to  this  ordinance  is  ordinarily  condu¬ 
cive  ;  and  primarily  for  thofe  purpofes  which  were 
in  the  fird  place  neceffary  to  beanfwered,  in  order  to 
their  being  lavingly  benefited  by  them.  And  as  they 
appear  to  have  been  not  only  unregerierate,  but  in  a 
greac  meafure  unprepared  for  the  exercifes  of  repen¬ 
tance  and  faith,  being  filled  with  prejudices  againft 
Chrift,  and  infenfible  of  the  finfulnefs  and  danger  of 
their  prefen t  date  ;  it  was  in  the  fird  place  neceflary 
that  they  be  led  into  juder  apprehenfions  of  things, 
that  they  be  awakened,  and  convinced  of  their  need 
of  a  fpiritual  ptv;  fician  ;  and  made  to  attend  more 
ferioufiy  to  the  evidences  of  Chrid’s  divine  midion. 
This  was  the  fird  dep  towards  their  obtaining  a  fav- 

Z  ing 

“  (to  the  indicative)  according  to  the  cuftom  not  only  of  the 
Greeks,  but  Hebrews,  whofe  manner  of  eXprdHon  is  ufual 
“  with  John,  and  the  other  apoftles.”  Comment,  in  loc.  It 
was  taken  imperatively  by  the  ancients,  particularly  by  Irenaus, 
Orfjen,Chryfoftom,  learned  Greek  fathers  ;  as  alfo  byAuguftin  * 
and  in  the  moft  ancient  S>riac  verfion  Our  tranflators  there¬ 
fore  feem  to  have  had  good  reafon  for  rendring  the  word  in 
this  manner.  And  I  have  accordingly  chofen  to  follow  their 
transition.  But  if  it  fhould  be  thought  precarious,  our  argu¬ 
ment  may  be  well  maintained  without  it,  as  will  foon  appear* 
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i  g  knowledge  of  him  as  Mediator,  in  order  to  which 
they  are  directed  to  fearch  the  fcriptures.  It  muft 
not  be  thought  that  Jefus  in  directing  the  Jews  to  the 
u!e  of  means,  in  order  to  their  coming  to  the  faving 
knowledge  of  him,  fhouid  wholly  overlook  the  firft 
or  next  end,  to  which  the  means  he  prefcribed  were 
ordained  ,  and  have  refpect  only  to  a  remoter  and 
conlequent  end,  which  cannot  ordinarily  be  attained 
without  tne  intervention  of  the  former.  If  a  prepa¬ 
ratory  work  of  awakening  and  conviction,  by  means 
of  the  fcriptures,  was  needful  in  order  to  their  be¬ 
lieving  on  him  to  falvation  •,  then  this  was  the  pri¬ 
mary  or  next  end  for  which  he  directed  them  to  fearch 
the  fcriptures.  And  if  they  were  unbelievers,  it  was 
firft  necefTary  that  they  obtain  faith  by  attending  to 
the  fcriptures,  before  they  be  thereby  edified  and  con¬ 
firmed  in  fauh.  In  fhort,  Chrift  directed  them  to 
fearch  the  fcriptures  for  every  necefTary  and  ufeful 
purpofe  which  they  are  fitted  to  fubferve,  that  they 
might  be  faved  through  faith  in  him.  Hut  an  at¬ 
tendance  to  the  fcriptures  is  conducive  to  valuable 
purpofes  previous  to  regeneration  and  faith  :  Thefe 
are  therefore  reflected,  and  chat  primarily  and  im¬ 
mediately,  when  the  unregenerafe  and  unbelievers  are 
called  upon  to  attend  this  duty. 

Now  whoever  exhorts  others  to  fearch  the  fcrip¬ 
tures  as  the  means  of  preparing  them  for  the  grace  of 
regeneration,  and  ingeneradog  faith  in  them,  muft 
mceffirily  mean  fuch  an  attendance  to  this  ordinance 
as  they  are  capable  of  previous  to  regeneration  and 
faith.  For  as  the  means  muft  in  nature  go  before 
the  end,  fo  whoever  directs  to  any  aCtion  or  endea¬ 
vour,  as  means ,  cannot  without  manifeft  abfurdity  in¬ 
tend  fuch  endeavours  as  contain  or  prefuppofe  the 
end  for  which  they  are  appointed.  This  would  be, 
as  if  a  phyfician  fhouid  preferibe  fuch  means  in  order 

to 
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to  recover  his  patient  to  health,  as  cannot  poffibly  be 
ufed  unlefs  he  is  firil  in  good  health.  Befidcs,  there 
is  nothing  in  the  expreffion  here  ufed  that  would  lead 
any  one  to  fulpeft,  that  fuch  an  attendance  a(id  no 
ether  mud:  be  intended,  as  prefuppofes  regeneration 
and  faith  in  Chrift  ;  or  in  ihort  any  ether  manner  of 
fearching  the  feriprures  than  they  had  a  pr  fent  or 
next  power  for,  though  unbelievers.  *  On  the  whole, 
it  appears  to  have  been  our  Savior’s  defign,  to  per* 
fuade  the  Jews  to  fearch  the  feriptures  diligently  ac¬ 
cording  to  their  prefent  light  and  ability,  though  un- 
regenerate.  And  he  enforces  his  exhortation  with  a 
reafon,  which  was  fuited  to  perfuade  thofe  who  be¬ 
lieved  not  on  him  to  an  immediate  compliance,  viz. 
becaufe  they  thought  the  feriptures  contained  the 
words  of  eternal  life.  And  this  is  a  further  evidence, 
that  the  duty  here  preferibed  was  what  they  might 
be  perfuaded  to,  while  unregenerate  and  unbelieve  s. 
Our  Savior’s  words,  Luk.  13.  24*  are  another 
proof  that  the  unregenerate  ought  to  give  an  earned 
attendance  to  the  means  of  converfion.  44  Strive  to 
<c  enter  in  at  the  iirait  gate,  for  many  I  fay  unto  you 
“  (hall  feek  to  enter  in  and  fhall  not  be  able.”  Our 
author  endeavours  to  prove  that  by  the  ftrait  gate  is 
meant  the  entrance  into  heaven,  and  not  the  entrance 
into  a  date  of  grace  or  holinefs.  Striving,  he  fays, 
in  feripture  fignifies  the  exercifes  of  true  chriftians! 
But  it  does  not  appear  that  driving  bears  this  appro- 
priate  fenfe  more  than  feeking.  He  fays  further,  that 
the  unregenerate  never  truly  drive  for  what  they  do 
not  truly  defire.  But  this  vv ill  equally  conclude  a- 
gainft  feeking  what  they  do  not*  defire.  Yet  the 

Z  2  text 

*  This  is  fully  granted  by  Mr.  H.  when  he  fays,  the  word  in  the 
text  may  as  well  be  tranflated  indicatively  “  ye  do  fearch  un- 
lefs  he  fhall  fay  that  the  fame  word  neeeffarily  means  a  holy  act 
^  Operative  mood,  and  an  unholy  aft  in  the  indicative. 
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text  fays  that  many  will  leek  in  vain  to  enter  in  at 
the  ftrait  gate.  Other  reafons  are  mentioned  (and 
more  are  in  relerve)  which  feem  not  to  be  conciufive. 
However  I  fee  no  neceffity  of  contending  about  this 
matter.  But  I  fay,  if  our  Savior  exhorts  the  hearers 
cf  the  gofpel  to  ftrive  for  falvation,  then  he  exhorts 
to  all  chofe  endeavours  which  are  ordinarily  needful 
and  fubfervient  to  this  end.  For  the  word  Jlrive , 
meaning  no  more  than  earneft  endeavour,  is  to  be 
underftood  as  including  all  neceflary  endeavours. 
Now  fame  endeavours  in  the  ufe  of  means  are  ordi¬ 
narily  neceflary  previous  to  regeneration  and  coover- 
fion.  For  Mr.  H,  owns  that  it  is  in  the  way  of  di¬ 
ligent  and  painful  attendance  on  appointed  means 
that  men  are  ufualiy  prepared  for  regenerate  n,  and 
are  enabled  and  perfuaded  to  turn  to  God  by  faith  in 
Chrift.  This  is  that  driving  which  it  is  in  the  firft  place 
neceflary  that  an  unregenerare  (inner  be  perfuaded  to 
in  order  to  falvation  ;  and  therefore  the  exhortation 
in  the  text,  as  addreffed  to  fuch,  primarily  enjoins  that 
ftriving  which  is  in  the  firft  place  neceflary  for  per- 
fons  of  this  character  ;  thac  is,  fuch  endeavours  as 
are  in  order  to  regeneration  and  conversion,  and  fo 
are  in  nature  previous  thereto.  When  a  feries  of 
endeavours  of  a  different  kind  are  in  their  place  and 
order  all  neceflary  and  conducive  to  a  certain  end, 
nor  onlv  the  laft  link  of  the  chain,  which  is  immedi- 
atdy.  connected  with  this  end,  but  all  the  other  links 
whole  connection  with  it  is  more  remote  are  really  of 
the  nature  of  means  in  order  to  it.  And  any  one  di¬ 
recting  to  the  ufe  of  means  in  general  in  order  to  fuch 
end,  muff  be  under  flood  to  direct  to  the  whole  leries  of 
neceffary  means,  in  their  proper  place  *,  and  primarily 
co  that  the  ufe  of  which  is  in  the  firft  place  neceffary, 
though  but  mediately  and  remotely,  and  perhaps  in 
Itfcif  not  infallibly  connected  with  the  end  propped. 
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The  defign  of  this  exhortation  is  to  excite  the  hear¬ 
ers  of  the  gofpel  to  drive  without  delay,  before  the 
door  of  heaven  is  {hut  againd  them.  Many  of  thefe 
are  unregenerate  ;  who  muff  therefore  either  defer 
driving  until  they  are  regenerate,  or  they  muff  drive 
in  fuch  a  manner  as  they  have  a  prefent  power  to  do. 
True  it  is,  that  their  inability  to  aft  in  a  holy  manner 
does  not  excufe  the  defeftive  manner  of  their  attend¬ 
ance  on  means  ;  and  they  ought  to  be  humbly  fenfi- 
ble  of  it.  But  it  is  as  true,  that  in  their  prefent  date 
they  will  not  and  cannot  attend  on  means  otherwife 
than  in  a  defeftive  manner.  And  fhall  their  inability 
to  do  their  duty  in  a  holy  manner,  which  is  itfelf  cul¬ 
pable,  caufe  that  it  fhall  not  be  their  duty  to  do  it  at  all, 
unlefs  they  do  it  in  a  holy  manner  ?  No  furely.  “  Do 
"  the  thing  as  far  as  you  can,  (fays  Mr.  Shepard)  elfe 
“  if  you  owe  another  a  debt,  you  will  not  pay,  be- 
“  caufe  not  for  a  good  end.”  *  Such  a  defeftive 
manner  of  attendance  on  means  is  in  it’s  place  ufeful 
and  necefiary,  to  redrain  men  from  many  fins,  to  pre¬ 
vent  a  dupid  difregard  of  their  eternal  intereds,  a  pro¬ 
fane  contempt  of  God  and  religion,  to  keep  them 
in  the  ordinary  way  of  God's  blefiing,  to  prepare 
them  for  the  date  of  regeneration,  with  the  confequenc 
duties  of  the  chridian  life.  It  appears  then  well  wor¬ 
thy  of  divine  w idiom  and  goodnefs  to  command  and 
encourage  fuch  endeavours,  which  however  defeftive 
and  worthiels,  confidered  as  duties,  are  in  their  place 
fubfervient  to  the  defigns  of  his  mercy. 

To  the  fame  purpoie  are  our  Savior’s  words  to 
the  Jews,  who  followed  him  becaufe  they  had  eaten 
of  the  loaves.  Joh.  6.  27.  “  Labour  not  for  the  meat  > 

“  which  perifheth,  but  for  that  meat  which  endureth 
“  to  everlading  life.”  Thefe  words  I  have  ellewhere 
explained  to  this  effeft.  The  meat  which  endureth 

to 
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to  everlafting  life  is  the  fame  with  the  bread  of  life 
mentioned  ver.  35.  And  this  is  Chrift  •,  who  is  fo 
called  by  an  expreffive  metaphor,  becaufe  he  is  the 
objeft  of  a  chriftian’s  faith,  that  faith  by  which  he  lives, 
which  is  as  it  were  his  daily  food.  To  labour  for  this 
food  which  nourifhes  the  foul  to  everlafting  life,  is  to 
ufe  the  appointed  means  for  obtaining  a  laving  know¬ 
ledge  of  and  faith  in  Chrift,  with  union  to  and  inte- 
reft  in  him.  *  To  this  the  unregenerate  are  exhorted. 
An  attendance  on  all  the  means  which  God  has  ap¬ 
pointed,  and  encouraged  finners  to  ufe  that  they  may 
obtain  this  bread  of  life,  is  here  enjoined.  Now  there 
is  an  attendance  on  means  ordinarily  neceffary  to  pre¬ 
pare  finners  for  the  work  of  regeneration,  to  give 
them  the  firft  knowledge  of  Chrift,  and  io  perluade 
and  enable  them  favingly  to  believe  on  him,  and  turn 
to  God  through  him.  As  therefore  the  word  labour 
properly  figmfies  any  kind  of  endeavours,  it  muft  be 
underftood  to  include  all  thofe  endeavours  in  the  ule 
of  means,  which  are  neceffary,  or  any  way  conducive 
to  the  end  propofed  •,  as  we!!  thofe  which  at  pre¬ 
vious  to  regeneration  and  converfiun,  as  thofe  which 
are  afterwards  to  take  place.  Yea  thofe  endeavours 

are 

*  Dr  Coffins  in  the  continuation  of  Pool's  annotations  (which  I 
had  not  confulted  when  I  wrote  what  is  here  referred  u  )  under¬ 
ftood  the  phiafe  in  a  larger  fenfe.  “  Under  the  notion  of  that 
“  meat  which  endiueth  to  everlafting  life  (fays  hr.)  ut  quePiona- 
“  bly  cometh  whatfoever  is  neceffary  by  Goa’s  tevealed  will, 
“  that  we  imy  have  in  us  the  hopes  of  glory  here  and  may  s&u- 
“  silly  enter  into  that  glo  y  hereafter.  Such  as  ire  firft,  ;he  kr.ow- 
“  ledge  of  the  gofpel,  then  believing  cf  it,  grid  the  accept-  ce  cf 
“  that  Savior,  and  way  of  falvadon,  wnich  Gjd  hath  cvealed 
“  for  loft  finners,  and  that  holhefs  of  life  which  God  ha  h  mede 
“  neceffkry  to  it.”  Though  I  ice  no  fufficier.t  ieddn  to  com& 
the  fenfe  1  formerly  gave  of  thee  words,  yet  if  s-  y  fh  ih  nk 
the  expofuion  of  tnis  learned  eu  her  is  to  be  preferred  ,  cut  ar¬ 
gument  from  the  text  would  fuffer  no  difadvanUge  euher  in  rc« 
iped t  cf  ftren^th  o*  plain  nefs. 
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are  primarily  intended,  which  are  in  the  firft  place 
proper  for  perfons  in  the  ftate  of  thofe  Jews  here 
fpoken  to  ;  that  is,  fuch  endeavours  as  are  prepara¬ 
tory  to  regeneration  and  converfion.  * 

In  the  fame  manner  we  might  argue  from  other 
texts  :  But  thefe  are  I  fuopofe  fufficient,  unlefs  our 
author’s  exceptions  fhould  be  found  heavy  enough 
to  turn  the  fcale  againft  us.  Let  us  then  attend  to 
them.  Says  he, 

1.  “  Our 

*  In  my  fermons  frcm  this  text,  I  had  argued,  that  Chrift  exhort¬ 
ed  the  unbelieving  Jews  to  endeavours  in  order  to  obtain  faith 
in  him,  and  therefore  fince  the  uie  of  means  is  in  nature  prior  to 
their  end,  it  inuit  be  concluded  that  he  exhorted  to  fuch  endea¬ 
vours  as  unbelievers  were  capable  of.  It  was  fame  furprize  to 
me  tofi  id  that  Mr.  H  had  fo  intirely  mistaken  my  defign,  which 
I  then  thought,  and  Hill  think,  was  obvious  enough,  as  to  reprc- 
fent  the  argument  in  this  aofurd  light  ;  that  becaufe  thefe 
Jew*  were  diiinciined  to  ary  thing  truly  good,  therefore  they 
were  not  exhorted  to  any  thing  contrary  to  their  prefent  inclina¬ 
tion  ike  which  there  is  nothing  from  the  begirnirg  to  the  end 
of  r'  e  b  jok  he  has  in  view,  which  acknowledges  and  fuppofes, 
that  fioneis  may  be  and  are  commanded  to  do  that  for  which 
they  have  neither  a  prefent  inclination  nor  habitual  power. 
And  though  I  have  endeavoured  to  prove  that  an  attendance  on 
the  means  of  grsce  is  enjoined  on  the  unregenerste  by  the  di¬ 
vine  comm  md,  yet  [  never  argue  their  obligation  to  fuch  an  at¬ 
tendance  as  they  are  capable  of  while  untegencrate,  merely  be- 
caufe  the  command  is  direded  to  fuch  peifons,  or  becaufe  the 
duty  is  enjoined  on  luch  ;  but  I  argue  from  their  obligation  to 
comply  with  each  pirt  of  'he  duty  feparately,  as  well  as  with  the 
who  e  in  all  it’s  circumftances  conjuodlly.  I  argue  from  the 
end  to  which  the  dunes  here  exhorted  to  bear  the  relation  of 
means  ;  and  the  ahfurdity  of  involving  the  end  in  the  prescrip¬ 
tion  of  means  in  orcer  to  if.  It  may  be  the  prefent  duty  of  a 
man  to  be  poffefled  of  the  end,  for  the  obtainment  of  which  he 
is  required  to  uf  means.  But  it  would  be  abfurd  to  preferibe 
the  end  as  the  means  of  itfelf.  When  cur  author  c^rnes  fo 
fee  that  his  flrunfh  tookit’s  rife  fiom  a  too  grofs  miihke  of 
his  own,  it  will  I  hope  lead  him  to  fome  ufeful,  though  perhaps 
not  very  plcafant  refUdiorn, 


*s4  •  Mr.  H’s  Exceptions 

1‘  “  9ur  Savior  does  not  direft  the  Jews  to  feafch 
“  tfie  Scriptures  with  all  their  prejudices,  and  in  the 
“  exercife  of  enmity  againft  him,  and  with  a  defire 
“and  defign  to  prove  from  them  that  he  was  an 
**  impoftor.”  P.  128.  And  the  fame  anfwer  is  equal¬ 
ly  applicable  to  what  has  been  faid  from  the  exhor¬ 
tations  to  labour,  and  drive,  &c. 

(  Anl wer.  Our  Savior  did  not  direct  tha*  Jews  to 
oe  prejudiced  again d  him,  and  hate  him,  while  iearch- 
ing  the  feriptures.  Nor  did  he  diredt  them  to  be  un¬ 
regenerate  or  unbelieving.  But  that  he  exhorted 
them  to  fearch,  and  ftrive,  and  labour  according  to 
fcheir  prefent  ability,  noewithftanding  their  unbelief, 
unregeneracy,  and  even  prejudices  and  enmity  againft 
him,  we  have  good  reafon  to  conclude  ;  fince  their 
fe ficus  attendance  to  thefe  things  appears  to  be  a  very 
fit  means  of  removing  their  prejudices  and  enmity 
againft  him,  and  by  the  bleffing  of  God  leading  them 
to  a  true  knowledge  of  and  faith  in  him.  We  have 
n  t  the  lead  ft)  ad  aw  of  evidence  that  he  thought  an 
attendance  on  means  could  be  of  no  advantage  to  de¬ 
liver  them  from  their  prejudices  and  evil  difpofitions. 
What  reafon  have  we  then  to  doubt,  but  that  the  re¬ 
moval  of  thefe  impediments  to  their  converfion,  fo  far 
as  they  really  took  place  in  the  minds  of  his  hearers. 
Was  one  end,  for  which  he  (Treated  them  to  the  ufe 
of  means  ?  And  then  we  may  be  fure  that  he  did 
not  intend  folely  or  primarily  fuch  an  attendance  as 
implies  or  prefuppofes  the  removal  of  all  thefe  impe¬ 
diments. 

It  is  added,  “  They  ought  to  have  fearched  the 
4<  feriptures  with  a  heart  ready  to  embrace  and 
65  pradife  the  truth.”  (Who  doubts  it?)  46  And 
54  therefore  our  Savior  doubtlefs  injoins  this  [only] 
44  upon  them.”  This  confequence  we  muft  deny, 
until  our  author  fhall  make  it  appear,  that  fuch  precepts 
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as  injoin  an  attendance  on  the  means  of  grace  undoubt¬ 
edly  require  nothing  fhort  pf  finlefs  perfection,  as  ne- 
ceifary  to  thofe  ends  for  which  they  are  preferibed, 
for  this  is  no  more  than  mens  duty.  Until  then  I 
fhall  hold  it  as  a  fure  maxim,  that  ftich  aCtions  as  are 
very  defeCHve,  and  fall  far  fhort  of  that  perfection 
which  they  ought  to  have,  confidered  as  duties,  may 
yet  be  very  ufeful  as  means,  and  well  adapted  to  an- 
fwer  important  purpofes  in  fubferviency  to  the  con- 
verfion  and  falvation  of  men.  And  therefore  when 
the  feriptures  direCf  men  to  duties,  as  means  of  ob¬ 
taining  fpiricual  or  temporal  blefTings,  we  ought  not 
to  think  that  the  means  preferibed  as  neceffary  to  thefe 
ends  muft  needs  include  a  perfeCt  conformity  to  the 
law  in  all  relpeCts,  (though  this  is  no  more  than  our 
duty)  but  fuch  a  performance  of  duties  as  is  fit  to  fub* 
ferve  thefe  ends  is,  I  fhould  think,  doubtlefs  preferi- 
hed,  though  much  fhort  of  what  we  ought  to  do. 
if  1  fhould  fay,  that  men  ought  to  fearch  the  ferip- 
tnres  and  perform  other  duties  with  a  finlefe  perfecti¬ 
on  of  love  and  obedience  to  God,  and  therefore  our 
Saviop  doubtlefs  enjoins  nothing  fhort  of  this,  as  the 
means  of  coming  to  the  knowledge  of  him  as  medi¬ 
ator  v  which  he  knew  no  man  would  ever  do  in  this 
date  of  imperfeClion  ;  and  fo  proceed  to  cafhier  un¬ 
regenerate  and  regenerate  endeavours  together,  would 
it  not  be  as  good  reafoning  as  this  of  Mr,  H’s  ? 

But  it  is  further  pleaded,  “  when  Gh rift  tells  them 
"  to  fearch  the  feriptures,  he  direfts  them  to  do  it 
44  difpofed  and  inclined  to  do  the  will  of  God,  and 
not  with  a  difpofuion  direCfly  oppofite  to  that 
“  which  was  neceffary  in  .order  to ;anfwer  the  end 
“  propofed.”  That  fuch.  a  fcaftch  of  the  feriptures  is 
intended  as  was  neceffary  ^.conducive,  in  it*s  proper 
place,  to,  anfwer  the  ^nd  propofed,  I  readily  grant.  But 
that  a  regenerate  heart  in  fearching  the  feriptures,  and 
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attending  the  other  means  of  gracfc, is  not  neceHaty  in 
order  to  theif  anfwering  fome  good  porpofes,  in  fub- 
fervrency  to  mens  doming  to  'the  knowledge  of  Chrift 
as*  mediator,  (which  Mr.  H.  grants  was  the  end  for 
which  Chrift  direded  to  fearcfvthe  fcriptures)  has  been  : 
I  fuppofe  proved  y  and  is  upon  the  matter  conceded 
by  thofe  Who  a!low"that  there  is  a  preparatory  work 
to  regeneration j-  wrought*  in  the  foubby  means  of  the 
word' of- God. 


Onr  author's  firft  exception  is,  I  would  hope,  now 
removed.  But  if  this  fails,  he  has  another  at  hand. 
Says  he,  “  When.Chrift  direds  and  commands  to  feck 
‘‘firft  the  kingdom  of  God,-  and  labour 'for  the  meat 
endures  to  everlafting  life,  he  doubtlefs  direds 
“  to!that*fee1ting'  and  labour  by  which  men  will  ■  cer- 
“  tainly  obtain  what  they  feek  and  labour  after.”  P. 

And  in  another  place  he  fays,  “  It  feems  to 
“  me  very  difhonourable  to  Ghfrift,  and  contrary  to 
“his  wifdom  and  faithfulnefs"  and  good nefs,  to  fup- 
“  pbfe:  that 'He  has  -given  any  dirediun  and  command 
“-tO- finners  in  order tto! their  falvation,  which  they 
“  may  pundtialiy  Obferve  arid  do,  and  yet  mils- of 
itrO'n.”  Therefore  he  concludes  that  no  endea¬ 


vours  of  the  unregenerate  are  commanded  or  dired¬ 
ed- -to.  ;  •  ‘  ■  ■  ■  i  <  ■  ■ 


•  Anfw.  There  are  many  diredions  gi^en  to  men; 
and  various  duties-  preferred  as  means  fome  way  con¬ 
ducive  to  their  converfion  or  falvation.  If  men  are 


ever  fo  exa'd'ithd  pundua!  in  obfsrving  fome  dired- 
ionsj  and  ^attending  to  fome  means  direded  to  by 
Chrift,  but-  utterty  negligent  of  others  5  is  it  any  dif- 
hbnbur 'to  *  his  wiftlbm  -  goodnefs  and  faithfulnefs,  if 
they  mifs  of  falvation  ?-TTeaif»ng  the  gofpel  is  one  of 
the  means  of  falvation,  but  n’orthc  only  one;  we 
muft  alfo  believe;  and  obey  it.  -Sctfdying-t-bh  word 

of  God  is  the  means  of  attaining  to-all  that-  know- 
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ledge  which  is  neceflary  to  our  glorifying  God.;  But 
it  is  not  a  fingle  tranfieot  aft  of  attention  hereto  that 
will  be  fufficient  to  furnifli  us  for  every  good  work. 
A  courfe  of  diligent  application  to  the  means  of  in- 
*  liruftion  is  neceflary  lor  this  purpofe.  That  labour 
i  and  driving  enjoined  on  men  by  thrift  m«ay  be  taken 
two  ways,  i.  In  th t  compound  fenfe%  as  including  all 
thofe  endeavours  which  are  required  im  order  to  the 
end  propofed,  whether  previous  or  confequent  to  re¬ 
generation.  Now  it  is  not  to  be  thought  that  any 
one  who  thus  labours  and  ’ftrivesv*  that  is^  who 
punftuaily’obferves  all  the  direftions  Chrifthas  given 
in  order  to  falvation  wilbmifs  of  it.  2.  This  labour 
and  ftriving  may  be  taken  in  th t  divided  fen fe>  figni- 
fying  any  particular  endeavour,  or  aft  of  attendance 
to  any  one  of  the  means  of  grace  and  falvation.  Now 
though,  each  particular  endeavour  in  the  ufe  of  means 
is  in  itfelf  a  compliance  with  our  Savior’s  direftioo* 
which  prescribes  a  diligent  attendance  to  all,  and  each 
of  the  means  fubfervient- toitbe  end  propofed  ;  which 
includes  at  the;  fame  time,  each  tranfient  aft,  and  a 
conftant  perfevering  courfe  or  feries  of  afts  \  yet  there 
is  no  difficulty; at  all  in  fuppofing,  that  men  may  in 
fome  particular  inftances  comply  with  our  Savior’s 
direftion,  and  yet  neglefting  fome  of  the  neceflary 
means  of  falvation  may  mifs  of  it.-  1  -  . 

But  it  may  be  afked,  if  a  man  labours  and  ftrivds 
as  well  as  he  can  while  unregenerate,  muft  we  not  ne- 
ceffarily  conclude  from,  the  goodnefs  and  faithfulnefs 
of  Chrift  that  he  will  certainly  attain  to  a  faving  con¬ 
vex  (ion-  ?  1  anfwer  1.  This  does  not  neceflarily  follow. 
I  do  not=  know  that  there  is  any  promife  in  the  gofpel 
of  regenerating  and  converting  grace  to  the  endea¬ 
vours  of  the  unregenerate.  God  may  oblige  us  to 
wait.upo/i  him  for  his  blefling,  in  the  diligent  ufe  of 

appointed  means,  and  let  us  know  that  we  have  en- 
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couragement  to  hope  for  a  bleffing  in  this  way,  and 
no  other  ;  and  yet  refer ve  to  himfelf  a  fovereign  li- 
berty  of  granting  or  withholding  his  bleffing.1  This 
he  has  done  in  other  cafes.  He  has  commanded  us 
to  train  up  our  children  in  the  way  wherein  they 
fhould  go,  in  hopes  that  when  they  are  old  they  will 
not  depart  from  it  ;  to  ufe  means  for  the  prefer vation 
of  life  and  health  ;  to  labour  working  with  our  hands, 
that  we  may  have  to  give  to  him  that  needeth  ;  and 
yet  has  given  us  no  ablolute  affurance,  that  our  endea¬ 
vours  [hall  fecure  to  us  the  ends  they  are  fitted  to  fub- 
ferve.  An  unpromiied  bleffing  may  be  neceffary  to 
render  the  means  effeftual  ;  and  yet  it  may  well  be¬ 
come  the  wifdom  and  goodnefe  of  God  to  command 
and  encourage  us  to  ufe  the  means.  Surely  Air.  FI. 
will  not  fay  that  it  is  difhonourable  to  the  faithfulnefs 
of  God  to  grant  unpromifed  favours,  by  bleffing  means 
ordinarily,  though  not  always  fuccefsful.  Nor  can  I 
think  he  will,  on  fecond  thought,  find  any  thing  more 
unworthy  of  the  divine  perfections,  in  requiring  us  to 
ufe  fuch  means,  in  order  to  obtain  fuch  unprcmilecf 
favours.  2.  I  do  not  think  there  ever  was  a  finner 
that  attended  the  means  of  converfion  as  well  as  he 
was  able  while  unregenerate.  It  feems  then  to  be  a 
matter  of  meer  (peculation,  how  we  rcfolve  a  cafe, 
which  we  have  no  reafon  to  think  ever  was,  or  will 
be  found  among  the  children  of  men.  If  it  fhould  be 
fuppofed,  that  chofe  who  ftrive  in  all  refpeds  as  well 
as  they  can  while  un regenerate,  fhall  affurediy  obtain 
converting  grace  ;  yet  1  think  ail  that  are  the  fubjeds 
of  this  grace  muft  own,  that  it  .was  to  them  a  iove- 
reign  unpromifed  favour.  But  3.  If  it  did  indeed 
follow  from  our  dpdune.(as  it  does  not]  that  there  is 
a  fure  connedion  between  Tinners  attending  God's  ap¬ 
pointed  means  according  to  their  beft  ability,  and  their 
obtaining  converting  grace  ;  this  would  be  no  confti- 
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-  Nation  of  it.  For  we  have  much  clearer  and  furer  evi¬ 
dence  that  unregenerate  finners  ate  commanded  to 
attend  the  means  of  grace,  than  we  have  that  their 
bed  endeavours  may  fail  of  iffuing  in  their  converfion. 
Our  doftrine  will  therefore  fooner  prove  this  confe- 
quence  to  be  true,  than  this  confequence  will  prove 
our  dodtrine  to  be  falfe.  Our  doctrine  is  fop  ported 
by  direct  and  pofitive  evidence  :  But  all  that  can  be 
faid  againft  an  infeperable  connection  between  finners 
attending  the  means  of  grace  according  to  their  pre- 
Tent  capacity,  and  obtaining  fpeejal  and  laving  grace, 
is,  that  it  wants  proof.  Mr.  H.  has  indeed  attempted 
a  diredi  and  pofitive  proof,  thax  there  are  no  pro  miles 
of  fpecial  grace  to  the  doings  of  the  unregenerate. 
But  his  arguments  only  prove  that  there  are  no  pro- 
miles  of  falvation  to  fuch  doings  ;  which  is  quite  a 
different  point.  This  may  be  denied,  quite  confid¬ 
ently  with  the  fuppofiiion  of  a  fure  connexion  between 
a  Tinner’s  attending  the  means  of  converfion,  and  ob¬ 
taining  converting  grace.  It  is  thought  an  eafy  talk 
to  fhew  the  inefficiency  of  his  arguments  to  his  pro- 
pofed  defign  ;  and  that  he  undertook  needidly  an 
owns  probandi  to  which  he  was  unequal.  Be  this  as  it 
may,  the  ilfue  of  the  prefent  debate,  and  the  force  of 
the  argument  we  have  been  infifting  on,  is  not  affedi~ 
ed  by  any  thing  he  has  faid. 

Having  thus  anfwered  to  our  author’s  objections, 
it  may  here  be  proper  to  offer  fome  remarks  on  what 
he  has  faid  in  confutation  of  a  maxim,  which  he  fays 
many  hold  to,  and  build  much  upon  ;  namely,  “that 
“  whatever  is  faid  to  the  unregenerate  in  feripture  bv 
“  way  of  exhortation  and  command,  can  require  and 
4t  propofe  nothing  but  what  they  may  do,  and  yet 
“  continue  unregenerate.”  P.  133.  I  know  of  none 
who  hold  to  this  do&rine  ;  there  may  however  be 
many  for  any  thing  I  know.  If  there  are,  I  wiffi  he 
)  '  had 
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had  argued  more  to  the  purpofe  in  confutation  of  i 
£nan  the  mod  of  what  he  has  (aid  appears  to  be.  J}t 
indeed  I  cannot  help  fufpe&ing  that  he  has  miftoo 
the  meaning  of  thole  he  difputes  agaipfhr  If  he  ha: 
it  is  not  the  only  mi  flake  of  this  kind  that  he  has  madi 
I  will  therefore  endeavour  to  date  the,  matter  plain! 
as  I  underftand  if,  and  then  confider  his  arguments. 

1  he  requirements  of  God’s  commands  may  be  cor 
fidered  in  a  twofold  view,  viz.  as  duties ,  or  debts  c 
obedience  (imply  ;  and  as  means ,  defigned  and  Here¬ 
to  lubierve  the  purpoies  of  divine  wifdom  and  good 
nefs.  Divine  commands,  con  fidered  as  mere  decla 
rations  of  duty,  oblige  all  mankind  to  perfeCt  obedi 
ence  *,  and  alfo  to  every  fuppofahle  degree  of  hoi 
obedience,  however  fhort  of  perfedion  •,  and  alfo  t, 
each  part  of  the  duty  in  the  compound  fenfe  ;  how 
ever  fuch  pait  taken  by  itleif  may  not  contain  what 
ever  is  implied  in  an  adt  or  perfedf,  or  fincere  evan 
gelical  obedience,  in -this  view  the  law,  and  eacl 
command  is  to  be  preached  and  inculcated  on  all,  ir 
it's  full  length  and  breadth,  as  duty.  Thus  the  pre 
cepts  of  the  gofpel  requiring  repentance,  faith,  neu 
obedience,  external  reformation,  attending  on  means 
nre  to  be  urged  as  the  prefent  duty,  of  all  to  whotr 
the  gofpel  is  preached.  And  though  k  is, certain  thai 
pq  man  in  this  world  will  or  can  comply  with  theft 
precepts,  with  that  perfection  of  obedience  in  all  re- 
fpeCts  which  is.his  duty,  yet  they  who  have  a  princi¬ 
ple  of  true  holinefs  may,  by  the  aOlPtance  of  fpecial 
grace,  have  a  fincere  refpeft  to  all  God’s  commands ; 
and  this  is  their  duty.  And  though  the  unregenerate 
have  not  a  next  power  to  yield  fincere  evangelical  o- 
bedience  to  all  or  any  of  God’s  commands,  yet  they 
can,  by  GodY common  a ffiftance,  do  many  things  re¬ 
quired,  as  to  the  fubftance  and  matter,  and  this  is 
their  duty.  But  their  not  doing  theft  things  in  a  ho- 
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ly  manner  is  their  fin  •,  and  a  regenerate  perfon’s  not 
doing  his  duty  in  a  perfeft  manner  is  bis  fin  j  for 
which  both  are  equally  inexcufeable. 

But  if  we  confider  duties  as  means  appointed 'by 
God  to  fubferve  the  purpofes  of  his  goodnefs  to  the 
children  of  men  ;  then  we  fay*  !.  That  perfect  con¬ 
formity  to  the  rule  of  our  duty  not  being  an  appoint¬ 
ed  means  of  falvation  is  not,  as  fuch,  prefcribed  to  a- 
ny  That  exereifes  of  true  faith  not  being  appointed 
means  to  unbelievers  of  obtaining  a  faving  knowledge 
of,  and  fmrh  in  Chrift^are  not,  as  means  to  this  end, 
prefcribed  to  any  unbeliever  :  That  the  exereifes  of 
a  holy  principle  not  being  the  appointed  means  of 
preparing  the  foul  for  the  infufion  of  a  principle  of 
holinefs  are  not,  as  fuch,  prefcribed  to  any  unregene¬ 
rate  (inner.'  2.  God  has  not  enjoined  on  any  the 
imprafticable  tafk  of  exercifing  fupernatural  powers 
or  principles  before  they  are  furnifhed  with  them,  as 
the  means  of  obtaining  any  bleffings  temporal  or  fpi- 
ritual.  To  prefcribe  irnpoffible  means  would  be  the 
fame  thing  as  to ; prefcribe  none#  Faith  and  repen* 
tance  are  means  of  falvation  only  to  thofe  who  are  en¬ 
abled  to  believe  and  repent.  And  commands  to  be¬ 
lieve  and  repent,  in  order  to  falvation,  do  not  require 
men  to  do  thefe  duties  by  the  powers  of  nature,  but 
by  the  affiftance  of  fpecial  grace.  Such  commands 
are  defigned,  as  moral  inducements  to  excite  and  draw 
forth  into  aft  the  principle  or  power  for  fuch  exerci- 
ies,  communicated  to  the  foul  by  the  holy  Spirit. 
Yet,  3.  The  hearers  of  the  gofpel  are  to  be  imme¬ 
diately  called  to  believe  and  repent  ;  and  thefe  com¬ 
mands  and  exhortations  are  to  be  enforced  with  a 
promife  of  pardon  and  falvation  if  they  comply  with 
them,*  and  a  threat ning  of  damnation  if  they  remain 
impenitent  and  unbelievers;  For  this  is  the  immedi¬ 
ate  duty  of  all,  whether  regenerate  or  not.  And 
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the  inculcation  of  if,  by  the  bluffing.  of  God,  is 
a  means  of  good  both  to  faints  and  boners. 
The  former  are  hereby  ftirred  Up  to  renewed  exercifts 
of  faith  and  repentance.  ,  And  in  the  latter  die  work 
of  conviction  and  humiliation  may,  through  the  in- 
fiuence  of  the  holy  Spirit,  be  promoted.  Hereby 
they  are  led  into  a  juft  view  of  the  mifery  and  danger 
of  a  ftate  of  fin  ;  and  are  excited  earned !y  to  implore 
the  mercy  of  God,  whofe  grace  alone  can  renew  and: 
ianftify  their  natures,  and  work  in  them  that  faith  and 
repentance  without  which  they,  cannot  bpdaved  *,  and 
diligently  to  attend  on  all  the  appointed  means  of 
converfion,  Befides,  there  is  reafon  to  hope,  that  the 
efte&ual  influences  of  the  holy  Spirit  will;  accompany 
thefe  exhortations  to  fome,  enabling  and  perfuading 
them  to  a  laving  compliance.  And  finally  the  exhor¬ 
tations  to  believe  and  repent  imply,  by  qeceffary  con- 
fequea.ce,  an  obligation  to  fomething  which  men  have 
a  power  for  while  un regenerate  :  That  is,  a  ferious 
attendance  to  the  means  of  grace  ;  as  fhall  hereafter  be 
(hewn,  i  But  4*  Some  things  are  prefcribed  in  fcrip- 
rure,  as  means  conducive  to  the  fpirkual  and  tempo¬ 
ral  g)od  of  men,  which  they  have  a  next  power  to 
comply  with  while  unregenerate  •,  as  has  been  fhewn. 
Thefe  things  are  not  only  the  immediate  duty,  but 
the  next  means,  to  which  the  hearers  of  the  gofpel 
are  called  to  attend  without  delay,  according  to  their 
prefect  ability,  whether  they  are  regenerate  or  not. 
The  performance  of  thefe  duties,  as  to  the  fubftance, 
is  in  the  power  of  men,  by  God’s  common  afliftance  * 
and  this  is  absolutely  prefcribed,  as  means  tending  to 
their  fpiritual  good.  The  performance  oT thefe  things 
in  a  holy  manner,  is  prefcribed  as  next  means  of  obtain¬ 
ing  fpiritual  blefilngs  conditionally  ;  that  is,  if  they  are 
farnifhed  with  a  principle  or  power  enabling  them  to 
fuch  a  manner  of  performance.  But  a  holy  manner, 
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of  performance,  though  it  be  the  prefent  duty  of  ail 
the  hearers  of  the  gofpel,  and  though  it  be  the  necef- 
fary  means  of  falvation  to  all,  yet  it  is  not  abfolutely 
prefcribed,  as  the  next  means  of  obtaining  fpiritual 
bleffings,  to  men  while  unregenerate.  For,  as  was 
faid,  a£ts  of  holinefs,  as  means  of  falvation,  are  pre- 
fctibed  to  men  to  be  done  not  by  the  powers  of  na¬ 
ture,  but  by  the  afliftance  of  fpecial  grace.  When 
therefore  the  unregenerate  are  in  fcripture  called  to 
an  immediate  attendance  to  fuch  means  as  they  have 
a  next  power  to  attend  on,  by  God’s  common  affift- 
ance  ;  the  abfolute  and  primary  intendment  of  fuch 
exhortations  is,  that  they  Ihould  do  it  ferioufly  and 
diligently,  according  to  their  prefent  capacity.  I  add 
5.  That  God’s  denying  fpecial  and  effectual  grace  to 
thofe  who  are  favoured  with  the  outward  means,  is  a 
penal  confequence  of  their  neglefting  to  do  what  they 
had  a  next  power  to  do  in  a  way  of  attendance  on 
means  •,  and  this  negleft  is  accordingly  to  be  confi- 
dered  as  the  principal  caufe  and  occafion  of  their  eter¬ 
nal  ruin.  And  confequently,  though  free  grace  is 
the  original  caufe  of  mens  falvation,  yet  not  unrege- 
neracy  Amply  confidared,  nor  the  denial  of  fpecial 
grace,  but  free  will  abufed  is  the  original  proper  caufe 
of  their  perdition.  * 

B  b  Thelc 

*  "  thsngs  are  required  of  us  in  order  to  regeneration,  and 

“  it  JS  in  the  power  oi  our  own  wills  to  comply  with  them  : 
“  And  we  may  obferve  concerning  them,  that  the  omiffion  of 
“  ,r,sm> t!ie  negleft  of  men  in  them,  is  the  principal  cccafion 
“  *n<1  c'iule  of  the  eternal  ruin  of  the  fouls  of  the  generality  of 
‘‘  or  among  ft  whom  the  gofpel  is  preached. 

1  is  is  the  condemnation  that  light  is  come  into  the  woHcL 
“  but  men  loved l  darknefs  rather  than  light,  betaufe  their  deeds 
are  evil.  Joh  3.  19.  The  generality  of  men  know  full 
well  that  they  do  in  this  matter  no  more  what  they  are 

‘  ^  ,hl“  wh«  tbe/  fcouM,  All  pleadable  pretences  of  in¬ 
ability  and  weaknefs  are  far  from  them.  They  cannot  but 

f  P  knoty 


194 


A  notable  Mi  (lake,  &c. 


1  hefe  obferwations,  it  is  hoped,  may  help  Mo 
H.  to  ujiderftaqd  the  principles  on  which  our 
argument  proceeds  better  than  he  appears  to  have 
done  •,  that  if  he  fhould  not  think  fit  to  admit 
them,  he  may  at  lead  be  abie  to  oppofe  them  more 
pertinently.  *  , 

Let 

“  know  here,  and  fhill  be  forced  to  confefs  hereafter,  that  it  was 
“  merely  from  their  own  curfed  flath,  with  love  of  the  world 
~  “  and  fin,  that  they  were  diverted  from  a  diligent  attendance 
“  on  the  means  of  converfion,  and  the  fedulous  exercife  of  their 
“  minds  about  them  ”  Owen  on  the  Spirit  p.  193. 

“  It  is  true  man  hath  not  a  power  to  believe  and  repent  :  But  yet 
“  withal  I  fay  he  hath  a  power  to  do  thofe  things  upon  the  ne- 
gkdl  of  which  God  denies  him  ability  to  believe  and  repent.” 
Dr.  Prdt  rfs,  9th  fermon  on  Rom.  s.  19,  20. 
u  God  is  juftified  in  the  denial  of  his  fpecial  grace  to  ihofe  who 
“  do  not  make  a  due  ufe  of  his  common  gifts  and  graces. 
“ &hd'  indeed  here  will  lie  mens  damnation,  becaufe  they  do 
“  not  make  a  juft  ufe  of  that  common  grace  which  they  have, 
“  and  might  make  a  better  ufe  of  than  they  do  If  they  would 
“  be  faith  'ul  i\  that,  G  id  would  not  deny  them  the  true 
-  “'riches.' ”  Collins’s  Continuation  of  Pool’s  Annot.  on  Luk. 

f  r 

;  l6.  I  l. 

«e  It  doth  not  appear  that  God  doth  condemn  any  man  fimply  for 
“  not  being  regenerate,  but  for  not  ufmg  the  means  appointed 
“  to  fuch  an  end,  for  not  avoiding  thofe  fins  which  hindred  his 
“  regeneration,  and  which  might  have  been  avoided  by  him  if 
“  he  would,  though  indeed  every  unregenerate  man  will  be 
*■«  condemned.  Our  Savior  in  the  laft  judgment  doth  not 
(i  charge  men  with  their  unregeneracy,  but  with  their  omiflions 
“  of  what  they  might  have  done,  and  that  eafily  ;  and  com- 
“  miflions  which  they  might  have  avoided,  Mat.  25.  41.” 
Charlock’s  Works,  VoL  2.  p.  106. 

«  The  caufe  of  mens  final  and  cverlafting  ruin  may  be  referred, 
“  in  one  view  cf  it,  to  God’s  withholding  thofe  gracious  irflu- 
«  ences,  which  if  they  had  been  imparted  would  indeed  have 
«  fubdued  the  greatefl  perverfenefs.  But  his  withholding  thefe 
“  is  not  merely  an  arbitrary  a&,  but  a  juft  punifhment  cf  mens 
“  wickednefs,  and  of  their  obftinate  folly,  in  trifling  with  the 
«  means  of  grace,  and  grieving  his  fpirit  until  it  was  provoked 
<<  to  withdraw.”  "Doddridge  on  Regeneration,  Serm.  7. 
To  the  fame  purpofe  fpeak  the  ancient  Fathers,  viz,  Irenes, 

\  Clement,  Chryfoilom,  Auguftin,  Profper,  &c« 
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Let  us  now  attend  to  his  reafoning.  Says  he,  i.v 
44  If  this  maxim  be  true,  then  another  is  as  true,  viz. 
44  that  it  is  not  the  duty  of  the  unregenerate  to  repent 
44  and  believe  the  goftel.”  P,  133.  Anfw.  It  is 
granted  that  the  maxim  as  he  has  dated  it  is  not  true  ; 
and  his  inference  from  it  is  juft,  ir  fuch  a  repentance 
and  belief  of  the  gofpd  be  intended  as  flows  from  a 
holy  principle.  But  though  repentance,  and  faith, 
and  perfect  obedience  to  the  law  be  the  prefent  duty 
of  the  unregenerate,  it  will  not  follow  that  any  of 
thefe  things  are  the  next  means  necefihry  for  them  to 
ufe,  in  order  to  obtain  fpiritual  blefiings  *,  or  that  they 
are  in  this  view  prefcribed  to  them  confidered  as  un¬ 
regenerate.  For,  as  was  faid,  though  the  end  for 
which  the  gofpd  directs  men  to  the  ufe  of  means  may 
be  their  prefent  duty,  yet  we  are  not  to  fuppofe  ab¬ 
surdly,  that  it  is  therefore  prefcribed  as  the  means  of 
itielf.  Our  author’s  argument  if  defigned  to  confute 
any  maxim  that  we  44  hold  to  or  build  upon”  aims 
toio  c<elo  wide  of  the  mark  ;  and  fo  I  leave  it.  If 
he  will  prove  that  faith  and  repentance  are  not  only 
the  prefent  duty  of  the  unregenerate, but  the  prefcribed 
means  for  obtaining  faith  and  repentance  at  nrft,  and 

of  preparing  the  foul  for  the  grace  of  regeneration,  we 
will  con  frier  it. 

2.  4*  It  alfo  follows,  that  finners  are  not  to  be  ex¬ 
horted  or  commanded  to  do  any  thing  from  higher 
44  and  better  views  difpofitions  and  principles  than 
they  have.”  Ibid,  Anfw.  This  does  not  follow, 
either  from  our  principle,  or  from  the  maxim,  as  he 
calls  it,  which  himfelf  has  mentioned.  We  fay  that 
fuch  endeavours  as  men  have  a  prefent  power  for  are 
prefcribed,  and  to  be  exhorted  to  as  means  ;  but  we 
do  not  fay  that  fuch  endeavours  are  all  that  is  to  be 
inculcated  as  duty.  Befides,  how  can  it  be  proved 
to  be  a  juft  confcquence,  that  if  men  are  to  be  ex-  ' 
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horted  to  aft  from  fuch  principles  and  powers  as  they 
are  furnifhed  with,  then  they  muft  be  exhorted  to  aft 
from  no  higher  views  than  they  have  at  prefent  ?  It  is 
the  proper  ufe  of  exhortations  to  lead  men  into  differ¬ 
ent  views  from  what  they  are  fuppofed  to  have,  not 
to  create  new  principles  and  powers  of  aftion.  True 
chriftians  have  a  principle  of  grace,  and  are  to  be  ex¬ 
horted  to  aft  from  it  :  But  they  fometimes  have  un¬ 
worthy  views  and  difpofitions,  from  which  they  are 
not  to  be  exhorted  to  aft.  And  would  any  one  of 
good  underftanding,  except  Mr.  H.  imagine  that  ex¬ 
hortations  calling  men  to  aft  from  fuch  principles  and 
powers  as  they  have  and  are  capable  of  exercifing, 
imply  that  they  muft  aft  from  fuch  views  and  difpo- 
fuions  as  at  prefent  aftually  take  place  ?  The  unrtge- 
nerate  and  regenerate  are  endowed  with  fuch  princi¬ 
ples,  as  render  them  capable  of  afting  from  higher  and 
better  views  than  they  often  have  :  And  it  is  the  de- 
fign  of  exhortations  or  moral  fuafion  to  work  on  thefe 
principles,  and  put  them  in  exercife.  But  it  is  added, 
“  The  only  reafon  why  impenitent  enemies  to  God 
Ci  may  not  be  exhorted  to  repent  and  love  God,  if 
u  there  be  any  reafon  for  this,  is,  that  this  requires 
<c  higher  principles  than  thofe  which  they  now  aft 
€t  from.  And  For  the  fame  reafon  no  perfon  may  be 
“  exhorted  and  commanded  to  do  any  thing  which 
<c  his  heart  is  now  fet  againft.1’  Anfw.  We  grant 
that  finners  are  commanded  to  repent,  and  love  God 
with  all  their  hearts,  and  in  one  word  to  be  perfeft  ; 
and  this  is  to  be  inculcated  as  duty.  Yet  though  this 
is  no  more  than  their  duty,  there  is  a  good  reafon 
why  all  this  is  not  to  be  preffed  cn  them  as  the  ne- 
ceflfary  means  of  falvation  *,  for  God  has  not  preferibed  / 
finlefs  perfection,  as  the  means  or  way  of  falvation. 
We  grant  that  faith  and  repentance  are  to  be  inculca¬ 
ted  on  all  the  heaters  of  the  goipel,  not  only  as  duty, 
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but  as  neceffary  means  of  falvation.  Yet  there  is  a 
good  reafon,  why  a  holy  attendance  on  the  means  is 
not  prefcribed  to  linnets,  as  neceffary  in  order  to  a 
faving  converfion  -,  viz.  becaufe  this  would  make  the 
end  it’s  own  means*  Neverthelefs  men  may,  in  order 
to  converfion,  be  properly  exhorted  to  aft  from  other 
views,  than  they  have  at  prefent  ;  and  to  do  thole 
things  which  their  hearts  may  now  be  let  againft  : 
And  fuch  exhortations  may  prevail  with  them,  by 
working  on  fuch  principles  as  they  are  at  prefent  en¬ 
dowed  with.  And  if  it  be  neceffary  that  a  man’s  pre¬ 
fent  views  be  changed,  in  order  to  his  attending  on 
means  to  any  advantage,  it  is  highly  proper  that  this 
be  exhorted  to.  Nor  is  this  preferring  the  end  as 
means  of  itfelf. 

When  Peter  exhorted  Simon  to  pray  to  God  -,  if 
he  exhorted  to  this  as  a  means  of  obtaining  convert¬ 
ing  grace,  he  did  not  abfurdly  direct  him  to  exerciie 
this  grace  in  prayer,  in  order  to  obtain  it  ;  though  he 
might  properly  exhort  him  to  pray  from  “  higher 
“  views  and  motives  than  merely  worldly  onesd* 
And  when  Chrift  exhorted  the  Jews  to  labour  for  the 
meat  which  endureth  to  everlafting  life  -,  he  directed 
to  all  thofe  endeavours  which  are  ordinarily  neceffary* 
either  by  immediate  or  remote  connexion  with  tho 
end  here  propounded.  And  fince  fome  endeavours 
are  ordinarily  neceffary  previous  to  regeneration,  it  is 
with  good  reafon  concluded,  that  fuch  endeavours  are 
here  exhorted  to  though  far  Ihort  of  their  whole  duty. 
But  it  does  not  follow  from  this  conclufion  that  they 
were  not  direfted  to  aft  for  this  end  with  higher  views 
and  aims  than  purely  to  get  their  fill  of  bread,  (though 
this  confequence  has  been  drawn  “  by  one  who  would  he 
loth  to  have  his  talent  at  clear  reasoning  called  in  quefn- 
on”  to  return  him  once  more  his  own  compliment)  un- 
ids  it  be  proved  that  fo  long  as  they  were  unregermrate 
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they  were  mere  animals  incapable  of  afting  with  high¬ 
er  vlews  than  to  fill  their  bellies.  Befides,  let 
it  he  can,  (hew  that  it  is  unfuicable  co  divine  wifdom,  to 
allure  men  to  an  attendance  on  the  means  of  inftrubti- 
on,  even  with  the  hopes  of  temporal  enjoyments.  The. 
Sinai  covenant,  would,  I  fufpedt,  prove  a  troublefome 
objection  againft  all  arguments  a  priori ,  or  from  ante¬ 
cedent  ficnefs,  which  he,  or  any  one  elfe  could  offer 
to  tbat^  purpofe.  But  he  goes  on, 

tt  3-  “  Yea  it  jience  follows,  that  men  are  not  to  be 
exhorted  to  do  any  thing  contrary  to  their  prevail- 
mg  inclination.”  r 

Anfw.  This  feems  to  be  only  a  repetition  of  his 
iaft  confequence  in  ocher  woids.  And  the  fame 
aruvver  may  be  returned,  it  is  one  thing  to  in- 
culcate  acts  of  religious  obedience,  fimply  as  duty  ; 
and  another  to  inculcate  fuch  ads,  as  means  of  obtain¬ 
ing  1  pintual  bleffiogs.  To  exhort  men  to  act  accord¬ 
ing  to  their  prefent  power,  is  a  different  tbiog  from 
exnorting  them  Co  ad  according  to  their  prefect  in¬ 
clination.  1  he  confequence  mu  ft  therefore  be  denied. 
Our  author  however  attempts  to  prove  it.  Says  he, 
**  niea’s  prevailing  inclination  in  one  cafe  is  a  good 
55  reafon  why  they  may  not  be  exhorted  and  corn- 
manded  to  do  that  which  is  contrary  to  it,  it  is  as 
'  good  a^reafon  in  any  other  cafe  of  this  kind  what- 
ct  focver.”  1  hat  men  are  commanded  to  do  that  for 
v/hicn  they  have  neither  a  prefent  inclination,  nor  a 
prefent  power  to  incline,  through  the  mere  influ¬ 
ence  of  moral  fuafion,  we  have  often  granted. 

I  hough  if  any  fhould  deny  that  men  are  command¬ 
ed  to  do  any  thing  for  which  they  want  a  principle 
or  fecondary  power,  our  author  muft  argue  more  to 
the  purpofe,  than  he  does  in  this  place,  if  he  means 
to  confute  them.  Is  the  next  power  of  inclining  or 
willing  upon  the  propofal  of  moral  inducements,  the 
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fame  thing  with  the  aft  of  inclination  or  willing- 
nefs,  which  by  means  of  motives  is  educed  from  it  ? 
In  ether  words,  is  the  {objective  ground  of  action,  the 
aftion  idcif  ?  Is  the  caufe  and  the  effeft:  the  fame 
thing  ?  The  author  “  feeros  to  take  this  for  granted, 
and  build  much  upon  it  as  an  undoubted  maxima 
And  he  is  not  alone  in  it.  Other  preachers  and  wri¬ 
ters  have  reprefented  the  matter  in  this  light,55  who 
(whether  they  are  guilty  of  “  ranfacking  the  ferip - 
tures”  or  not)  would  have  been  capable  of  “  dijiin - 
guifhing”  and  reafoning  “  to  btxxtfpurpofe”  had  they 
not  been  deceived,  by  not  duly  attending  to  the  differ¬ 
ence  of  the  ideas  confounded  together  under  the  name 
of  moral  inability .  Whether  an  “  exprefs  vindication 
of  this  notion  will  be  undertaken,’9  time  will  fhew. 

.  The  propofal  and  vindication  of  the  preceding  ar¬ 
guments  has  run  out  to  fuch  a  length,  that  I  will 
mention  but  one  more,  and  that  very  briefly, 

IX.  The  hearers  of  the  gofpel  are  commanded  to 
repent  and  be  converted  that  they  may  befaved  *  and 
this  infers  an  obligation  on  all  to  attend  the  means  of 
converfion.  Such  commands  implicitly  require 
whatever  is  neceffary  to  be  done  by  us,  in  order  to 
a  compliance  with  them.  Now  fame  endeavours  of 
men  while  unregenerate  are  ordinarily  neceffary  to 
their  firft  converfion.  An  aftive  attendance  to  the 
divine  word  is  the  means  of  faith  and  repentance  ; 
and  as  fuch  is  virtually  enjoined  in  the  command  to 
believe  and  repent  :  *  But  an  attendance  to  the  means 
of  our  firft  converfion  is  in  nature  prior  to  converfion; 

If 

*  “  If  men  are  under  any  obligation  to  attend  to  the  command  to 
**  repent  and  be  converted,  or  to  obey  this  command,  they  are 
“  under  obligation  to  all  that  which  is  implied  in  this,  or  neccf- 
“  fary  on  their  parts  in  order  to  it ;  therefore  are  under  obliga- 
“  tion  to  hear  and  attend  to  the  truths  contained  in  God's 
1!  wM  the  utraoft  concern  and  diligence.’*  Hopkins  on 
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•  If  it  be  laid,  that  men  are  commanded  to- attend  the 
means  of  canverliqn,  jprovided  the)!  do  it  with  an 
boneft,  that  is,  a  new  regenerate  heart  •»  and  it  is  in 
fuch  a  way  of  attending  means  that  faith  is  obtained  : 
I  anfwer,  t.  In  order  to  converfhn  ic  is  neccffjry  that 
men-  attend  means  previous  to  regeneration  •,  that 
thofe  preparatory  difpofitions  may  thereby,  be  wrought 
in  the  foul,  without  which  the  author  fays,  it  would 
not  be  a  wife  ad  in  God  to  regenerate  a  (inner.  Such 
an  attendance  on  means  is  then  neeeffiry  on  our  pare, 
as  does  not  imply  a  new  heart  ;  and  of  confequence 
this  is  virtually  enjoined  in  the  command  to  repent. 
This  is,  if  not  the  next,  yet  the  remoter  means  of 
converfian.  Though  a  man  while  unconverted  does 
not  comply  with  the  command  requiring  converfiqn  ; 
yet  if  he  diligently  attends  on  God’s  appointed  means, 
he  therein  does  fqmething  implicitly  required  in  that 
command,  and,  which  is  therefore  his  duty.  *.  Sup- 
pofe  a  man  has  a  new  heart,  or  a  power  for  holy  ails 
created  in  him  ;  yet  until  he  is  a  believer  he  is  not 
united  to  Chrift,  or  accepted  in  him.  If  then  a  re¬ 
generate  unbeliever  is  called  to  the  ufe  of  means  in 
order  to  obtain  faith,  and  is  encouraged  to  do  fo  with 
a  promife  that  he  lhall  in  this  way  obtain  a  faving 
knowledge  of,  and  fo  an  iutereft  in  Chrift  the  media¬ 
tor  ;  (which  is  Mr.  H’s  opinion  if  I  underftand  him)  * 
then  methinks  we  have  found  a  conditional  promife  of 
that  grace  whereby  we  are  firft  united  to  Chrift  ;  the 
condition  of  which  promife  is  complied  with  previous 
to  our  acceptance  of  and  union  to  him  ;  and  fo  a 
bleffing  infeperably  connected  with  falvation  is  pro- 

mifed 

the  means  of  grace,  p.  138.  The  reading  of  this  with  other 
psflages  of  the  fame  tenor  in  the  tra£t  here  quoted,  brought  to 
mind  Augultine's  remark  on  Tertuifian.  “  Quoaiam  eft  acutus, 
*4  interdum  contra  opinionem  fuam  vifa  veritatc  fuperatur.” 

*  p.  128.  Serin,  on  Regen.  p,  44, 
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mifed  to  us,  not  as  being  in  Chrift,  but  as  a£Hng  with 
a  good  and  honed  heart,  and  it  would  feem  (accord¬ 
ing  to  his  reasoning)  out  of  refpeft  purely  to  the 
goodnefs  and  honedy  of  our  exercifes,  and  fo  I  fear 
this  notion  will  prove  as  fubverfive  of  the  gofpel,  as 
promifes  to  unregenerace  endeavours.  For  until  we 
are  united  to  Chrid,  our  honed  hearts  with  their  ex- 
ercifes  are  only  an  inherent  qualification,  which  does 
not  denote  that  fpecial  relation  to  the  mediator  which 
gives  us  an  intered  in  the  bleffings  of  the  covenant. 

I  find  nothing  urged  by  Mr.  H.  tending  to  ener¬ 
vate  our  argument,  but  what  has  been  already  anf- 
wered.  He  fays,  the  word  of  God  always  requires  us 
to  be  ready  to  receive  the  truth  in  love  ;  if  we  do  this 
we  fnall  not  attend  on  means  as  do  the  unregenerate. 
True*  This  is  always  our  duty.  Hence  he  concludes 
that  “  Sinners  are  not  required  to  attend  on  means  in 
<c  any  one  indance  as  fuch,  or  with  an  impenitent  un¬ 
believing  heart.”  P.  139.  To  this  weanfwer,  as  be¬ 
fore,  that  unregeneracy  and  an  impenicent  unbelieving 
heart,  are  not  required  as  adjuncts  or  qualifications 
of  mens  attendance  on  means  *,  but  the  attendance  it- 
felf  is  abfolutely  required  of  men,  though  unregene¬ 
rate  and  impenitent ;  and  has,  by  the  appointment 
and  bleffing  of  God,  a  fubferviency  to  their  faving 
converfion,  (as  well  as  to  other  defirable  purpofes. 
Nor  is  it  any  objeflion,  that  fuch  an  attendance  comes 
far  (hort  of  the  duty  required  of  men  in  the  word  of 
God.  A  perfect  compliance  with  our  duty  in  any  in- 
ftance  is  not  an  appointed  means  of  falvation.  Mr. 
H.  fays  truly,  “  As  God  does  not  make  the  depraved 
“  will  of  Tinners  the  rule  of  their  duty,  fo  he  does  not 
“  make  the  rule  of  their  duty  the  rule  of  his  conduft 
“  in  giving  or  not  giving  a  new  heart  i”  I  add,  neither 
does  he  make  the  rule  of  their  duty  the  rule  of  his 
will  and  wifdom,  in  preferring  to  us  the  means  of 

C  c  obtaining 


202 


The  laft  Argument*  &c. 

obtaining  temporal  and  fpiritual  bleffings.  He  goei  on 
to  afk,  “  Why  did  the  apoftles  direft  men  immediate- 
“  ly  to  repent,  and  be  converted,  and  believe  on  Jefus 
“  Chrift  ?”  I  anfwer  again,  i.  Bec'aufe  it  was  their 
duty.  2.  It  was  the  neceffary  means  of  falvation.  3. 
Such  calls  are  vehicula  gratia ,  in  and  with  which  God 
is  wont  to  convey  his  fpecial  grace  to  fome,  enabling 
and  perfuading  them  to  an  immediate  compliance. 
And  4.  That  a  diligent  waiting  on  God  in  the  ufe  of 
appointed  means  for  further  light  and  grace  might 
be  promoted  in  all,  according  to  their  prefent  ability. 
It  may  be  the  next  duty  of  finners  to  believe  and  re¬ 
pent,  and  yet  a  further  attendance  on  the  means  of 
grace,  with  further  degrees  of  light  and  conviftion 
In  confequence  of  fuch  attendance,  may  be  neceffaFy 
for  them,  before  they  can  favingly  believe  and  repent ; 
in  which  cafe  this  is  to  be  exhorted  to  as  the  next 
means  of  falvation.  * 

To  clofe  our  plea  I  might  mention  the  intolerable 
confluences  which  appear  to  me  to  be  infeperable 
from  the  denial  of  the  important  truth  hitherto  de¬ 
fended  5  but  as  I  have  fome  where  hinted  a  little,  at 
fome  of  them  ;  as  it  might  look  too  much  like  un- 
charitablenefs  to  dwell  on  thefe  things,  and  might 
feem  to  imply  a  charge  againft  Mr.  H.  and  fome  other 
worthy  men,  as  if  they  allowed  or  held  to  fuch  princi¬ 
ples  as,  I  believe,  they  heartily  deteft  ;  and  as  this 
would  lengthen  an  efifay  already  grown  to  an  undefir- 
able  bulk  •,  I  (hall  therefore  wave  this,  with  fome  ocher 
things  which  I  thought  at  firft  to  have  added  *  and  pre¬ 
pare 

*  **■  Perfons  that  are  not  humbled  are  called  to  come  to  Chrift. 

**  Their  next  work  indeed  is  not  to  come  to  Chrift,  but  to  come 
«  out  of  ihemfelves  and  fo  come  to  Chrift  \  to  forfake  all  other 
“  confidences,  and  fo  build  on  Chrift  ;  to  throw  away  all  o- 
««  ther  hopes,  and  flee  to  this  hope  that  is  let  before  them.15 
Stoddard’s  fafety  of  appearing,  & c.  fp.  254.  See  alfoNorton’i 
Orthodox  Evangelift,  p.  130,  193,  &c. 
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pare  to  (land  on  the  defenfive,  againft  what  is  pleaded 
on  the  other  fide  of  the  queftion.  Which  will  accord¬ 
ingly  be  attended  to  in  the  next  feftion. 


1  0  •  -  . 

S  e  c  t.  IV.  A  Reply  to  Mr.  Hopkins’s 

Arguments. 

■  '  '  ^  — —  •  i 

MR.  H’s  firft  and  principal  argument,  founded  on 
our  Savior’s  difeourfe  with  the  feribe,  concern¬ 
ing  the  firft  and  great  commandment,  has  been 
already  reprefented  and  anfwered  to.  But  as  he  has, 
in  order  to  illuftrate  and  confirm  his  reafoning,  added 
fome  things,  the  examination  of  which  did  not  then  fo 
properly  fall  in  our  way  ;  I  will  here  in  the  firft  place 
briefly  attend  to  them. 

He  quotes  that  text  in  Ifai.  1.  12.  as  a  clear  confir¬ 
mation  of  his  argument  and  do&rine.  “  When  ye 
“  come  to  appear  before  me,  who  hath  required  thefe 
“  things  at  your  hands  ?”  On  which  he  thus  glofies. 
“  Thefe  things  were  required,  but  not  for  their  own 
“  fake,  but  only  as  an  expreffion  of  their  refpeft  and 
love  to  God.  Therefore  when  this  ceafed  to  be 
tc  exercifed  and  expreffed,  and  they  appeared  not  to 
“  have  the  love  ot  God,  but  the  contrary,  their  at- 
“  tendance  on  thefe  externals  was  not  doing  any  thing 
“  that  was  required  of  them.  Thefe  things  were  not 
“  required  of  them  as  they  performed  them.  There- 
“  fore  in  their  attendance  on  them  they  really  did  no- 
“  thing  that  was  required  of  them,  and  fo  did  not 
“  the  lead  part  of  their  duty.”  P.  119. 

Anfw.  We  have  no  reafon  to  think  that  their  at¬ 
tendance  on  the  externals  of  religious  worlhip  is  here 
called  an  abomination,  and  what  was  not  required  of 
them,  merely  or  principally  becaufe  they  were  unrege- 

C  c  z  nerace. 
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nerate.  For  at  other  times,  "when  the  Ifraelites  atr 
tended  on  the  ordinances  of  divine  wotfhip,  there  is 
no  hint  that  what  they  did  was  not  required  of  them, 
but  on  the  contrary,  it  is  repeatedly  faid  that  “  they 
did  according  to  the  commandment  of  the  Lord,” 
though  they  afted  not  from  a  principle  of  true  holi- 
nefs.  Some  teftimonies  to  this  purpofe  I  have  had 
occafion  to  mention,  concerning  thac  rebellious  gene¬ 
ration,  whofe  carcafes  fell  in  the  wildernefs  ;  who  not 
only  were,  but  appeared  to  be  deftitute  of  true  love 
to  God,  by  their  daily  perverfenefs  and  murmuring 
againft  him,  for  which  they  were  rebuked,  threatned 
and  punifhed  from  time  to  time.  Yet  there  is  not 
one  word  intimating  in  the  leaft  that  it  was  not  re¬ 
quired  of  them,  ungodly  as  they  were,  to  keep  the 
paflover,  and  fabbath,  and  offer  the  facrifices  prescribed 
in  their  law  :  But  on  the  contrary,  in  doing  thefe 
things  they  are  faid  to  have  done  according  to  the 
commandment  of  the  Lord.  *  If  thefe  things  were 
required  of  the  unregenerate  Ifraelites,  however  defti¬ 
tute  of  love  to  God,  in  the  time  of  Mofes,  we  may  be 
fure  that  it  was  not  their  unregeneracy,  or  want  of 
holy  love,  fimply  confidered,  thac  was  the  reafon  why 
they  were  in  the  time  of  Ifaiah  challenged  in  this  man¬ 
ner,  “  who  hath  required  thefe  things  at  your  hands  ?” 

And  here  I  mult  refrefh  our  author’s  memory, 
which  feems  a  little  to  have  failed  him.  We  have 
lately  heard  him  pleading,  that  “  God  in  his  condudt 
“  toward  the  people  of  Ifrael,  and  in  what  he  fays  of 
‘‘  them,  afted  not  as  the  fearcher  of  hearts  ;  but  has 
“  refpect  only  to  their  external  appearance  and  ccq- 
duft.”  If  fo,  it  was  not  the  wane  of  inward  holinefs 
that  was  the  caufe  why  their  religious  performances 
are  declared  to  be  an  abomination,  and  not  required 
at  their  hands  ;  but  it  was  the  irregularity  of  their 

outward 

?  Exod.  12#  28.  Numb*  9.  5*  8.  20,  &c, 
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outward  behaviour.  The  prophet  appears  evidently, 
in  this  paffage,  to  reprove  them  for  their  tranfgreffions 
of  the  Sinai  covenant  ;  the  condition  of  which  was  ex¬ 
ternal  obedience,  and  it’s  fan&ion,  temporal  blefiings 
and  judgments.  The  fins  with  which  he  charges 
them  are  outward  afls  of  dilobedience  :  And  the  mo¬ 
tives  with  which  he  perfuades  them  to  repentance  are 
the  promifes  and  threacnings  of  the  Sinai  law.  44  If 
ye  be  willing  and  obedient,  ye  (hall  eat  the  good  of 
the  land  :  But  if  ye  refufe  and  rebel,  ye  (hall  be  de^ 
voured  with  the  fword.”  Ver.  1 9,  20. 

The  perfons  here  addrefled  were  grofly  immoral  in 
their  lives  ;  and  yet  affefted  to  appear  zealous  in  their 
attendance  on  religious  ordinances  ;  thinking,  it  feems, 
as  did  the pharifees afterward,  hereby  to  cloke  their  neg- 
left  of  the  weightier  matters  of  the  law.  For  this  end 
they  overcharged  God’s  altars,  with  their  free  will 
offerings  ;  which  though  allowed  and  accepted  when 
offered  in  a  right  manner,  yet  were  not  abfolutely  re-? 
quired  by  any  divine  precept.  There  was  not  fuch  a 
multitude  of  facrifices  abfolutely  required,  as  the  ex- 
prefiion  here  naturally  imports.  They  obferved  the 
facred  feftivals,  it  is  probable,  with  a  folemn  parade  5 
and  yet  in  an  irregular  manner,  not  according  to  the 
rules  preferibed  to  them.  They  might  then  be  very 
juftiy  reprimanded  with  46  who  hath  required  thefe 
things  at  your  hands,  to  tread  my  courts  in  this  man¬ 
ner,  and  on  fuch  an  errand,  when  your  hands  are  full 
of  blood,  oppreffion,  and  all  kinds  of  unrighteouf- 
nefs  ?”  This  text  is  therefore  far  from  proving  any 
thing  to  our  author’s  purpofe.  His  obfervations  from 
it  have  been  before  confidercd. 

Another  text  quoted  by  him  is  Jer.  22.  23.  44  I 
“  fpake  not  to  your  father?,  nor  commanded  them,  in 
44  the  day  that  I  brought  them  out  of  the  land  of 
tl  Egypt*  c95?c£ning  burnt  a offerings  and  facrifices 
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“  But  this  thing  commanded  I  them,  faying,  obey 
**  my  voice.”  From  which  he  argues  in  the  fame 
manner  as  above.  Expofitots  agree  that  the  negative 
exprefiion  is  meant  comparatively.  Theftnfe  is,  To 
obey  is  better  than  facrifice. 

He  goes  on,  “  None  will  fuppofe,  I  prefume,  that 
**  the  devils  did  any  duty,  when  they  cried  out.  Thou 
“  art  the  Chrift  the  Son  of  God.  Or  when  the  chief 
**  devil  in  the  poflefied  man  prayed  to  Chrift  in  the 
s*  name  of  the  reft,  in  the  moft  earned  manner,  I  be- 

feech  thee  torment  me  not.  And  wili  any  one  im- 
**  agine  that  the*—— unregenerate  do  any  more  duty 
“  in  their  external  words  and  actions,  than  the  devils 
“  did  in  the  inftances  mentioned  ?”  F.  1 1 9.  “  Won¬ 
derful  argument”  !  If  he  will  prove  that  the  devil 
confefled  Chrift  voluntarily,  and  not  by  conftraint  \ 
that  he  was  by  revelation  from  God  commanded  fo  to 
do  j  that  this  was  the  inftituted  means  of  obtaining  a 
blefting  ;  that  God  encouraged  him  to  hope  for 
mercy  in  this  way  ;  that  he  confefled  Chrift,  and 
prayed  to  him  from  a  conviftion  of  confcience  that 
it  was  his  duty  ;  then  this  matter  will  be  further  con- 
fidered. 

Our  author  proceeds  to  difcourfe  of  felf  love,  and 
natural  confcience,  endeavouring  to  fhew  that  they 
are  no  principles  of  obedience.  The  ftibftance  of 
what  he  has  laid,  has  been  examined  in  the  fecond 
feftion.  They  are  principles,  whereby  men  are  di¬ 
rected  and  prompted  to  do  fuch  kind  of  aftions,  as 
have  been  proved  to  be  enjoined  on  them  ;  fo  are 
their  duty.  But  he  objects,  “  there  is  no  love  to 
God  and  our  neighbour,  while  men  aft  only  from 
natural  principles.”  Anfw.  Not  to  infift  that  there 
is  fome  kind  of  good  will  to  others,  natural  to  man¬ 
kind  i  we  fay,  that  fomething  befides  love  is  requi¬ 
red,  and  fomething  which  may  be  done  from  other 
'  '  "  principles 
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principles  than  holy  love  ;  as  has  been  proved.  He 
pleads  further,  44  there  is  no  obedience  in  ading  mere- 
ly  from  natural  principles.”  Anfw.  It  is  not  pre¬ 
tended  that  all  ads  which  flow  from  felf-love  and  na¬ 
tural  confcience,  are  ads  of  obedience  to  God.  But 
the  doing  of  fuch  adions  as  men  are  commanded  to 
do,  though  from  natural  principles,  is  obedience  ;  ura- 
lefs  the  fcriptures  mifcall  it.  Though  an  erroneous 
confcience  is  not  a  principle  of  obedience,  in  thofe 
things  wherein  it  errs  ;  yet  when  it's  didates  are  ac¬ 
cording  to  truth,  prefcribing  what  is  really  matter  of 
duty,  (which  we  have  proved  is  the  cafe,  when  it  re- 
prefents  to  the  unregenerate  their  obligation  to  do 
what  is  enjoined  on  them,  according  to  their  prefent 
ability)  then  it  may  be  a  principle  direding  and  dif- 
pofing  them  to  do  what  is  their  duty.  It  is  added, 
“  If  the  didates  of  confcience  are  according  to  truth, 
44  they  declare  that  love  to  God  and  our  neighbour 
44  is  all  that  is  required.”  Anfw.  Prove  it,  and  an- 
fwer  our  reafons  to  the  contrary,  otherwife  you  beg 
in  vain.  It  is  further  pleadfd, 44  there  is  but  one  prin- 
44  ciple  of  obedience,  which  is  love  to  God  and  our 
44  neighbour.”  This  alfo  we  deny,  i .  Becaufe  we 
have  proved  that  there  are  other  principles  of  obedi¬ 
ence.  2.  Becaufe  love,  being  itfelf  an  ad  of  obedi¬ 
ence,  (Mr.  H.  fays  it  is  the  whole  of  obedience)  muft 
therefore  flow  from  fome  principle  prior  to,  and  di- 
verfe  from  itfelf.  I  add  that  love  alone  is  not  an  ade¬ 
quate  principle  of  obedience,  in  thofe  adions  which 
may  be  fuppofed  to  flow  from  it.  It*s  operations 
muft  be  guided  by  faith,  and  a  right  confcience,  other- 
wife  they  will  be  irregular  ;  however  good  the  prin¬ 
ciple  of  love  is  in  itlelf.  As  to  what  is  faid  of  felf- 
love,  I  have  elfewhere  confidered  that  point.  I  will 
not  return  thofe  exclamations  of  ablurdity,  which  our 
author  fo  profufely  pours  forth  at  all  differing  from 
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him  on  thefe  points  j  but  only  query  in  his  own 
words  on  another  occafion,  “  are  we  the  only  per- 
fons  that  are  confufed  and  bewildered  ?” 

His  fecond  argument  is-  as  follows  :  «  All  God’s 
“  commands  to  his  creatures  are  an  expreffion  of  his 
“  will  and  heart,  which  is  the  fame  with  their  being 
**  a  tranfciipt  of  his  moral  perfections,  as  the  common 
“  phrafe  is.  But  God’s  moral  perfection  is  his  holi- 
**  nefs  •  And  his  will  is  holy.  Therefore  whatever 
'*  command  is  an  expreffion  of  his  will,  muff:  require 
“  holinefs.  That  which  requires  any  thing  elfe,  is  no 
“  expreffion  of  his  moral  perfections  ;  therefore  can- 
“  not  be  the  expreffion  of  the  will  of  God,  and  fo  can- 
“  not  be  his  command.”  P.  122. 

Anfw.  The  holinefs  of  God  may  be  exprefied  in 
thofe  commands,  which  require  the  doing  of  that  which 
is  not  in  itfelf  holinefs  •,  if  what  is  commanded  be  not 
fin,  but  good  in  it’s  kind  ;  and  if  the  end  for  which 
it  is  commanded  be  agreable  to  his  wifdom  and  holi¬ 
nefs.  All  the  works  of  God  are  expreffions  of  his 
will  and  holy  perfections  ;  yet  he  is  the  proper  caufe 
of  other  effeCts  befides  holinefs.  There  is  an  aCtual 
concurrence  and  co-operation  of  divine  providence 
with  men,  even  in  their  finful  aCtions  •,  though  he  be 
not  the  author,  or  pofitive  caufe  of  their  finfulnefs. 
And  this  providential  concourfe  is  an  expreffion  of 
his  holinefs  ;  yet  the  effeCt  is  not  a  holy  aCtion  in  the 
creature.  His  moral  perfections  are  manifefted,  in 
his  fo  conftituting  the  connection  of  things  with  each 
other,  that  thofe  means  which  have  nothing  of  true 
holinefs  in  them  fhould  conduce  to  the  happinefs  of 
thofe  who  ufe  them  ;  and  in  letting  men  know  it, 
that  they  mighc  have  encouragement,  or  a  reafonable 
inducement  to  be  in  the  ufe  of  fuch  means  ;  and  in 
preferring  an  attendance  to  them  by  his  fovereign 
authority,  on  pain  of  incurring  the  effeCls  of  his  high 

difplcafure. 
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difpleafure,  as  a  motive  to  fuch  attendance*  Indeed 
if  fuch  aCtions  were  prefcribed,  the  doing  of  which  is 
fin  ;  •  or  if  any  real  encouragement  were  held  forth  to 
men,  either  in  God’s  word,  or  in  the  conftituted  con¬ 
nection  of  means  and  ends,  that  they  might  have  a 
reafonable  inducement  to  fuch  a£Uons>  (as  our  author 
maintains)  we  could  not  reconcile  this  with  the  divine 
holinefs.  But  far  be  fuch  imaginations.  God’s  pre¬ 
ferring  to  the  Ifraelites  the  keeping  of  the  pafiover,  in 
order  to  their  prefervation  from  death  by  the  deftroying 
angel  •,  was  it  not  an  expreffion  of  his  moral  perfecti¬ 
ons  ?  And  yet  the  prefcribed  means  for  this  end  was 
the  outward  aCt  of  killing  a  lamb,  fprinkling  the  blood, 
&c.  which  the  unregenerate  performed.  Ail  the  com¬ 
mands,  counfels,  or  advices  of  a  good  man,  ought  to 
be  exprefiions  of  his  holinefs  5  yet  Paul,  and  even 
our  Savior  commanded,  or  advifed  to  the  doing  of 
that,  which  did  not  imply  any  holy  exercife,  as  has 

•  ^  I  am  mifinformed,  our 

author  and  others  like  minded  will  not  fcruple  to  ad- 
vife  to  an  attendance  on  the  means  of  grace,  upon  the 
fuppofition  of  a  ftate  of  unregeneracy  ;  though  they 
own  that  they  have  no  inffru&ion  from  the  feriptures 
for  fo  doing.  I  will  fuppofe  that  fuch  advices  are 
thought  by  them  to  be  exprefiions  of  benevolence  and 
holinefs  ;  not  of  fin,  and  enmity  to  being  in  general  5 
notwithftanding  the  actions  advifed  to  are  not  holy 
exercifes.  Why  muft  it  then  be  thought  inconfiftent 
wich  the  bolintfs  of  God  to  enjoin  fuch  aCfions  ? 
Moreover  the  perfeCl  holinefs  of  God  is  expreffed  in 
the  conftitution  of  the  new  covenant,  with  the  means 
or  conditions  of  falvation  therein  required  $  yet  not 
perfeCt,  but  fincere  aCts  of  holinefs,  are,  according  to 
the  new  covenant,  the  prefcribed  way  of  our  walking 
with  God,  and  obtaining  eternal  life.  On  the  whol£ 
the  principle  on  which  this  argument  of  Mr.  H.  de- 

P  d  pends. 
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pends,  viz.  That  a  command  requiring  any  thing  fhort 
of  our  whole  duty%  can  be  no  expreffion  of  the  holinefs 
cf  God,  being  intirely  dedicate  of  proof  ;  a  bare  de¬ 
nial  of  it  had  been  fufficient,  according  to  the  laws  of 
deputation*  And  yet  I  have,  beyond  what  is  incum¬ 
bent  on  a  refpondent,  offered  fuch  evidences  of  the 
falfh  od  of  this  principle,  as  are  perhaps  a  fuffi^ient 
confutation.  So  1  pafs  to  his 

Third  argument,  which  (lands  thus  :  “  Duty  to 
<c  God  always  fuppofes  fomething  given  to  God, 
ct  and  done  for  him,  out  of  regard  .and  refpeft:  to 
him.  But  where  there  is  no  true  love  to  God  there 
“  is  no  true  refpeft  paid  to  him  j  nothing  is  offered 
“  to  him  or  done  for  him  in  the  intention  and  defign 
€C  of  the  doer.  Therefore  there  is  really  no  duty 
“  done.  Nothing  that  is  due  to  God  is  given  ;  and  fo 
no  command  that  he  can  give  is  obeyed.”  P  122. 
Anfw.  Duty  may  be  taken  either  in  the  compound, 
or  in  the  divided  fenfe.  In  the  former  fenfe  it  effen- 
tially  includes  a  holy  refpeft  to  the  will  and  authority 
of  God*  with  every  other  circumftance  implied  in  an 
aft  of  true  holinefs.  In  the  latter  fenfe,  each  particu¬ 
lar  part  of  the  compound  duty  is  in  itfelf  matter  of 
duty.  For  whatever  is  contained  in,  and  enjoined  by 
the  divine  command,  is  duty  :  But  aftions  externally 
good  are  enjoined  in  the  divine  command  in  themfelves^ 
as  well  as  a  holy  refpeft  to  God  in  the  performance. 
If  a  man  has  no  refpeft  to  God  in  doing  -an  action 
good  in  itfelf,  he  is  guilty  of  fin  in  the  manner  of  the 
performance  *,  but  the  performance  is  not,  for  the 
fubftance,  contrary  to  the  divine  command.  On  the 
other  hand,  if  through  culpable  ignorance,  or  an  erro¬ 
neous  conference,  he  neglefts  to  do  an  external  duty 
commanded  by  God  5  for  inftance,  if  he  (hould  neg- 
left  to  pray,  or  give  alms,  when  he  ought  to  do  it, 
thinking  that  it  was  his  duty  to  forbear  thefe  things. 
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until  he  had  clear  and  fure  evidences  of  his  regenera¬ 
tion  ;  he  would  undoubtedly  be  guilty  of  a  fin  of  o- 
mifiion,  however  he  might  be  fuppoled  to  have  a  fin- 
cere  refpeft  to  God,  and  to  what  he  apprehends  is  his 
will,  in  fuch  forbearance  of  his  duty.  But  if  a  man 
fliould  neglett  to  do  external  duties,  regardlefs  of  the 
command  of  God  ;  fuch  a  one  would  violate  a  double 
obligation,  and  incur  a  double  guilt.  Difregard  of  the 
authority  of  God  is  in  itfelf  fin  :  And  the  omifiion  of 
an  external  duty,  as  to  the  fubftance,  is  in  itfelf  fin. 
Confequently  the  performance  is  in  itfelf  required,  fo 
is  duty.  For  it  cannot  be  in  itfelf  fin  to  omit  that,  the 
doing  of  which  is  not  in  itfelf  duty.  The  commands 
of  God  enjoin  duties  both  in  the  compound,  and  in 
the  divided  fenfe  :  They  enjoin  the  whole  conjunftly, 
and  each  part  feverally  and  by  itfelf ;  as  has  been  al¬ 
ready  Ihewn.  Our  author’s  definition  of  duty  being 
fallacious,  his  argument  founded  on  the  fallacy  muft 
fall.  .  • 

Something  however  feems  to  be  aimed  at,  which 
will  require  further  confideration.  And  therefore 
(craving  pardon  for  taking  the  liberty)!  will  endeavour 
to  mend  the  argument  a  little  by  putting  the  word  o- 
bedience  inftead  of  duty,  as  being  of  a  lefs  general 
fignification.  Obedience  does  indeed  imply  a  refpett 
to  the  will  and  command  of  another  •,  though  duty 
in  the  divided, fenfe ,  does  not  neceffarily  imply  fuch  a 
refpeft.  An  aft  of  religious  obedience  involves  in  it’s 
fubftance  not  only  the  performance  of  an  aftion  which 
is  in  itfelf  the  matter  of  duty,  butalfo  a  regard  to  the 
command  of  God,  as  a  reafon  and  motive  to  the  per¬ 
formance.  If  it  fhould  then  be  faid,  that  allowing  un¬ 
regenerate  finners  may  perform  aftions  materially 
good,  which  may  be  termed  the  matter  of  duty  ;  yet 
lince  they  have  no  true  refpeft  to  God  or  his  com- 
wands  in  any  of  their  performances,  there  is  nothing 

P  d  z  of 


2,12  An  Anfwer  to  Mr.  HJs  Arguments, 

of  obedience  in  what  they  do,  however  good  and  ufc- 
Jul  in  itfelf.  I  anfwer, 

1.  Suppofing  there  is  nothing  of  religious  obedience 
in  their  doings,  yet  they  ought  to  do  actions  materially 
good  ;  and  it  they  do  fo  they  will  not  incur  that  guilt 
which  infeperaoly  attends  the  negleft  of  them  in  itfelf, 
or  for  it’s  own  fake.  There  is  an  obligation  to  do  the 
aftion,  as  well  as  to  have  a  refpedl  to  the  command  of 
God  in  doing  it,  as  has  been  obferved.  If  we  fhould 
fuppofe  the  unregenerate  to  be  perfeft  atheifts,  yet  we 
may  truly  fay  that  they  ought  to  be  juft  and  kind  in 
their  behaviour  towards  mankind.  And  in  this  cafe, 
though  there  would  be  nothing  of  religious  obedience 
in  any  of  their  a&ions,  yet  they  could  not  be  charged 
with  the  fin  of  omitting  thofe  a£fs  of  juftice  and  kind- 
nefs,  which  they  would  otherwife  be  guilty  of,  befides 
their  atheiftical  difregard  of  God.  Bur, 

2.  There  are  two  kinds  of  obedience  to  the  com¬ 
mands  of  God  fpoken  of  in  fcriptme,  and  a  twofold 
refpefi  to  him.  A  conviflion  of  the  greatnefs  and 
rnajefty  of  God,  his  power  and  right  to  punifh  his  re¬ 
bellious  creatures,  the  righreoufnefs  of  his  commands, 
and  the  obligation  and  fitnefs  of  a  creature’s  being 
fubjetft  to  the  will  of  it’s  creator  and  fupreme  ruler, 
has  a  tendency  to  put  men  upon  fame  endeavours  of 
obedience  to  his  commands,  from  the  natural  princi¬ 
ples  of  fclf-love  and  the  moral  fenfe,  however  deftitute 
of  a  principle  of  true  holinefs.  Such  endeavours  of 
obedience  are  good  in  their  kind,  as  well  as  the  prin¬ 
ciples  and  motives  prompting  thereto  ;  and  they  are 
commanded  by  God,  on  fuppofmon  cf  a  (fate  of  un- 
rcgeneracy,  as  has  been  proved.  And  they  who  neg¬ 
lect  diligent  endeavours  to  do  what  God  has  com¬ 
manded,  according  to  their  prefent  ability,  though  un¬ 
regenerate,  will  find  that  their  wilfully  refufing  to  do 
What  they  had  a  next  power  to  do,  in  a  way  of  reli- 
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gious  obedience,  will  terribly  add  to  the  guilt  they  are 
chargeable  with,  for  not  doing  fuch  duties  as  at  pre- 
fent  they  are  incapable  of,  for  want  of  a  principle  of 
holinefs.  There  is  another  kind  of  obedience  attended 
with,  and  flowing  from  a  divine  and  fupernatural  prin¬ 
ciple,  with  a  fpiritual  difcernment  of  fpiritual  things. 
This  is  peculiar  to  the  regenerate,  who  have  a  holy 
refpeCt  to  God  and  his  will.  If  then  Mr.  H.  means 
to  aflerr,  that  a  holy  refpeCt  to  God  is  implied  in  what¬ 
ever  is  duty,  or  obedience  of  any  kind  •,  he  does  but 
humbly  beg  the  queftion.  If  he  means,  that  the  un- 
regenerace  have  no  kind  of  regard  to  God  or  his  com¬ 
mand,  th;s  we  are  warranted  to  deny,  both  from  fcrip- 
ture  and  experience  •,  nor  do  I  find  one  word  offered 
in  confirmation  of  it. 

His  fourth  argument  is,  “  If  God  fliould  command 
the  unregenerate  to  do  any  thing,  as  fuch,  and 
which  they  may  do  confidently  with  their  having 
“  no  love  to  him,  and  being  under  the  power  of  per- 
“  feft  and  reigning  enmity  againfl  him  *,  this  is,  in 
“  fome  degree,  if  not  wholly  giving  up  his  demands 
■■  on  them  which  require  them  to  love  him,  to  repent, 
<s  and  embrace  the  gofpel.”  P.  122,  123. 

Anlw.  We  deny  the  confequence.  If  indeed  no¬ 
thing  was  required  of  men,  as  duty ,  but  what  they 
were  able  to  do  from  natural  principles  while  unrege¬ 
nerate  ;  this  would  imply  that  the  demands  of  the 
law  were,  in  fome  degree,  given  up.  But  this  fup- 
pofition  we  rejeCt.  Will  Mr,  H.  fay,  that  God  has 
given  up  the  demands  of  his  law,  in  prefcribing  to 
men,  endeavours  which  fall  fliort  of  finlefs  perfection, 
as  means  of  obtaining  temporal  or  fpiritual  blefiings  ? 
Or  will  he  fay,  that  nothing  fliort  of  finlefs  perfection 
is  prefcribed,  as  neceffary,  or  fubfervient  to  thefe  pur- 
pofes  ?  Has  not  God,  in  the  new  covenant,  required 
fuch  duties  and  cxercifes,  as  means  of  falvation  to  be¬ 
lievers* 
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lievers,  which  are  pradicable  by  them  in  this  ftate  of 
imperfection,  through  the  afliftance  of  that  grace  which 
he  affords  to  them,  notwithftandiog  this  ftate  of  im- 
perfedion  is  their  (in  ?  It  becomes  not  poor  worms, 
to  give  law  to  their  maker.  We  had  better  be  more 
modeft  than  to  fay,  that  if  God  prefcribes  any  endea¬ 
vours  of  ours,  fhort  of  finlefs  perfedion,  as  the  means 
pf  obtaining  needed  bleflings  ;  then  he  muft  of  ne- 
ccflity  give  up  the  demands  of  his  law,  and  ad  difho- 
nourably  to  his  charader  and  government ;  left  haply 
we  be  found  replying  againft  him,  and  blafphemoufly 
cenfuring  the  conftitutions  of  his  infinite  wifdora. 

God  has  more  regard  to  his  own  honour,  and  the 
honour  of  his  lav/,  than  we  have  •,  and  he  knows  bet¬ 
ter  what  becomes  his  divine  majefty.  Yet  he  has  re¬ 
quired  fincere  though  impeded  endeavours  of  obedi¬ 
ence,  as  the  way  and  means  of  making  our  calling  and 
eledion  fure,  and  having  an  entrance  miniftred  to  us 
abundantly  into  his  heavenly  kingdom.  And  in  the 
Sinai  covenant,  not  a  perfed  conformity  to  the  whole 
moral  law  was  enjoined  as  the  necefiary  condition  of 
enjoyning  the  temporal  and  fpiritua!  privileges,  granted 
to  that  favoured  people  who  were  fubjed  to  it.  For 
in  this  covenant  provifion  was  made  for  the  imper- 
fedion  of  their  obedience.  Yea  further,  the  condition 
of  this  covenant  did  not  necefiarily  imply  any  exercifes 
of  true  holinef3.  An  external  obfervance  of  God’s 
laws  and  ordinances  fecured  the  divine  bleffing  and  pro- 
tedion  to  that  nation.  *  How  then  can  it  be  (hewn, 
that  the  obligation  of  the  divine  law  is  in  any  meafure 
made  void,  if  God  enjoins  on  the  unregenerate  an  at¬ 
tendance  to  means,  according  to  their  prefent  ability, 
in  order  to  obtain  thofe  fpirirual  bleflings  they  need  ? 
Mr.  H.  will  never  be  able  to  prove  this  to  eternity, 
«nlefs  he  can  overthrow  the  old  and  new  teftaments. 

'  '  O  U[ 

*  See  Erlkiae’s  Diflertation  on  the  Sinai  Covevant. 
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Our  author  introduces  the  fimilitude  of  a  king 
treating  with  his  rebellious  fubjeds  :  And  argues,  that 
if  it  would  be  dilhonourabie  to  him  and  his  govern¬ 
ment,  to  require  of,  or  propole  to  them,  any  thing  low¬ 
er  than  immediate  lubmiffion,  and  a  lull  return  to  their 
duty  j  then  much  more  would  it  be  difhonourable  to 
God,  to  enjoin  on  men  any  thing  they  can  do  while 
unregenerate.  But  it  may  eafily  be  fhewn,  that  a 
king  might,  without  giving  Op  his  authority  in  the 
leaft,  propofe  to,  and  require  his  difaffeded  fubjeds 
to  do  fomething,  much  Ihort  of  a  full  return  to  their 
duty.  And  whatever  the  honour  and  fupport  of  hu¬ 
man  laws  and  government  may  require,  a  way  has 
been  found  (bleffed  be  God)  wherein  the  honour  of 
the  divine  law  and  government  is  maintained  and 
magnified,  without  his  making  perfed  obedience  for 
the  future  the  nccefiary  means,  and  indifpenfable  con¬ 
dition  of  our  obtaining  mercy.  It  can  "no  more  be 
concluded  that  his  demand  of  holy  obedience  is  given 
up,  becaufe  he  has  prefcribed  to  men  an  attendance 
to  the  means  of  grace  while  unregenerate  ;  than  it 
can  be  concluded  that  his  demand  of  perfed  obedience 
is  given  up,  becaufe  he  has  enjoined  on  believers  a 
fincere  refped  to  his  commands,  according  to  the 
meafures  of  grace  they  have  received  ;  though  they 
are  unable  in  this  life  perfedly  to  keep  any  of  his 
commandments.  * 

The 

*  The  conclulion  of  this  argument  feems  worthy  of  notice.  Says 
**  The  only  reafon,  1  conceive,  why  any  have  run  into  this 
notion  of  God  s  appointing  duties  to  the  unregenerate,  to  be 
done  by  them  while  fuch,  and  have  not  rather  been  fhocked 
at  it,  is  that  they  look  on  them  as  in  fonts  nteafuie  at  leaft 
excufable  for  not  luving  God  and  embracing  the  gofpel,  this 
“  being  above  their  power,  and  what  they  canntt  do  while  un- 
regenerate,  although  (poor  creatures  1)  they  are  quite' willing 
and  delirous  to  do  what  they  cany  P.  124.  That  there  arc 
fora:  who  hold  to  this  nstim,  on  reafons  different  from  what  is 

here 
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The  fifth  and  laft  argument  is  now  to  be  confider* 
ed.  “  If  God  commands  the  unregenerate  to  do  that 
“  which  they  may  do  while  in  a  ftate  of  rebellion,  and 
“  while  they  are  with  all  their  hearts  oppofing  him, 
“  and  in  the  exercife  of  perfect  enmity  againft  him,’* 
[that  is,  while  unregenerate]  “  I  fee  not  why  this  is 

“  not 

here  afligred,  he  may  now  inform  himfelf.  But  what  is  moft 
remarkable  in  this  fentence,  (which  contains  more  retruikables 
than  I  fhall  (lay  to  point  out)  is  the  uncharitable  judgment  here 
expreffed,  concerning  all  differing  from  him  in  fentiment  on 
this  point.  All  comfortable  apprehenfions  or  hopes,  that  jtme 
holding  to  the  notion  he  oppofes,  might  perhaps  not  fee  or  al¬ 
low,  that  fmners  were  excufable  on  this  principle  for  not  bvirsg 
God,  are  exprefly  difowned.  The  ONLY  reafon  why  ANY 
have  run  into  this  notion  i’,  as  he  fuppofes,  becaufe  they  think 
finners  ste  excufable.  What  he  thinks  of  their  date,  who  look 
upon  man’s  impotency  to  duty  as  any  excufe,  he  el  fe  where  tells 
us.  Says  he,  “  Such  have  not  the  true  knowledge  of  God’s 
“  law,  and  have  not  been  convinced  of  fin,  as  God’s  people 
“  are.”  That  is,  they  are  uoregenerate.  Sermon  on  Rom.  7. 
7.  p  21.  All  then  without  exception  who  think  “  that  God 
“  has  appointed  duties  to  the  unregenerate  to  be  perfoimed  by 
“  them  while  luch,”  have  not  the  41  true  knowledge  of  God’s 
«c  law,  nor  have  been  convinced  of  fin  as  Goi’s  people  are,”  fo 
are  unconverted,  as  hs fuppofes.  I  do  not  remember  ever  to  have 
met  with  ib  hard  and  exte^five  a  cenfure.  Chriftlans  however 
have  fmal!  reafon  to  complain  of  this,  in  comparifin  with  the 
reafon  they  have  to  refenc  the  hard  fpeeches,  which  are  uttered 
againfl  the  divine  majefly,  by  thofe  who  fay,  that  it  is  difhonrur* 
able  to  G  od  to  do  that  which,  if  the  feriptures  be  true,  he  has 
in  faft  done.  This  is  a  fample  of  the  fpirit  he  fh:ws  toward* 
all  difienting  from  his  opinion.  The  lump  n  thoroughly  fer¬ 
mented  with  the  fame  four  leaven,.  I  note  it  here  once  for  all, 
having  never  that  I  remember  mentioned  it  before,  and  never 
intending  to  mention  it  again.  Whether  this  be  juftifnble,  him¬ 
felf  may  confider  if  he  pleafe,  my  aim  is  to  plead  for  what  I 
take  to  be  the  truth.  I  can  Gy  with  fincerity  concerning  him, 
(though  he  may  hereafter  twit  me  with  ir,  as  he  has  done  by  Mr. 
Mills,  in  like  cafe)  I  charitably  hope  that  he  is  a  true  fervant  of 
Chrill  :  Though  [  mall  add,  that  chriflians  would  regard  him 
with  more  complacency,  if  his  difeourfes  favoured  more  of  that 

meeknefs  of  wifdom  recommended  by  the,  apoftle*  I  may  not 

imitate 
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“  not  a  commanding  fin  and  rebellion,  and  making 
“  this  their  duty.  It  mult  be  fo,  if  all  they  do  is  fin 
€t  and  rebellion,  which,  1  think  is  certain  to  a  demon- 
44  ftration  ;  for  in  the  exercifes  of  a  moral  agent  there 
44  is,  there  can  be  no  medium  between  holinefs  and 
44  fin”  P,  124. 

Anfw.  If  we  carefully  and  diftin&ly  confider  what 
it  is  that  God  commands  unregenerate  Tinners  to  do, 
in  order  to  obtain  Tpiritual  and  temporal  blefiings  ; 
and  then  enquire  wherein  confifts  the  finfulnefs  of 
their  aftions,  or  in  other  words,  wherein  they  are  in- 
conformable  to  the  divine  law  ;  we  fhall  be  able  eafily 
to  Tee  that  what  God  requires  is  not  fin,  but  the  whole 
finfulnefs  of  the  performance  is  a  circumftance,  or  ad¬ 
junct,  which  the  depraved  creature  has  added  to  an 
adtion  good  in  itfelf.  What  God  has  enjoined  on  Tin¬ 
ners  as  the  means  of  good  to  them,  is  aftions  materi¬ 
ally  good  ;  for  inftance,  the  reformation  of  their  lives, 
and  an  attendance  on  the  means  of  grace.  This 
furely  is  not  fin  in  itfelf  :  If  it  was,  it  would  be  for¬ 
ever  unlawful  for  a  man,  in  any  caTe,  to  reform,  or 
ule  means.  Actions  which  are  in  themfelves  efienti- 
ally  finful,  that  is,  forbidden  in  all  pofiible  caTes,  may 
not  be  done  either  by  the  unregenerate  or  the  regene¬ 
rate  5  for  inftance,  wilful  lying  •,  this  is  unlawful,  even 
fuppofing  the  liar  fhould  therein  fincerely  aim  at  the 

E  e  glory 


imnate  in  his  hard  cenfures,  for  I  fear  my  God.  Nor  can 
I  think  that  it  would  be  any  damage  or  difadvancage  to  a  good 
caufe,  if  our  zeal  in  contending  for  it  were  tempered  with  thefe 
chantab’e  fentiments  exprefled  by  the  great  Dr.  Owen.  I  doubt 
“  not”  (f*ys  he)  “  but  that  men  may  far  a  feafon  not  know,  may 
4<  dilbeiieve  and  deny  fome  fundamental  articles  of  chriflian  re- 
“  ligion,  and  yet  not  be  abfolutdy  concluded  not  to  hold  the 
“  head  by  any  finew  and  ligament  ;  to  have  no  influence  of  life 
4<  by  any  other  means.  Was  it  not  fo  with  the  apciVes  when 
“  they  queftioned  the  refurredion  of  Chi  iff,  and  with  the  Co- 
44  rinthisns  who  denied  the  refurre&ion  of  faints  ?’*  On  the 
Pcifeverance  of  Saints,  p.  91, 


2i8  An  Anfvver  to  Mr*  B’s  Arguments. 

glory  of  God  ;  which,  through  error  of  co-nfcience, 
is;  a  poffible  Gale.  Such  actions  are  for  the  fobftance 
and  matter  of  them  inconformable  to  the  divine  com¬ 
mand.  There  is  no  need  of  enquiring  into  the  cha¬ 
racter  of  the  agent,  or  for  what  ends  he  acted,  in  order 
to  determine  that  he  did  evil.  Rut  an  attendance  on 
the  means  of  grace  is  not  abfolutely,  and  in  a!!  cafes 
forbidden.  On  the  contrary,  it  is  ahfolutely  enjoined 
on  all  the  hearers  of  the  gofpel  confcquentiy  the  o- 
miffion  of  it  is  fin  in  itfelf  :  And  we  may  be  fore, 
without  any  further  enquiry,  that  he  who  neglects 
thefe  means,  having  opportunity  and  capacity  of  at¬ 
tending  upon  them,  therein  is  blameable.  When  any 
one  fins  in  attending  on  means,  it  is  an  accidental  de¬ 
feat  ;  and  the  fault  lies  not  in  the  aft-ion  itjelf, \  or  in 
the  divided  fenfe ,  for  that  is  absolutely  commanded,' 
and  the  omiffion  would  be  (in  in  itfelf  5  but  the  fault  lies 
in  the  wrong  manner  and  circumftances  of  the  perfor¬ 
mance  :  And  this  irregularity  in  the  circumftances, 
conftitutes  the  aft  ion  a  fin  taken  in  the  compound 
fenfe,  as  including  it’s  circumftances,  though  in  itfelf 
it  be  good  and  a  commanded  duty. 

We  fay  then,  that  Goc!  has  abfolufely  commanded 
the  hearers  of  the  gofpel,  without  diftinftion,  to  attend 
the  means  of  religion  :  But  he  has  not  enjoined  any  of 
thofe  irregular  circum  fiances,  or  delefts,  with  which 
the  performances  of  the  unregenerate  are  corrupted. 
Thefe  defects  he  has  forbidden  :  Yet  he  has  abfolute¬ 
ly  enjoined  the  aftions  themfelves,  in  the  divided 
*  fenfe,  as  matter  of  duty,  and  as  means  of  good  to 
rnen  y  notwithftandiog  the  fin  men  may  be  guilty  of 
in  the  manner  and  circumftances  of  the  performance  5 
and  though  it  is  certain,  that  fo  long  as  they  are  un¬ 
regenerate,  they  neither  will  nor  can  perform  them  in 
3  holy  and  fpiritual  manner.  And  if  it  be  doubted, 

whether  this  be  not  the  fame  in  effett  as  to  command 

she 
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the  finful  defeCls,  which  through  the  agent’s  fault 
will  certainly  be  conjoined  with  the  commanded  a&ion, 
if  he  does  it  at  all  ;  however  metaphy ficians  may 
puzzle  themfelv-.es  and  others  in  their  endeavours  to 
anfwer  the  knotty  queftion,  ard  perhaps  after  all  their 
lubtiie  reafonings  relolve  it  wrong,  I  fuppofe  a  child 
that  knows  his  right  hand  from  his  left  would  intui¬ 
tively  know  to  the  contrary. 

Eufcbius  had  a  little  Ion  fcar.ce  four  years  old,  when 
he  thought  fit  to  fend  him  to  fchoU  with  ^his  horn¬ 
book.  The  child  was  very  loth  to  go,  having  s  mind 
to  fpend  his  time  in  play  with  idle  companions.  Child, 
fays  the  father,  I  intend  you  fhall  go  to  fchool  to-day. 
I  hope  you  will  go  willingly,  and  learn  to  read  as  fait 
as  you  can.  No,  fays  the  child,  I  don't  want  to  go . 
What  not  want  to  learn  to  read  1  I  do  not  want  to 
learn,  1  had  rather  'play  at  -home,  1  am  ferry  for 
tijat,  my  fon  :  It  is  becaufe  you  do  not  know  what  is 
good  for  your  fe If,  I  would  have  yen  go  chearfully, 
and  try  to  learn  like  a  good  boy  j  but  whether  you 
a; e  willing  or  not,  you  mult  go  \  or  I  fhall  be  angry 
with  you.  The  child  fearing  the  effects  of  his  father’s 
difpleafure,  fets  out  with  great  reluctance,  fretting  and 
crying  as  he  goes.  Prefently  an  acquaintance  meets 
mm.  Where  are  you  going,  fays  he,  in  this  forrew- 
tul  mood  ?  1  am  going*  to  fchool ,  fays  the  child.  But 
why  do  you  go  to  fchool  ?  Becaufe  my  father  hid  me, 
and  threatned  me  if  1  <muid  not  go.  Did  your  father 
1  ^ Gu  to  be  loth  to  go,  and  to  cry,  and  murmur  as 
you  was  going  ?  No  :  he  bid  me  go  willingly .  Bui 

s°  >  and  hc  knew  u  ;  yet  he  faidJ  mu/t  g* 
*J  1  dld  not  love  and  if  1  did  cry,  But  if  your  hi- 
t  er  knew  that  you  hated  to  goto  fchool,  and  would 
cry  if  he  made  you  go,  then  when  he  bid  you  go,  he 
bid  you  cry  as  you  went,  did'nt  he  ?  1  tell  you  Jaffa* 
d:d  not  hid  me  cry  as  1  was  going  5  he  chid  me  for  cry, 

Tea  i  ing  ^ 
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hig  ;  but  he  told  me  that  I  ftoould  go  though  1  was 
ever  Jo  unwilling ,  and  cryed  ever  fo  much .  I  afk  now, 
would  not  fuch  an  anfwer  be  perfectly  agreahle  to  the 
plain  diftates  of  common  fenfe  ?  Whatever  clofe  rea- 
foners  can  do,  I  am  much  miftaken,  if  children  cannot 
plainly  fee,  that  to  command  one  abfolmely  to  do  an 
action,  though  it  fhduld  be  ever  fo  certain  that  it  will 
be  done  in  a  faulty  manner  if  done  at  ail,  is  intirely 
different  from  commanding  cittr  faulty  manner,  as  well 
as  the  performance.  Nor  is  this  in  any  meafure  im¬ 
plied  in  that. 

But  fays  our  author,  u  It  muff  be  fo”  (that  Is  to 
command  men  to  do  any  thing  while  unregenerate 
mutt  be  commanding  fin)  M  if  all  they  do  is  fin,  which 

is  I  think  certain  to  a  demonftration.”  I  anfwer, 
if  we  take  the  aft  ions  of  the  unregenerate  in  the  com¬ 
pound  fenfe,  including  the  manner  and  all  the  circum- 
fiances  of  their  performances  •,  then  it  is  true,  they  are 
not  holy  but  finful  ;  though  the  actions  in  themfeives, 
or  in  the  divided  fenfe  may  be  good.  For  an  aftion 
mutt  be  conformable  to  the  law  in  manner  and  cir- 
cumftances,  as  well  as  in  it*s  fubttance,  othervvife  it 
cannot  be  denominated  holy.  It  may  be  conformable 
to  the  command  in  one  refpeft,  and  not  in  another. 
In  whatever  refpeft  it  agrees  with  the  command,  it  is 
good,  and  matter  of  duty  ;  though  if  in  any  refpeft 
it  be  effentially  defective,  there  is  no  true  holinefs  in 
it  ;  but  taken  as  including  fuch  defefts,  it  is  on  the 
whole  finful.  One  fin  is  enough  to  denominate  t  man 
a  finner  in  the  eye  of  the  law,  though  ail  his  other 
aftions  are  conformable  to  it.  And  one  defeft  or  ir¬ 
regularity  in  an  aftion  is  enough  to  denominate  it  fin* 
iuf  in  the  eye  of  the  law,  though  in  all  other  refpefts 
conformable  to  it.  But  though  all  the  aftions  of  the 
unregenerate  in  the  compound  ienfe  (werve  trom  the  rule 

pf  duty  in  feme  refpefts,  fo  are  to  be  accounted  finful  * 

:  yet 
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yet  feme  of  their  aftions  do  not  fwerve  from  the  rule 
in  every  refpeft,  fo  are  not  all  fin,  or  e^ery  way  fin- 
ful,  but  are  materially  good.  Now  it  does  not  imply 
commanding  fin,  to  command  the  doing  of  that  which 
is  in  itfeif  good,  though  it  fiiould  be  certain  that  it  will 
not  be  done  in  a  holy  manner.  For  in  this  cafe  the 
fin  does  not  lie  in  what  is  commanded,  that  is,  in  the 
fobftance  of  the  performance,  but  wholly  in  the  irre¬ 
gular  manner  and  circumftances,  which,  though  fore- 
feen,  are  not  commanded  but  forbidden. 

To  prove  that  all  the  doings  of  the  unregenerate 
are  fin,  our  author  argues,  that  “  In  the  exetcifes  of 
a  moral  agent  there  can  be  00  medium  between  ho- 
t;  linefs  and  find*  But  he  either  miftakes  the  meaning 
of  this  maxim,  and  holds  it  in  an  untrue  fenfe  ;  or  elfe 
it  makes  nothing  to  the  purpofe  of  his  argument.  It 
may  be  true  that  no  aftions  of  a  moral  agent  in  the 
compound  fenfe,  taking  in  all  their  adiunfts  and  cir¬ 
cumftances,  are  of  an  indifferent  nature^  neither  right 
nor  wrong  upon  the  whole  :  And  it  is  true,  that  no 
aftions  of  the  unregenerate  are  upon  the  whole,  in  all 
refpefts,  either  good  or  indifferent.  They  are  all  finful 
in  their  manner  and  circumftances.  But  an  aftion 
materially  good,  may,  according  to  the  different  man¬ 
ner  and  circumftances  of  it’s  performance,  become  fin- 
ful  or  holydn  the  compound  fenfe  •,  though  no  pofiible 
circumftances  can  make  an  aftion  materially  forbidden 
become  an  aft  of  holinefs.  And  there  are  numberlefs 
aftions  materially  indifferent,  that  is  not  abfolutely 
commanded  or  forbidden  ;  which  yet  cannot  be  either 
done  or  forborn  without  fuch  concomitant  circumftan^ 
ces,  as  may  render  them  on  the  whole,  pro  hic&  nunc9 
either  perfeftly  right,  and  fo  holy,  or  feme  way  wrong 
and  improper.  Now  an  aftion  right  in  fome  refpefts 
and  wrong  in  others,  is  not  holy  in  the  eye  of  the  law, 
which  requires  a  reftitude  in  every  refpeft:  ;  confer 

quently 
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quently  it  is  in  the  compound  fenfe  finful  :  And  yet 
being  conformable  to  the  law  in  iome  refped,  for  in- 
fiance  as  to  the  matter  of  it,  it  has  therefore  fomething 
belonging  to  it  which  is  (not  indifferent  but)  good, 
and  matter  of  cuty  \  which  however  does  not  contain 
all  that  goodnefs  which  is  eflential  to  true  holinefs.  Of 
this  nature  are  the  be  ft  adions  of  the  unregenerate. 
To  require  thtfe  in  themfelves,  or  in  the  divided  fenfe, 
is  not  requiring  fin  ;  for  in  this  fenfe  they  are  not  fin  : 
Nor  is  it  requiring  indifferent  adions,  which  would  be 
an  abfurd  fuppofition  ;  for  when  required,  :they  would 
be  no  longer  indifferent  but  duty,  whatever  they  were 
before.  And  however  certain  it  may  be  that  men  will 
defile  thefe  duties  by  their  manner  of  performing  them, 
this  is  no  part  of  what  God  requires  of  them,  nor  has 
it  any  tendency  to  their  good. 

I  may  further  add,  that  fince  the  beft  duties  of  be¬ 
lievers  are  finfully  defedive,  it  may  as  well  be  argued, 
that  God  commands  fin,  in  requiring  of  them  fuch 
duties  as  they  are  able  to  perform  in  this  ftate  of  im- 
perfedion  *  as  that  he  commands  fin  if  he  preferibes 
an  attendance  on  means  previous  to  regeneration.  It 
wifi  be  faid,  that  fo  far  as  they  obey  the  divine  com¬ 
mand,  their  adions  are  not  finful.  True.  But  in  one 
rdped,  that  is  in  the  ftrength  or  intenfenefs  of  their 
exercifes,  all  they  do  comes  far  fhort  of  what  is  their 
duty.  Muft  we  then  conclude,  that  if  God  preferibes 
evangelical  obedience  to  chriftians  as  duty,  and  as  the 
neceffary  means  of  falvation,  then  he  preferibes  the 
finful  imperfedion  as  w^ll  as  the  obedience,  fmee  he 
knows  that  it  will  be  imperfect  ?  I  hope  not.  Nor  is 
there  any  more  neceffity  to  conclude,  that"  in  pre¬ 
ferring  an  attendance  on  means  to  the  unregenerate, 
the  finful  defilements  with  which  he  knows  their  en¬ 
deavours  will  be  corrupted,  muft  be  alfo  commanded. 
In  fhort3  Mr.  IT$  argument  is  nothing  but  that  fophi- 

ftical  \ 
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ftical  one,  called  by  logicians,  Argnmentatio  a  fenfit 
iompofito  ad  fenfum  divifum . 

He  endeavours  however  to  vindicate  it.  Says  he, 
“  Take  away  the  firi^and  feparate  it  from  every  thing 
48  elfe,  and  there  remains  nothing  in  which  there  is 
4S  any  moral  agency,  and  fo  nothing  in  which  there  is 
cc  either  fin  or  duty,  and  therefore  nothing  which  can 
“  be  the  fubjeft  or  command  :  Confequently  if  the  fin 
“  be  not  commanded,  nothing  is  commanded/*  Ibid. 

Aniw.  The  word  fin  may  be  taken  in  two  fenfes. 
1.  As  fignifying  the  whole  compound  action  with  all 
it’s  circumfiances,  which  is  in  fome  refped  irregular 
and  wrong.  But  if  this  be  the  fenfe  here  intended, 
our  author’s  afiertioa  will  be  abfurdly  trifling,  and  no¬ 
thing  to  his  purpofe  ;  amounting  only  to  this,  take 
away  the  whole  of  the  finful  aftion,  and  noadion  will 
remain.  And  we  may  as  well  fay,  take  away  the 
whole  imperfect  adtion  of  a  believer,  which  as  being 
irnperfed  is, finful,  and  nothing  will  remain  wherein 
moral  agency  is  exercifed.  2.  By  the  fin  of  an  adion 
is  properly  meant  that  in  or  belonging  to  it  which  is 
in  itfelf  forbidden,  and  which  conftitutes  the  compound 
action  in  that  refpect  faulty,  or  inconformable  to  the 
law  ;  whether  the  fault  lies  in  the  fubflance  of  the 
action,  or  in  it’s  end,  or  it’s  other  circum fiances,  or  in 
all  of  them.  Now  if  thofe  adions  which  are  fuppofed 
to  be  enjoined  on  the  unregenerate  were  contrary  to 
the  divine  command  in  every  refped,,  then  indeed  it 
would  be  true,  taking  away  the  fin  would  remove 
them  wholly  ;  and  if  every  thing  in  them  were  fup- 
pofed  contrary  to  the  command,  it  would  be  abfurd 
ever  to  make  it  a  queftion  whether  any  thing  in  them 
were  commanded.  But  this  we  deny.  Such  adions 
as  God  has  enjoined  on  the  unregenerate  are  in  themr- 
lelves  good  ;  their  finfulpefs  does  not  lie  in  the  mat¬ 
ter,  but  in  the  manneFof  the  performance*  And  if  it 
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fhould  be  faid  that  there  is  no  moral  agency  exercifed 
in  the  matter  of  the  performance,  this  would  be  the 
fame  as  to  fay  that  there  is  no  morality  in  the  fubftance 
of  external  duties  ;  which  is  demonftrabiy  falfe.  The 
morality  of  an  action  is  nothing  elfe  but  it’s  ‘relation 
to  the  divine  law  commanding  or  forbidding  it  *,  in 
other  words,  it’s  being  commanded  or  forbidden  by 
God.  Now  it  has  been  proved,  and  is  exceedingly 
evident  from  the  feriptur  s,  nor  that  I  know  of  ex¬ 
prefly  denied  by  any,  that  the  divine  laws  extend  to 
the  imperate  or  effective,  as  well  as  the  immanent  afts 
of  the  foul.  They  require  a  right  behaviour,  as  well 
as  right  principles,  and  affections.  Mens  outward 
aftions  may  be  contrary  to  the  law,  when  their  defigos 
are  good.  And  their  behaviour  may  be  right,  when 
their  ends  are  not  fuch  as  they  ought  to  be.  When 
men  perform  external  duties  from  natural  principles, 
the  finfulnefs  lies  in  their  not  having  and  exercifmg 
holy  principles,  rather  than  in  their  exercifmg  natural 
principles  in  fuch  a  manner  of  behaviour  :  It  lies  in 
not  aiming  at  the  end  they  ought,  rather  than  in  aim¬ 
ing  at  an  end  they  ought  not  to  refpeft.  Confequent- 
ly  the  fin  adhering  to  fuch  aftions  lies  in  omiffion, 
rather  than  cornmiffion.  And  it  is  fo  far  from  being 
true  that  to  take  away  the  fin  is  taking  away  theafti- 
on,  in  the  divided  fenfe  j  that  if  we  take  away  the 
sftion  materially  good,  and  leave  the  fame  principles, 
ends,  and  other  circumftances  conjoined  with  the  o- 
miffion  of  it,  the  fin  inftead  of  being  taken  away  or 
leffened,  would  be  inhanced. 

Mr.  H.  proceeds  in  the  defence  of  his  argument. 
44  There  is  a  natural  connection  between  requiring  the 
44  unregenerate  to  pray,  as  fuch,  and  requiring  theni 
44  to  fin.”  Ibid.  Anfw.  To  require  their  unregene- 
racy,  and  finful  exercifes  in  their  prayers,  as  well  as 
the  prayers  themfelvesa  wquld  indeed  be  requiring 
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them  to  iin.  Thefe  God  does  not  require.  But  to 
require  the  prayers  in  cbemfelves,  notwithftanding  the 
fin  with  which  they  will  certainly  be  defiled,  while 
men  remain  unregenerate,  has  no  connexion  with  the 
requirement  of  fin,  as  has  been  fhewn.  Befides,  let 
our  author  confider,  whether  God’s  requiring  chrifti- 
ans  to  perform  evangelical  duties,  though  imperfcdl, 
has  a  natural  connexion  with  his  requiring  their  im- 
perfeftion,  as  well  as  the  duties  themfelves  ?  Whether 
his  encouraging  the  unregenerate  to  ufe  the  means  of 
converfioo,  implies  or  has  a  natural  connection  with 
an  encouragement  of  the  finfulnefs,  as  well  as  the  ufe 
of  means  ?  Whether  when  himfelf  advifes  to  the  fame, 
on  fuppofition  of  a  (late  of  unregeneracy,  he  really 
means  to  advife  to  the  finfulnefs  as  well  as  to  diligent 
endeavours  ?  May  we  not  hope  that  a  dueconfiderati- 
on  of  thefe  things  may  yet  lead  him  out  of  his  miftake  ? 

He  adds,  If  the  prayers  of  the  wicked  are  an  a r 
44  bomination,  i,  e.  wholly  finful,  then  to  require  them 
44  to  make  fuch  prayers,  is  for  God  to  require  them 
48  t0  do  what  is  an  abomination  to  him,  and  wholly 
finful.  And  this  is  the  fame,  I  think,  as  to  require 
“  them  to  fin.”  P.  125.  We  may  here  return  again 
the  fame  anfwer  as  before.  Prayers  and  other  afts  of 
religious  obedience  as  performed  by  the  unregenerate 
are,  taking  in  all  their  circumftances*  finful  ;  becaufe 
in  lome  refpedts  inconformable  to  the  rule  of  their 
duty.  And  to  require  fuch  prayers,  in  the  compound 
fenfe,  would  be  requiring  the  irregular  circumftances 
together  with  the  fubftance  of  the  performance.  This 
God  has  not  done.  But  the  prayers  and  other  reli¬ 
gious  adtions  of  the  unregenerate  are  fometimes  ma¬ 
terially  and  in  themfelves  fuch  as  they  ought  to  be  ; 
and  alfo  right  in  feme  of  their  circumftances.  Con- 
fequently,  they  are  not  all  fin,  or  in  every  refpedl  con¬ 
trary  to  the  divine  law.  And  to  require  them  to 
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make  fuch  prayers,  and  perform  fuch  actions,  as  are 
right  and  good  for  matter,  and  manner  in  fome  re- 
fpeds  ;  though  it  be  certain  that  in  other  refpeds  and 
circumftances  they  will  be  effentially  faulty,  is  infinite¬ 
ly  different  from  commanding  them  to  fin,  as  has 
been  often  noted. 

But  he  further  pleads,  44  If  it  be  mens  immediate 
44  and  indifpenfable  duty  to  be  holy  and  embrace  the 
44  gofpel,  no  reafon  can  be  given  why  this  fhould  not 
44  be  required  of  them  immediately.**  Anfw.  There 
is  no  reafon  why  all  this,  and  much  more,  even  per¬ 
fect  obedience  to  the  law,  fhould  not  be  required  of 
men  as  their  immediate  duty.  But  he  adds,  44  Or  why 
44  any  thing  lefs  or  lower  than  this  fhould  be  required 
44  at  all,”  Ibid.  Anfw.  The  wifdom  of  God  has 
feen  fit  to  prefcribe  fomething  lefs  and  lower  than  a 
perfed  compliance  with  our  whole  duty,  as  the  means 
of  obtaining  needed  blefiings.  And  we  have  good 
reafon  for  what  we  do,  when  we  fpeak  as  the  oracles 
oP  God. 

Something  further  is  added  to  the  fame  purpofe  •, 
but  I  have  not  obferved  any  thing  which  may  be 
thought  to  require  particular  notice,  except  what  has 
been  already  fpoken  to  fome  where  in  this  eflfay. 

Concluiion. 

I  Have  now  in  fome  manner  gone  through  my  pro- 
pofed  undertaking.  And  upon  the  whole  of  our 
author’s  performance  (fo  far  as  it  has  fallen  under 
prefent  examination)  I  muft  fay,  that  it  is  not  the 
“  metaphyfical"  that  is,  as  he  explains  it,  the  44  clofe 
found  realoning”  *  contained  in  it  that  has  (in  my  opi¬ 
nion)  troubled  thofe  diffendng  from  him  on  this  point. 
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The  words  indeed  are  often  hard,  but  the  arguments 
are  foft  and  yielding  enough.  His  defign  was,  I 
charitably  hope,  in  the  main  good  ;  viz.  to  bring  fin- 
ners  off  from  a  felf- righteous  truft  in  duties  ;  but  he 
has  carried  the  matter  to  fuch  an  extreme  as,  I  think, 
will  not  abide  the  teft  of  fcripture  and  jeafon  :  And 
fo  it  is  to  be  feared  has  differved,  and  raifed  prejudices 
againft  feme  important  truths  of  the  gofpel,  for  which 
he  would  appear  a  zealous  advocate.  However  the 
whole  is  referred  to  the  candid  confideration  and  im¬ 
partial  judgment  of  thofe  who  have  their  fenfes  exer- 
cifed  to  dilcern  good  and  evil,  and  who  are  difpofed 
to  give  every  argument,  or  reafon,  it’s  juft  weight, 
how  inconfiderable  foever  the  perfon  may  be  who  ur¬ 
ges  it,  or  however  defective  his  manner.  Wiflung 
that  without  favour  or  prejudice,  truth  may  be  em¬ 
braced,  and  error  reje&ed  5  which  is  all  that  any  one 
can  reafonably  defire  who  difputes  in  earned,  and  in 
the  integrity  of  his  heart,  and  not  from  a  mean  am¬ 
bition  of  wording  another  in  an  argument.  And 
may  God  in  his  infinite  mercy  pardon  whatever  is 
amifs  either  in  the  matter  or  manner  of  thefe  our  de¬ 
bates,  prelerve  us  from  unchriftian  animofities,  and 
uncharitable  difaffedtions  towards  one  another,  unite 
chriftians  more  and  more  in  judgment  and  heart,  keep 
them  from  dangerous  extremes,  caufe  truth  and  ho- 
iinefs  to  prevail,  to  the  abundant  edification  of  the 
church,  and  the  honour  of  the  glorious  gofpel  of  the 
bleffed  God,  and  our  Savior  Jcfus  Chrift, 
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